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PREFACE

Three thousand years of Cultural continuity makes us
snsensitive to things Indian  Cultures hike rudividuals have their
distinctive autonomy and style Much has been written on
dynamistn change and reform even renaissancen India  There
are hiteratures which proclaim about the catholicaty stmplicity
and rationality—all of which 1t1s said form a part of the ethos
of Indian culture But very lttle has been wntten about
wrattonality ant1 change outlook and aggressiveness of Indias
counter ethos  And none exusts exclusively on revivalism

This monograph 15 an attempt to understand the nature
and character of revivalist forces opposed to change and
modernization  Any cotprehensive study of social change must
necessarily involve an analysis of resistance to change In the
background of India s long and unbroken past and the vastoess
and complexity of Indian social structure such an undertaking 1s
bound to be difficult and extremely delicate  Qpe will have to
traverse remote 1nto the historical soctology psychology and
polttics of a whole people m any such venture so that an
appreciation of revivalist ideology 1 1ts structural context may
be possible  However the present work has limited scope and
1t does not claim any perfection

Within these himitations an attempt has been made to show
how orgamzed rewivalism 1n India has arsen out of cultural
confrontation of the East and the West and of the structural
changes that followed after the advent of the Briish It 15 no
doubt interesting to see how an old and fossilized Indian society
made valiant efforts to defend 1ts ttme old traditions  while she
did not care much to defend her nattonal territory at the time of
British quest! Dry i} and escapist jargon
mongening apart but when it comes to brass tacks of anaylsis
and description of revivalistic 1deology and behaviour n an
extremely complex society like ours with its sensitive regional
rehigrous and caste charactensstics 1t becomes impossible to be
non-controversial or not offending to any one The problem
becomes more vicrous and excuse of being non partisan less
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available to one who 1s himself a part of the same socity and
therefore a part of the controversy

No student of Indian sociology can escape the use of cste
references hke Brahmins or Sudras regional names hike Uttar
Pradesh or Maharashira names of scripturss hike the Vedus
Smriis or Gita and less possible 13 to avoud the uses of Hindu
or Muslm  And when the subject 1s revivalism all these names
1 specific contexts become bestowed with favourable or un
favourable connotatrons depending upon readers predilection
However for a sociologist caste s stratification religton 1s an
st tution and God a concept and he goes about using all such
categories with requisite objectivity and detachment that he him
self feels least touchy about them and makes no attempt dell
berately to defend or offend any one  but 1n the course of unver
hog the truth of soctal process others may feel offended of
defended

The burden of this book 15 not Just revivalism as such but
Hindu revivalism  Not that there 1s no Mushim or Sikh or any
other revinalism in India but because in the contemporary situz
tion Hindu revivalism 1s a real threat and a danger to the country
Morcover revivalism in the garb of recent dem.nds of Indian
1zatron has presented stself as the only cultural process of integ
ratng the Indian socity  Therefore we have made an attempt
to analyse the histortcal and cultural models of the precess of
Indiamization tn the past and have also explored about thetr
sustability for the present  How 1n a mult rehgious ard multi
regronal society revivalist integration 1s possible s the mamn

Similarly i} 18 tradi Y and the nft between

mod routy and tradition 1s obvious  From this point Golwalka
nsm as the contemporary revivahst 1deology and Jama Singh
and Shiv Sena as atavistic socral woserents have de<erved our
consideration

Finallay Tam greatfulto Mr D R Goyal editor of
Seculsr Democracy but for whose persistent and frendly rersu
anion the writing of this beok would not hase been comp' ted

A £ Gan~ad et

Departrert of Sociology

Chrmt Crurch Cnl'-g- (Aa,--w Lanersiny)
Kam~ee
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CHAPTER I

Sociology of Revivalism

Indiamzation What st ?

The Iiberal and the radical recogmze the need for change
they are concerned with the present as well as the future The
conservatives on the other band stick to the established values
and are 1nstrumental 1n causing social decay and breakdown
The revivahsts seek their sanctwary 1n the past and find solace
m 1ts glonfication

Thus confronted with the challenging problems of life
men of different outlooks take recourse to different approaches
At a time when old values and 1nstitutions are crumbling under
the 1mpact of the new and the unprecedented :deologies are
‘bound to come up and project a vanety of group nterests Itis
a different matter that some such ideologies let out the foul
breath of a dying mammoth whereas some others resound the ar
with the promusing cry of a new born

In this context we may ask  what 1s Indianization 7 Isita
solution as some people seem to believe to the major problems
of the day ? Ifit be so 1t1s as old as the Brtish Rule 1n India
because since then there has been the slogan of Back to Vedas
A notron that the panacea for all our ills lay 10 the golden age
has been a persistent note of Indian history the consciousness
of which we developed duning the early days of the British
contact At that time 1t was a defence mechanism to console
and feel proud of ourcelves and also to checkmate the on
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slaught of the foreign impact on our minds It may also be
argued by partisans as a stratepy to rouse the people agamst
an alien power  But what does 1t mean today i 1ndependent
Inda ?

The implicatrons are many and far reaching  Furstly 1t
assumes that there 1s a level of culture or an 1deal cultural type
which may be described as truly and purely Indian As a
corollay to this 1t 1s 1mplied that there are people 1 India who
are far removed from that 1deal level Naturally the demand for
Indiapization means a transformation of people from one level to
the other a sort of conversion or acculturation or whatever 1t
might be It means B must become A Secondl, the 1deal type
10 this regard by 1ts very nature 1s an imagery from the past and
1t implies going back to the golden age Thirdly accepting that
men who advocate Indiamzation do 1t as a means to anend we
have to constder 1t as a goal oriented action  And as such the
goal cannot be anything except the well bewng or effective survival
of the patton or culture to think otherwise would mean that the
advocates of Indiamization are cnemies of the pation This Do
one would wish them to be The foursh 1mpcranve of the
concept 15 that there must be a mech for
political party or the State or anything else such asasucml
movement to achieve this objective The fifth and most sigmficant
aspect 1s the consequences of this concept  Of course to think of
consequences on the part of the ideal type Hindu 15 a contradic
tion 10 terms for he 1s supposed to be spiritual and detached
from the results of his action And yet the ordinary morals
who advocate Indianization or who would be affected by 1t will
normally thiok of its consequences  In actuality how and what
objective copsequences will Indiamization bring about among the
different religious groups castes and regions of India ? What

would be the pet result of such an impact from the point of view
of the good—that 15 the well being of the nation ?

Finally the suggestion of Indianszation also assumes that
it 1s the best among the alternative means avalable to the
solution of the present day problems of India This again 15
lmphcl! 1 the 1dea that men choose their tools whether it
15 or W after proper consideration
1 the context of the prevailing social conditions and needs
Is thus actually true 2 These are the problems uppermost in the
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minds of the people who think about such 1ssues  The question
15 highly academic and at once political Like a bubble from
a boiling cauldron 1t was being thrown up from time to time
since the advent of the British  The slogans the people and the
party labels have changed but the content of such demands have
remained fairly the same throughout

Search for Indianness  from Cultore to Caste

The first question 1n the d on 10n 15 the
concept of culture A slogan may mean many things to many
people and 1t may be misunderstood especially when political
parties raise such slogans as sentimental traps set to capture
votes Hence the cultural content of Indrantzation has to be
exammed People must know what 1s that destiny to which
they are asked to go  The concept of the culture called Indian
has to be spelt out the idle type of Indian culture must be
revealed  IF 1t refers to certamn existing stramns of culture
who among us represent them ? The assumption 15 clear—the
Hindus represent the true Indian culture

Before proceeding further with this question let us see what
1s culture  Jtis that complex whole which includes knowledge
belief art morals law custom and any other capabilities
acquired by man as a member of society ! It means culture
includes everything that man has socially acquired—language
art science customs laws institutions of every description
values morals aud religion matenal nstruments like tools
houses machines and means of communication and all other
concevable iterms that man has derived from nature  Now 1t 1s
to be wondered whether all Hindus are alike or even fairly alike
1 ther culture There are vegetanans and blood sacrificing
Hindus monotheists and polytheists those who believe and
practise the sacramental monogamous marriage of eternal union
and others who marry and dwvorce freely and frequently and
there are Hindus who avoid seven and five degrees while select
g their mates as also others who prefer thesr first consin sisters
and brothers as the traditional chowce The orthodox and the
Sanskritized Brahmunical castes the casteless and Godless
Buddhists the sword wielding Sikhs and the nose stuffed Jains

1 E B Tylor Primutive Cultwre Yol I P 1
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B B Tylor Primtwve Culture Vo 1 P1
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who are afrard of killing germs in the atmosphere as they
breathe are also sometimes considered Hindus 1n a broad sense
Obviousty the customs and practices of such a vast range
of people are not umform Some of the traits will have to be
omitted and others will have to be accepted as the 1deal type of
Hindu culture By a process of eltmination  the logical answer
to this question would be that Brahmins or upper castes who ate
the repositories of Hindu culture should be treated as the rdeal
type—the model for Indianization  This concluston 1s unavord
able because any one looking for that elusive model of Hinduism
will ultumately tand up i Brahmimism  So the pursuit of
Indian culture would end wp with the caste subculture In
other words Ind, 1on means Hind which really
means Brah The d 15 b All the
rest of the Hindus many low castes and sects Sikhs Mushms
Chrstians ~ Buddhists  Jams and  others will then follow
that model ' Even this Hindu Brahminical model 1s mot the
same everywhere m India  Which of the Brahmins and these too
of which region deserve to be consicered as the model would
not be so easily settled because they are not culturally or racially
the same 1n different regions of India
The process of model building and the search for true
would lly lead to the classification of an
overwhelming majority of our people 1n the category of not soé
good Indians or un Indians who deserve to be Indranized after
the model  Such un Indians will naturally include all the
minonties and the non Brahminical castes of Hindus and all
those sections including Rrahmins who have b en subjected to
Westernization and who according to the cutrent terminologreal
niceties have got de Indiamzed  Thus the task 1s stupendous
at least minety per cent of the people of India will have to be
subjected to this cultural revolution or Indianszation

Ind

Cultural Romanticism and Reahty

Another difficulty will anse when one starts :dentifying
truly and purely Indian trauts of culture Who 1s Jndian 2 The
Aryan or the Dravidran? Can we consider the pre Aryan
Tnmurtt of Indus valley civilizaton to be Indran? Would
horse and goat sacrifices eating of cows flesh dnnking
somarasa—as was done by the ancient Vedic Hindus—be treated



SOCIOLOGY OF REVIVALISM 5

Indian? Are we to adopt the ancient mstitutions of Varna
Ashrom system as Indian? If so Indiamization would mean
adoption of caste system and opposition to al! that was done to
abolish caste disabilities during the Brish rule and thereafter
It would also mean that the Brahmachart (student) should not
be allowed to marry that he should go about begging for s
and his guru s maintenance  Above all no gul or Sudra should
be permitted to undergo Brahmacharya

Many fems of our matersal culture are foreign in origm
Sugar guopowder and tea are Chinese  Symilarly tobacco and
potato are not Indian  Paper or kagha~ 1s an Islamic mtroduc
tion to this country orgmally Egyptian papyrus refined by
the Chinese and modernized by the West Many types of
furmitures vegetables and stems of cookery are also Islamic 1o
ongin  Even the word roti—the very sustenance of our 1fe—is
Portugese  And finally when we come to the West, particularly
Britain our State parltamentary democracy party system
economic institutions like busimess and trade scrence and
technology industrial orgamzatron our armues and warfare
means of and an d number of other
things are also western  So the search for pure Indianness 1s
not an easy task

Who will decrde which s Indian and how 1s another
matter May be like the greedy one who searched for the
golden egg 1t might end up n killing the duck A culture 15 a
gestalt  a configuration of different parts making 1t up nto a
totality  The industrial production the power structure embo-
died 1n democratic institutions the family and the stratification
systems do not exist as disjointed elements so that we could
accept the western Industrial production or capitalism and also
bring back the traditional caste system or the jomnt family
pattern

The materal culture has completely changed 1n India the
advanced media of communication scrence and fechnology
and mdustrial units are the most powerful determining factors
wathin the cultural pattern Nether waving of saffron flags nor
blowmg of conch shells will wish them away It s innocent
romanticism or ignorance not to think of this as an unprece
dented radical change 1n the Indian culture  This basic change
1 the material culture has substantially affected all other parts
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of our culture  And to reverse the latter to the old suprrstruc
ture of Hindu institutional arrangements and belief systems 1s an
impossibility  Unless we conjure up the 1dea of an amartar of
an unusually chansmatic dictator who will wipe out all our
science and technology factories roads rails and eserything
and put us back into the caste family complex of pimine
village communities the wrreversibibty of the present trend 13
absolutely certain Hence those who console themselves with
the beli=f that Bharatmata has abundant wvitality to resist and
nullfy changes—as she was successful 1n the pastin eliminaticg
Jamst and Buddhist impacts the inroads of Islam the reforma
tion movements of kabir and others—are sadly mistaken None
of those movements was supported by such a matenial change
in cutture  They are often religto mystic pious sentiments
of good and great personalities but without the requisite
material basis to support them

Moftvation and Goal The Golden Age

If the first problem was the 1dentification of Indranness 18
terms of socral or cultural hierarchy and space the second is 12
terms of time In the terminology of revivalism there 15 2
constant strain which 15 1 the nature of yearning to go back to
the golden age where pure Indianness may be met with This
concept of the past 1s a two way traflic on the one hand thete
1s the mmagery of life 1n the past on a higher pedestal and on
the other a beliel that the present 15 degraded and 1ntolera
ble  This notion really fits in with our traditional concept of
age and evolution of morals as degeneration from the 1deal
Satya juga to the deplorable Aal juga  Such 1s the
weight of our uverbeanng traditions that we have probabl)’
blinded ourselves to the realsation that human freedom
dignity  equality and enlightenment of the masses as
mmplied 1n the modern secular dembdcratic institutions Mass
education and the coming 1nto being on their own of the erst
while serfs and slaves the toiling masses and also the formerly
oppressed and persecuted women of India who were subjcc(ed
to sati child marriage and infanucide were some of the epoch
making achievements of modern times  Minds mdoctrinated by
a false sense of superionty of our traditions are unable to se¢
this most sigarficant fact of our time and 5o they retreat to the
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past Such retreatism may be of much instrumental value to
some leaders as a polititical strategy of mass manipulation but
1t 15 certamly not patriotic

The motivational mechamsm of the revivalist 1s pull and
push—his conceptualized past pulls him back to the bygone age
and the present which he detests pushes him in the same
direction  Therefore 1t 15 necessary that he must identify his
golden age—the historical culture—to which he wants others to
subscribe or be Indiamzed Which 1s that period of history to
which we should return? Is that the immediate past the
Brtish period ? Or s 1t the Mughal period ®  Surely not
In the light of earlier slogans such as Back to the Vedes or the
persistant motion that the Mushm rule was the cause of all
degeneration of the Hindus and thetr nstitutions and our
aversion to the Briish rule one can easily say that i the
conscious minds of those who subscribe to the view of Indiamza
tion 15 the lingering mode! of our 1deal society which ought to
be somewhere beyond the Mughal period Even here nall
probability 1t 1s not the to move towards the Jamsst
or the Buddhsst tradition because the continuous stress in the
neo Hindu literature 15 on triumph of Sankaracharya over
Buddism Al these suggest that the mind of those who talk
of the past 1s hovering around the time of the Vedas mspite of
the fact that the Vedic people were simple pastoral tribes who
enjoyed a hearty meal and a heady drmk  They also ate cow s
flesh and conducted many sacrificial ceremomies to propitiate
nature or for their own wish fulfilment Even though they
were simple they were clever enough to exploit and fool their
brethren and so they invented in Purusha Sukta the story that
Brahmun Kshatriya Vaisya and Sudra were created out of a
primitive man when he was sacrificed by God As the story
revealed further the Brahmin became divine enjoying all types
of and others subord to lim 1n the hierarchy
They had also tavented a divine origin of social order and law *
Later 1n the Smnitis the position hardened so much that if the
Sudra were to hear the reading of the Vedas moulten lead was
to be poured into his ears  The 1dea of infallibulity of the Vedas
obstructed free enquiry and Jogic Not only the Vedas but

2 UN Ghosal A Hustory of Indian Poliieal Ideas Pp 19 20
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even law codes were kept beyond crticism  Manu said that
¢ one should not even speak with the heretics the transgressors
of the caste discipline the hypocnites and logicrans ? There 15
no uniformity in the culture from the Vedsc period to the period
of Manu Smrit1  There are features of tribal freedom, equahty
and also licence during that period which became nigid orthodoxy
by the time of the Smritis A divine king exploitative social
order of varnas sub of women poly of knowled;
and dehumanization of the masses and cruel and unholv sccml
customs like satz infanticide and ngyoga were the charactenstics
of this later perrod Where does our model of Indiamization
exist? In the Vedic period of pastoral simplicity or n the
Smut: period of 1arna ngdity 7 Indeed some of them like the
varna system and the Hindu pohity (probably including the theory
of divine origin of Rngs) seem to be welcome to some of the

d of Ind. ton? However no sane man
1n the context of today ever dares to think of adopting any one
of those social institutions of customs or even major ideas of
those olden days as they are utterly inadequate to the present
day requirements

The Test Prerequsites and Indiamzation

A society must satsfy 1ts needs such as food shelter and
clothing 1t has also to make adjustments with other neighbour
g societies by evolving proper techmiques of interaction
Sumilarly internally 1t has to see that the parts should work m
such a manner that the relationship between the parts and the
whole 1s harmonized with the mimmum of friction  And finally
the system has to be managed and tensions are to be solved by
regulation  As charactensed by Parsons there are four such
functions  a) Goal b) Adap ) Integ
d) Pattern masntenance

How far 1s Indiantzation relevent to these needs of our
soctety 7 If 1t 15 useful 1t should unhesitatingly be accepted 1ff
it1s not 1t should be rejected

() Goal Attanment  What can Indiamzation do for
the attainment of our economic goals ? Cap we adopt the ancient

3 Debi Prasad Chattopadhyava Indian Philosophy P 13
4 Thissthe view of Shn M S Golwalkar as expressed in his book
Bunch of Thoughts See Chapter on Golwalkansm m this book
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and truly Indian production patterns ? Can we make use of the
truly Indian and primitive technology of the pre steam days for
today s needs of mass production ? Do we have a system of
econom; organtsation and factory system of bureaucracy which
can be called truly Indran and which can be used today? OfF
course we can Indianize the staff employed m establishments—if
this ever means Indian zation as used in current termnology
No doubt the word 1s used 11 this sense of replacing the workers
or any position holders by men of Indian ongm  This may
be a very meghgible utility of I on even 1f 1t 15
understood 1n this sense But then there 1s the question as
to who 1s Indian Does the concept of Indianszation permit
mnonities and others to be 1 ey positions i the army and
other essential services?

Further let us consider what 1s its rofe in defence with
the objective of protecting ourselves from aggressors  Does it
mean that we adopt the original Indian warfare 1 disregard to
the modern machimised army, navy and air force ? Such problems
anse when we think of Indiamization with regard to all our
needs This of course does not mean that everythmg Indian
1s nseless 1t only means that many of our ancient traditions
are helpless 1n the face of the challenges of our time

(b) Adaptation  Indian society lives 1n a world environ
ment of modern science and technology of differing political
and social systems of warring camps and religious groups
Isfam the religion of the biggest minorty 1n India 1s also the
rehgion of Pakistan and many other theocratic and not theo
cratc states fniendly and unfuiendly to India  So also Christians
and Buddhists have their corelig 1o many countries with
whom we have to deal How will Indianization be taken by
those 1oterested countries outside 7 What will be the effect of
this upon the Hindus living in other countries ? Not only this
there are various tribes and castes 1n India who are outside the
pale of Hinduism and who along with other mimontties ncluding
the people of the border States of Punjab Nagaland and
probably parts of the South as well as the offshore 1slands of
Laccadises and Andamans might get alienated and they may
have nothing to do with Indianization snspte of the clatm of Shrs
Golwalkar that people 1 the South were alnays considered to
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be as much Aryan 4 thote i the North # In thu way and in
many other ways In Irtnization jasterd of beinp helpful estranges
people from us  In the nime of Jrdanization if we have to
revert 10 Indian ystems of orpsnratiens standyrds  measures
calendars  symboli ms of all kirds  scienifc names and
techmques st would be evolution 1 the reverse order  Broadly
speaking the his ory of culture and civalization 19 not of 1olation
and rigidity  but of contact chanp= and evolution  Fthnocentrism
13 a dangerous pame which destroys cultures and  brutalizes 1y
advocares

(¢} Integration Mutual relationships among the sanous
constituents Tike castes relipious proups backward classes tnbaf
population and different regions it a myjor ptoblem confronting
the Indian society  Nloth cultural reality on the one hand and
constitutional federalism on the other bear tesumony to this
Onc might elaim that Indinmzation of all these groups is the
solution to bring about unity nnd integration among the people
Can such a claim be made 7 If this clarm 1s admutted how do
we explam the conflicts and tepsions between different Hindu
dominant states and regions of India  There are tnter state
disputes and troubles inspite of the population being Hindu  On
the other han! thecry for | nstead of
the people at once repels them agunst cach other  The minort
ties become alienated and the different shades of Hindus become
suspicrous of each other and fearful of the domination by the
so-called tdeal type of Hindus and their customs

When Induamzation implics the militant adsocacy of any
particular language on the lines of iindi Hindu Hindusthan
the immedrate reaction of other linguistic groups would be that
of rebellton  The simple and obvious fact is that the demand of

d 15 already p or would preciy further

distntegration and distrust among the various regions and groups
1t carnot be instrumental (a resolving soctal tensions n [ndia  IF
rebgion were a cohesive force in the political field how were
world wars fought between the Christian countries twice in quick
succession 2 How could one explain the major riots in North
Ireland between the followers of the same religion 7 Can we
avoud all the distincttons between Hindus and Hindus asin the

§ M Gotwalkar Bunch of Thoughts P 115
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case of Catholics and Protestants which they were not able to, so
that an absolutely monohithic religion could be bult up? 18
this at all a possibility sn case of Hindwism which was crolved
from varsous tribal sources and through centuries 1mo 2 broad
and tolerant faith

(d) Patern Mainenance  The social system should go
onand for this purpose the vanous sub systems and groups
should feel suffictent incentive and must get motivated to serve the
common good of the totality  In thus respect the perspectine of
those who talk of [ndiamization 15 outmoded they go back to
the past traditions of our culture in ccarch of models of socal
orgamsation  With the true tevivalist nostalgia they yearn fto
introduce the rarna system which at once imtiates disaffection
among many cistes Tenewing hostile istorical memornies and
disturbs the motivational requirements of corporate hife  Caste
system based on heredity involves deep-rooted prejudices among
many sections of that hierarchy  The 1dea of dwvine birth and
the smmunities the glanng dispanty of prvileges and dissnm
natory justice associated with caste will not provide the necessary
motivationat force to hold the different sections of our people
together 1n a national society Hence the behief among those
who ad Ind -garding caste system as a model for
organic tegration of society would be not only of no use to
the present 1t mught prove fatal fo the cause of the nation

Morcover according to \his concept those who are born
and brought up 1n India are not Indians in case they are members
of the minonity communities they must undergo a rebirth into
Hindy culture then alore are they acceptable Thus the
perverted notion of Indiamzanon strles at the very root of
national g the overwt £ number
of caste groups and denouncing all the mmonties® How did
we m India fail to face tte invasions and conguests in the past
say of the Mughals 7 Did the fact of being Hindus make us
umite 10 face the challenge at that ime ?  1f 1t did not then we

must search for the source of strength and unity not 1 rehgion
but efsewhere

In view of all this one fails to see what the purpose of
Indiamzation could be Accepting 1t at s face value we find that

6 See chapter on Golwalkansm
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Brahmins who quoted past history against them In which even
Sansknit philology was used os a weapon  The scheduled caste
formulated therr platform  beginming with their role i the
Koregoon batlle and ending with the denunciation of Manu
Smrsts the so called socral pohitical code of Hindus *

Again the ircapacity of wrong symbols to umife the people
has been described tn the following words There 18 a victory
piliar near Poona raised by the English to commemorate ther
sictory over Peshwas  An emment [eader of the Harjans once
addressed hus caste brethren under the pillar He declared that
the pillar was a symbol of the victory over the Brahmuns as it
was they who fought under the British rnd defeated the Pesh
was the Brahmins * Hawving stated thes the Brahmin writer
continues  How heart rending 1t 15 to hear an emunent leader
thus describing the hated sign of slavery asan emblem of victory,
and the despicable action of fighting as slaves of a foreigner
agamnst our own hith and kin as an achicsement of glory ¢

Here 15 one who belongs to the caste of Peshwas a Brah
mim who wants 10 establish a flindu Rashra after the model of
Shwajis empire  fechng pamed at the Harjan  leaders
statement and in all probability genuely  What 1s interesting
18 his reference to our kith and kin  No doubt the Peshwas
were the kith and kin of the Golwalkars but can 1t be said
that they were the kith and hn of the Haryans 7 Could that
feeling anse 1n them under the Hindu traditton of the 1arna
system of which Shri Golwalkar 1s a great advocate  For all we
know 1 the pre Briish days the Harrjans 1n Poona streets were
not allowed to step out of therr huts during mormngs and
afternoons lest their shadows mught fall upon the holy Brahmin
In many parts of the country this was the case

In the same period of history dierse attitudes of Hindus
and Mushims are very significant in Bepgal  While the Hindus
offered thanks to the supreme disposer of events of this unt
verse for having unexpectedly delivered this country from the
long continued tyranny of its former rulers and placed 1t under
?7 S A Dange Ind from Private Communisot o Slaier) P 9

8 Golwalkar Bunch of Thoughts Pp 110 111
9 Ibid
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he Government of the Brtish ¥ and extended cooperation to
the British the Muslim felt disheartened at the loss of indepen

dence Here we have the British conquest symbolised 1n four
different ways by four differett groups To the Maharashtnan
Brahmins 1t 1s heart rending because 1t was a Brahmincal empire
which was defeated by the Brish  To the Haryans of Maha

rashtra the same thing was victory and deliverance from Brahmt

nical tyranny  And to the Hindu (Brabmin) m Bengal it was 2
delerance from the former Mushim rulers whereas to Mushims
the same thing symbolised defeat and loss of 1ndependence

‘What made these four groups see dufferent meanings in the
same event 15 a question of perspective which 1s determined by
ther existential basis  The Harijan 1n the context of the Hindu
caste system was the most cruelly explosted and maltreated class
of people and they would perceive good and bad from that
point of view and so they found relief 1n the British rule The
Chitpavan Brahmins under whose dynasty the Maratha empire
had reached its hsghest point and afterwards declined to its fall
and those who mourned the fallen glories of the Peshwas
would naturally see something different  To them 1t 1s not only

defeat but also determination to go back to the olden days of
greatness

It 1s sigmificant that the 1deology which was fathered and
nurturned by a section of Maratha Brahmins and which had
come down from such a historical background though presently
transforming 1nto a wider realm 1n the country by the name of
the Rashtniya Swayamsewak Sangh has as its man flank the
establishment of Hindu Rashira on the haes of Shivap s empue
Shivap 1s its most prominent hero It should be clear why
Shr: Golwalkar and the Maratha Haryan leaders cannot see the
same meanung 10 the same monument

The same 15 the case with the communal approach of
Hindus 2od Mustims  ‘The Mushms who bed 2 sense of dent
fication with the Mughal empire and were more patriotic felt
bitter about the loss of independence when the British occupred
the country whereas the Hindus of Bengal who were the rising

10 Hutory and Culture of Indian People quoted from a memorandum
presented by Raja Ram Moban Roy Vol X P 12
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new burcaucracy saw 1n 1t a new and favourable perspective,
altogether different from that of the Muslims  Similarly, dia
metrically opposed reactrons followed when Shivay festivals were
ntroduced :nto polities at the instance of the late Bal Gangadhar
Tilak  Patriotic fervour and fanaticism was roused among the
Hindus whereas the same symbol had a chiling effect on the
Mushims to whom Shivay symbolised the downfall of the great
Muslim empire
Some of the misgivings of that period among the Hindus
and Muslhims centred round Tilak s politics ' The Shivay cult
10 1ts modern phase as it ts practised by the Shiv Sena  demons
trates how such regional and parochial symbols are atavistic and
ncapable of harnessing national consciousness  In the minds of
non Maharashtrtan  Hindus and mupority communities that
symbol today stands for hatred regional fanaticism and hostility
It 15 evident that the revivahist idiom even when madern ideas are
concealed 1n 1t would only help refresh the old memories of con
fhict separatism and hostility between various sectrons of Indta
This 1s particularly because of our past To this day it
was a gradual process of loss of 1dentsty of tribes and groups and
their absorption 1n an evolving society  And at this time of our
growth 1n the midst of science and technology when there 15 a
real possibility of hastemng those listortcal trends 1nto a radical
change and the emergence of a mational socety without the
1nnumerable sectanian barriers any attempt to re establish past
1dentitses of various groups as though by a process of digging up
therr ancient and forgotten group consciousness would only
mean atavism of the worst type For atavism 1n the context of
mass communtcation and science and technology would be worst
possible and difficult to eradicate
1 1 the back d of Indran } ty of
culture even when initiated at the all India level would at once
promote chain reactions at the regronal and sull lower levels
resulting 1a 2 frantic search of one s own local cultural pedigres
In fact the postindependence period has seen this process in
bund The main ck 1stic of this 1s a sudden aware
ness of one s great past rewnting of history a process of redis
covering of heroes and heroines 1nvocation songs and poems
11 R C Majumdar History and Culture of People of India Vol X Pt 1T
P 478 Secalso TV Paravate Bal Gangadhar Tilak P 126
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which roused regronal pride and consciousness renaming of roads
and parks and observance of great days from the history of the
regions ¥ These practices soon degenerate into regional ethno-
centasm  because such strong 0 group psychology must neces
sarily Took for its out groups and scapegoats

Revivalist Trends  Why ?

Revivalist trends began as a defence mechamsm duning the
early Briush days and flounshed dunng the post mdependence
period 1n all directions Dr A R Desai LSS ten such features
1n his able analysts of recent trends 1n Indian nationalism

1 Renaming of India as Bharat 1 tune with the old
Hindu tradition

2 Attempt to evolve Sansknitized Hindi by elimmating
any aroma of Mushim culture and discarding of the term Hindu
stant for Hinds

3 Selection of national symbols to resurrect certamn cul
turai values of the pre Mushm past

4 Large scale populanzation of religtous and supershtious
festivals and melas under the direct or indirect help of the State
and also of the patronage of certain leaders of the ruling party

5 Efforts to organize Sadhu Samaj and make use of the
most orthodox and consciously conservative section of the Hindu
society as an agent of moral and social transformation

6 Exhortations of certain Congress ministers to ntroduce
teaching of religion 1n educational institutions

blish of nststutrons d cultural cen
tres publication series art and aesthetic assocrations to empha
stse values founded on revivalism

8  Broadasting bhajans and devotional songs in the early
morning programmes of the Radio

9 Participation by Congress leaders 1 communal caste
and Hindu revivalist movements and also attempts to recast
numerous traditsions in rehigious moulds

10 The recent back to the Vedas and Gita approach of
Acharya Vinoba Bhave Jai Prakash Narayan and many others 13

Dr Desat has referred mostly to those areas of revivalism 1n
which the ruling party or its associates are nvolved More

12 K X Gangadharan The Shiv Sena Pheromenon P 6
13 A R Desat  Recent Trends in Indian Nationatism Pp 13334
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del berate are the efforts of orgamisations Iike the R § S which
regularly indoctrinate the youth with revivalist ideologies and
make them obscrve festivals and occasions calculated to generate
Hindu separatist consciousness 1n the younger gcnemlmn
All these forces and p hase

the ground for lndmmzanon which 1s yet another namc ror the
latest phase of revivalism an India The phenomenon of reviva

hism and 1ts consequences may be outhined as follows

As the orthodox and traditional Indian society began

h there apy d to change by those sections
which had a vested interest mn the old order  In the background
of the Hindu socral structure and the posttion of the upper castes
the opposition came from feuda! and Brahmscal stock  This
leadership with its traditiona! role spread the message of revi

valism and provided a faulty perception to the iggorant and
tllterate masses Thus even among the poorer and weaker
sections of society a false copscrousness was implanted by the
traditionalist leadership by using and rel appeals

For the conservative and orthodox sections revivalism served fo
preserve their posttton and also obstruct any change This es

sentially was 1n their imnterest  In fact as Dr Desat has nghtly
observed the under developed capitalism i India 1mstead of
becoming a modernising fofe agamnst superstitious customs
and practices 1s trying to make use of those old values and insti

tutions to create confusion and diviston among the common
people so that the capitalist class can preserve their own status
and also ward off the ever increasing demands of the working
men which the weak capitalists 1n Indra are unable to meet 3
This juxtaposed with the truth that the demand for Indianization
comes from parties and orgamsations of the Right will give the
1dea that behind the religious and patriotic mask of Indianization
there 15 the stark economic truth that they represent a grotesque
brand of feudal cum capitalist amalgam  Secondly with the
comng 1n of demo-ratic institutions revivalism became an In

slrumen( of mass appeal Faulty reasoming and pseudo scientific

by religious are expected to
yleld good results A particular existentral basts was explonted
by a particular kiad of leadership ma type

P 19
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of The 3 of revivalism for the Indian
society may be summed up as follows

1 Caste walry and hostility—when the
h 1 backgeound of different castes are brought up to the
Jevel of of one time expl and the exploited

2, Huindu Mushim tenston and Muslim alienation as a
sequel to dubbing them un Indian
3 Inter regional conflicts depending upon various factors
such as
(2) The caste composition and dominance of the regions
(b) Political parttes of the region with regard to their agree
ability or hostility to Indiamzation
(c) Aryan or Dravidian culture complex of the regron
(d) The degtee of modermty and traditon among the
people of the region
The net balance of Indianization would be devastatingin
all directions except that 1t rouses fanaticism among a small
-section of Hindus and makes them activists The rest of the
results would be adverse to the commumty We have already
se n how differently four different sections of our p-ople looked
upon Brtish conquest and how they perceived patriotism in
relation to that situation It should be clear that there 1s nothing
Iike absolute patriotism 1t depends upon ones position 1a
society and how one conceptualises the situation  Ultimately
1t 15 the nature of the social system which makes man patriotic
becawse 1t 1s the system which provides him his position and also
a sense of 1dentification and tavolvement with the nation
A highly fragmented society of self sufficient villages and
separate caste groups did not produce any patriotisms  This was
proved by the behaviour of the Indians 1n the past This hasb en
observed by many including Lord Clive who had said 1 they had
any inchination to destroy the Europeans they maght have done 1t
with sticks and stones And yet when under the Brittsh rule the
sys'em changed and the country came under a umiform law and
mobility d and 1solation ended and we
found for the first time a nation and national patriotism appear
g This must make us learn the lesson that if any section of
the people are to be made patriotic 1t 1s not by Indianization but
by giving such people the opportunity and self-confidence to feel
1avolved 1n the affairs of the nation that they can be 5o comverted




CHAPTER 11

Renaissance and Revivalism

Confrontation The Risc of Idcologics

Indian revivalism has its roots 1n India s Renaissance And
the current plea for Indianization 1s nothing but a varant of
revivalism which has been co-existing with the renaissance ever
since 1t dawned upon the shores of India  As an ideology It
must be trac=d to the existentzal factors from where it originates

It 15 necessary to have a ghmpse of the historical and
social background of the Indian Renatssance to grasp the permt
cious doctrine of Back to Vedss and other moves of that
period  For this one must recapture the Indran social scene
subsequent to the arrival of the West particularly the Brtish
and the revolutionary social changes that followed Indias
tume old static soctety with its long existent and well known
triad of jomnt famly village and caste had never conceded 2
real structural change during the known past  this was so desptte
wars and q and ch ly of any number

The British when they came to India were armed with
threc drastic weapons of change—a modern government
Chnstianity and the Industrial civilization For a country
which was predominantly rural and had hardly any central
authority except 1 matters of collecting taxes and waging wars
a mod~rn government was somethmng very radical and far
reaching  For Hinduism too despute 1ts known tolerance and
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past achievements Christianity was a tough contender, part:
cularly aganst the outmoded customs and 1nstitutions And to
the mdustnal crvibisation with 1ts capitalistic organisation  the
feudal Indian cufture was no match Thus under the magie
wand of the West Indm stood spelibound Though onlya
matter of Iistorical acctdent the role of Britain was to bring
about the destruction of the feudal socal order of India and to
build 1n 1ts place a capitalist order  This process was of course,
made complcated by the fact that Britan was a foreign
mpersalisy power i India  Her colonial and exploitative designs
and her strategic necessity of admistering an alien land of
mulutudes of varying religions and social strata did not naturally
permit her to transform the feudal order into full fledged
capitalism However this from feud, to tal

with the accompanying clash of interests among the diametncally
opposed groups was the existential basis out of which most of
the modern 1deologies in India have grown The modern Indian
nationahsm  reformism  proltananism  ltheralism  radicalism,
terronsm and not the least of all the contemporary Indian
revivalism are rooted 1n the socral processes that were generated
with the advent of the British 1 India

Ideology and Society

‘What was the nature of these social processes that produced
so many 1deologies and what were those specific Situations out
of which such 1deologies sprang up? To know this we must at
[east briefly exanune the nature of ideclogies and how they are
related to the soctal millew  Marx argued that mens beliefs
(consciousness or 1deas) reflected their material condiions and
experiences and these m turn were the result of their roles i the
society and above all their roles 1n the economic system  But
although he took a broadly determimist position Marx recog
mised the great complexity of the problem and that ideologies
do not stem 1a any simple way from a persons objective loca
tion m society  He recogmised for example that some members
of the proletanat accept the ideology of the bourgeoisig—a
phenomenon that Engels described as false consciousness He
also recogmized that 1deas once born have a certan autonomy
and may persist in a society long after the matertal circumstances
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from wheh 1y hae d aved have chanp=d 1 Andafar
writer  Aarl Mannhem beld the vi w lh:xall i av includiep
truths are bourd (o location  He declared that  there
an eustentafly de ermmed truth content tn human thought st
cvery shap~ of tts developm a2 ¥ Vanous vewpoints or perd
pectives according to fum expresy the atpratons of T ren?
proups tn society and gt should be potubl- (o correlat such
viewposnts {0 structural (claw pouitions ek ) and  hntorcat
posttions  Th refore tn the hight of sociology of krowleds 1f
may b pasubl to und-rstand th vanous id~ologi~s and beliel
that perminated during the Indian renansance The prerequst's
to such an anilysis s to have a bird s<eye view of the socnl
processes that were shapinp duriag this peniod
In the long hustory of ladir there were upheavals and

and revolutions but none were equisalent fo the Bnnsh mmpact
Most of the past changes were of a rebgious nature for mxuncr
at the tme when [ became decadent

arose and when the latter dechined Sankaracharya made a
vigorous attempt to resusrect Hindusm  Then  there was the
Ishimic smpact  followed by the Bhakti cult mlh n ch to
synthesizing the varous rel mto a

Commenting on these developments of the past D l' Mukerjee
ob erved the mystic revolution tn the absence of a fundamental
change in the Indiin social economy was bound to be a munor
revolution  With the British rule the very basis of the Indian
socral economy has been changed ? The British rule did not
change the somal structure of India all of a sudden however
within a few decades things began to move

Power Status and Role

The status orgamisation 1n pre British Indix was of a dual
character  Onc may be described as the temporal power struc
ture headed by the king followed by his subordinates or chief
tans who had their way over a large number of villages and
who collected taxes from willnges and transmitted a portion o
the king after appropriating their own shares Then came the

Stephen Cotgrove The Science of Soctety Pp 185 86
Mannhesm Lssay in Sociology of Knowledie P 176

1
2 K
3 D P Mukegjee Modern Indian Culture P 28



RENAISSANCE AND REVIVALISM 23

village heads followed by the 1| s and lastly the
serfs  The other hicrarchy was that of caste

Both the hierarchies often when they reached the willage
leve! were mutually overlapping  The willages were self ruled
collectivist communities holding common land  They had their
own common functionaries who were in the service of the
community There was hardly any interference from the king n
the village affirs  Mostly the soctal Iife was under the disct
pline of caste and jomnt families while the common 1nterest of
the community was looked after by the wiflage councils Thus
self and self perp village y was the
real preserver and mantamer of Indias traditional social
structure

Tt 15 here that the British impact struck heavily by introduc
g private ownership of Jand zamindan levymg of taxes from
ndviduals and commercialization of agncultute when market
onented production began 1n place of the old pattern of produc
tion for the need of the respective village  Inroads of machine
made goods from England at the first instance completely smashed
the handicraft industry and threw thousands of artisans out of
employment These material changes were enough to shake the
very foundation of the statusand role structure of the society

But much more was to come in the shape of admimnistrative
measures

With the mtroduction of umform legislation the discrimt
natory system of punishment which was varying in terms of
place and religion was struck off This along with 1ndependent
Judictary acceptance of notions of personal Iiberty and equahty
and aboliion of slavery were measures destructne of feudal
order At this distance of time one can only imagine what must
have been the feeling of loss of power and status among the upper
strata of the society which had accepted their god ordamed and
erevocable high status as taken for granted and had been used
to treating men of lower castes and ranks almost the way they
dealt with their cattle A certain psychological effect may have
been produced by the equality of vl myhts secured by Briush
faw and by distinctions of caste being ignored by the courts of
Justice 1 Brish India - There 15 no difference between sweeper
and Brahmin the latter of whom has been deprived of the
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y from capal p which he once enjoyed under
Hindu ruters ¢

The ego shrinkage and frustration of the upperclass evid
ent mn the statement that when sued by a mean Jabourer ora
male or female servant you are d without K
to attend to ther court and are thus dishonoured and degraded *
This 1s how the proclamation 1ssued at Azamgarh during the
revolt of 1857 referred to this sensitive 1ssue Similarly the status
image in the minds of slave owners 15 bound to be disturbed
by the abolition of slavery ~ According to estimates there were
about 8 to 9 million slaves i the country during 1841  What
would have been the impact of restoring liberty to these millions
and how the ego of slave-owning famuiies must have been hurt
when they fost that pride of mastery over men and women s
not difficult to understand The change mn the structure of
status and role must have been very sharp

Meanwhile continuous process of destruction and regenera
tion of classes and occupattons were on  While the changes that
affected the rural Iife destroyed the agncultural mddle class the
1oroads of foreign made goods almost ruined the artisan class 1n
urban areas  There were also officers and men of army of for
mer cheftains who lost their roles after the establishment of law
and order by the British At the same tiume as though on the
runs of the former arose the new middle class—the government
servants and those of the hberal professions traders and mer
chants Thus out of the western educated section of this middle
class the new leadership came 1nto evistence

This was a radical change from the past It was members
of this class who manned the modern and expandiag bureaucracy
n loda®

Yet another status stramn felt by the tradition mnded
Indians was at the hands of the bureaucracy the proceedings of
which were persona} formal and 1x accordance with the princi
ples of equality of all citizens 1 the eyes of Jaw This must

4 L.S S Omelly Modern India and the est P 370

5 R.C Maumdar IHistory and Culture of Indian People Vol IX P 473

6 Sce A R Desu Social Background of Indian Natlonalism Also N 'V
Savani Brulsk Impact en India (Studies in the Cultural History of India)
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have been revolting to the erstwhile privileged sections of the
community who were steeped 1n the feudal cum caste traditions
and were accustomed to the recogmition of personal status and
digmity at the hands of former kings and their government
Thus 2 static society which for centuries tog=ther had not known
any sigmficant internal change became rather abruptly mobile
and dynamic  The advent of vertical mobility brought about
significant change m the real status of various groups and tited
the established status and rank order at different levels of social
hierarchy  This substantral social context of change n course
of time was bound to produce new ideclogies and reactions
which we shall take up Jater

The material changes that disorgantsed the s~If sufficient
village tes and the dy that affected the status
structure of caste and class 1n India was accompanted by yet
another set of changes m another traditional and vital sector
pamely the jont family  Since ages famly has been one of the
strongest citadels of orthodoxy 1n India 1t was a focal point 1ato
which crude and superstitious customs of caste and religion were
projected and through a process of blind repetition of outmoded
rites and ritwals 1t went on perpetuating itself for centunes to
gether  The fendal patniarchal family completely suppressed
the women and children to such an extent that in the presence
of the grand father children were not allowed to sit 1n the lap of
their father and wives were not allowed to talk to their
husbands during day time Inhuman practices of San female
wnfanticide  child marriage and purdah were the burden of at
feast fifty percent of the Hindus who normally happened to be
women This 1s particularly true 1n those areas where such
customs were 1n vogue Opposition to these practices and
abolttion of them greatly redeemed the status of women More
than anything else education m general and female education
10 particular was the greatest liberating force and a grave threat
1o conservauvism  No wonder that the upper castes did not
send thewr children to schools started earlier they had to
contend with children of Jow castes and of menials It was
stgasficant that the orthodox among the Indians were very
much opposed to female educaton while the enhightened and
great men like Pandit svar Chandra Vldyasagar and Raja Ram
Mohan Roy were advocating the cause
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Through such unprecedented changes the power status
and role of different strata of Indian society underwent revolu
tionary changes many of the vested interests with their deeply
entrenched posittons were shaken many new groups were cata
pulted 1nto higher posttions and the status of women got ratsed
One of the major aspects of this transformation was that the

d: lly orthodox el had a sense of loss of power
and felt humibated and aggrieved The humilaton was
enhanced when such upper classes were maitreated by the
Bntish  The rule that every native whatever his pretended
rank may be ought to be compelled under heavy penalties to
salaam all English gentlemen 1n the streets and 1if the native 1s
on horse back or in a carnage to dismount and stand ma
respectful attitude until the European has passed ham 7 was
not only an order of a magustrate at Agra but was an unwntten
law all over Briush India

The Impact and its Qutcome

There were provocative confrontattons of sdeas and debates
on religron which were 1o lay the foundatton of ideological con
flicts Jater in this field Comjoined with this there was the new
culture with the modern means of communtcation  the industries
and specially printing press It 1s well known that the railways
notwithstanding thewr role 1n promoting the concept of nation
and national institutions by expediting travel between distant
places were often understood as a deliberate British device to
promote their business and imperialist interest of domination
So also was their duction und as a delit attempt
to mnterfere with caste and religious susceptibthtes of people for
1t was duning railway travel that they were compelled by circum
stances to give up such customs Itke untouchability and pollution
The printing press played a much more vital role  not only did
itprint and publicise books and newspapers and populanze
knowledge for the first time 1n Indhan Mistory 1t also added
new dimension of cntical and self introspective thinking among
the Dterate sections Thus arguments and counter argumenis
discussions and debates on various prablems that emerged out
of the Bnush impact had become the order of the day  This

7 R C Maumdar Op Cir Vol X Part] P 417
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was the onigin of public opinton 1 India  So also did public 1n
the sense of reading public supporting or opposing public come
into eustence Vital 1ssues of the time such as abolition of
burmng of widows killing of female children ntroduction of
widow remarnage and a host of Hindu rehigious customs and
houghts were the p of many tracts and newspapers
in those days  This was the process of making people conscious
of 1ssues involved 1a thesr day to day life and also the beginning
of 1deological difference

Tt 1s widely recogmsed that education has wo distinct
functions to perform  The first 1s to perpetuate the existing cul
ture and 1ts techmques ideas ideals standards values and insti
tutions Secondly educatton should also be an instrument of
change and adaptation without being merely repetitne and
reproductne of the past However the traditonal Indan
education was not dynamic 1t was mamly oriented towards per
petuating unquestioning obedience to the conservative social
order and 1ts time old customs and beliefs

Dealing with the Hindu intellectual approach Nirad C
Chaudhun makes the folloning observations  Farst an air of
secrecy and esotericism never left the Hindo pursuit of knowledge
and at times this became grotesque  Secondly 1t became snstt
tutional for the attribution of supernatural authority to the
Vedas and inspired sages was ultimately to be traced to a belief
mhunches 10 preference to rational enquiry  Lastly 3t became
the monopoly of speciat class of persons who could exclude and
mnclude others 1 this class quite arbitranly because the Hindus
also formulated the auxiliary theory that some men were capable
of knowledge and others were not and this could only be decided
by the Guru or preceptor Any person who claimed to have it
on the strength of personal enquiry was regarded as a pretender
and even worse as an imposter

As agunst this position of authoritarian restrictive and
self revealed type of knowledge which 1 s later phase had
degenerated (0 cramming verses and scriptures and quoting
authorities the modern English education appeared on the scene

The mmpact of Mill Voltare Locke Bacon Hume
Paine Godwin Comte Kant Hegel and Bentham was indeed

8 Nuad C Chaudhut The Intellectual in [ndia,  43-49
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College gave up old religious customs and deas and deliberately
adopted the practice of eating beefl and drinking wine Enthused
by the Western impact some of the newly educated ones behaved
m strange ways they thought and conducted themselves bke the
Europeans and denounced cverything Indian  There were
demands from the public to expel the students who did not
strictly adhere to ancestral customs and beliefs  The magistrates
were urged to pumsh those students who did not observe the
orthodox rules and practices
Not onty were the 1 pposed to the 2\

authonity and tradition the only worry of the conservative
sections but the abolitton of satf disrespect to the nstitution of
purdah  and caste system 1n public places were also giving
headache to them The legal mght of inhentance granted to
converts by the Brtish authorties and widow remarriage act were
also looked upon as deliberate attack on and interference with
Hinduism Moreover the rehigtous reform that Raga Ram Mohan
Roy started was against dolatory and the concept of transmigra
tton  He opposed satr polygamy evils of the caste system and
favoured widow remarriage His was no doubt a church very
much nfleenced by the Chnstran teachings while beheving that

the ancient Vedanta is self ufficient in theology he clearly recog
mised the ethical supremacy of Jesus

And more 50 hrs successor
Keshab Chandra Sen was 1nchined towards Christianuy 1 Thus

type of social and religrous reforms undertaken by the leaders of
the Brahmo Samaj was not to the liking of the orthodox
Hindus  The trust deed of Brahmo Samajy declared promotion
of chanity morality piety benevolence virtue and strengthening
the bonds of union between men of all religious persuasions and
creeds !# as their objective  Naturally all these revolutionary
changes were not to the liking of the pundits and the orthodox
and the obvious corollary was an automatic defence of every
thing Indian
Reaction to Change

The impact of such a change as outhned above was natu
rally not umform wpon =l sections of society  Consequently
10 Iid P 91

11 J N Farquhar Modern Religious Movements it India P 6Q
12 Quoted by Farquhar P 35
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buman reaction fo this process was also not uniform  People s
perception good of bad in 2 suvation depends upon how it
aflects them  There were of course a lot of people wWho were
adversely affected by the change The upper castes wha Jost
their caste privileges before the court of law feudal elements who
resented equality the pandits and priests who opposed the abols
tion of outmoded customs and practices those who felt and
resented the loss of monopoly of learning and wisdom when
education was hiberalized 50 as to be within the reach of low castes
and women and all those who lost power and prestige were bound
to percenve the new developments 2s undesirable and 1a fact they
did so  Confronted with the task of defending the varnious
aspects of the old order they developed a defence mechanism
which corporated the newnly learned techmique of propaganda
and even the seatiment of patronalism This broadly grew
into an 1deology of revivalism with its imagoed greatness of the
past and the motnational force 1n the desire to re-establish the
past  The :mpact situation provided certain specific factlitating
factors for the development and nurture of this 1deology
(1) Absurd Ranonalt ation  The Western impact and
education mntroduced an evergrowing gulf between the traditional
social imstitunonal life and the nmewly acquered rational and
intellectual outlooh  Such a gap between life and thought 1s an
unbearable siuation which might 1f not remedied lead to mass
schizophremta  Thus people placed 1n this situation would
vormally try o get over theit semse of guilt or a continuous
process of self accusation which 15 bound to anse in that dialechc
of backward mstututions and forward imntellect.  The escape from
this predicament 1s obviously to fill 1n the gap that s to rationa
hzeoncs lrndmonal culture and 1ts 1nsttutional values in the
manner ap 'y to the newly d Vestern
standard ol‘emluanon even 1f it nere pseudo-screntific standards
The other alternatine 1s to change one s day to day lfe by moving
agamnst the time-old and irranonal customs and practices of
soctety which indeed must have been a tough task for many
Therefore @ good section of Western educated persons resorted
to rationalization and self’ defence of one s culture with the result
that they went on feeding |hc revuahsx ol
The ab y of d& an ble position Jed

the Hindu revivabsts to the post of cluming that all
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modern science and technology had its onigin 1 their scriptures
And some of them indulged 1n scientific rationahzation
of Hmdu customs and practices Pundit Sasadhar Tarka
Chud (1840 1923) d that Hindu prac

tices surcharged the body with electricity from the atmosphere
and the earth one upward and one downward The tuft of fong
hair at the back of orthodox Hindu s head enables hum to punfy
and 1nvigorate hus mind by helping the passage of these electrical
currents through his body ¥ The position of Dayanand was not
much different By most incredible interpretations of the Vedas
he succeeded 1n persnading humself and others that everything
worth koowmg eventhe most recent saventions of modern
science were alluded to 1n the Vedas steam engtnes railways

and steam boats all were shown to have been known at least 1n
their germs  to the poets of the Vedas ** Such delusions of
grandeur became a sort of revivalist folklore 1n Indta the theme
of which was that the West had come to know science from India
by stealthily taking away our ancient works of science we had
even aeroplan-s long b fore the West mvented 1t Don’t we know
that Sita was brought back from lanka by a Pushpak Viman? To
this day this hine of argument 1s not dead 1n India  There are
even science teachers who believe that we knew not only all

about missiles but also how to retrieve them  This 15 obviously

mythology 1n the physics laboratory Notwithstanding the false

pride ingected mto an 1gnorant and ilhterate people and 1ts

political function the effect of 1t was to create an 1deology of
L‘;m!\l“g backward glonfying and justifymg everythiog of that

S

(2} Under the Mask of Blind Imuanon Under the 1n
tial impact of the West there were as we have mentioned already
some people who were off thetr feet and behaved as 1f they were
complete aliens 1n thewr own country they condemned every
tbing Indsan and Hindn and some of the early educated and
Tespectable people even got comverted to Chnstramity This
brought about a strong self defence mechanism among the ortho
dox and not so orthodox ~ The former began to put up a blind
defence of everything Indinn  And for those who were aggrieved

13 J Sarkar India through the Ages P 122
14 Max Mueller Biographical Essgys P 1.0
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by the change such a defence could be a respectful mask, atleas
@ partial cover for expressing their resentment on account o
losing their status and power, 1t meant hostility towards the new
class

(3) Ant Reformism  Influenced by the West there was
yet another pattern of response rationaliste and reformustc 1a
nature and broadly in favour of change and adjustment but
without totally denouncing everything Indian  Raja Ram
Mohan Roy Dwarka Nath Tagore, heshab Chandra Sen
Ranade Gokhale and others were the proneers of this line
Though Ram Mohan Roy with all his liberal and rationaltst
outlook in his earlter days believed i the fallibiity of Vedas
yet when he wrote about the punty of monotheistic doctrine as
mn the Upanishads  there was mtense and wide spread agitation
1n Indian soctety  The whole of Calcutta was strongly agitated
over the rise of Reformst Party under Raja Ram Mohan Roy
People of all classes, castes and shades of opinion tock part 10
the great controversy and the number was certamly against Raja
Ram Mohan Roy who had more than a fair share of abuses and
nidicule and even threats of personal violence  The agitation
gradually spread into the nterior and the entire Hindu society
was convulsed 1n 2 manner to which there was no parallel
within the I'ving memory *  Inspite of such opposition the
reformist ideology of the Brahmo Samay floursshed with the
growth of rational thinking  Under the leaderstup of Dwarka
Nath Tagore the Samay gave up the doctrine of nfallibility of
Vedas  Later under the inspiring leadership of Keshab Chandra
Sen application of reason to rehigious matters and advocacy of
social reforms such as female education widow re marriage
inter caste marrsage and removal of purdah became articles of
farth  The Civil Marriage Act of 1872 made 1t possible to have
Jegal marnage n disregard of caste or creed and this was con
sidered as personal triumph of Keshab Chandra Al these
seforms were looked upon by the orthodox as un Indian and
‘a Hindu  The revivalism recenved further fillip as a reaction (o
socal reform

() Dogmausm is Self defen-e  Perhaps never before
was Hindwism called upon to defend itself as 1t was forced to by

15 R.C Msjumdar Op Cu Vol X Part Il P 100
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the curcumstances of the impact situation with the advent of the
Butish  The attack from without and within almost forced
the orthodox Hindus to defend themselves 1n a strange manner
3t 15 obvious that strong defence would require strong 1deological
backing and would often compel people to ratronalize ones
customs and ostitutions However Hindwism was no doctri
naire religion  There 15 no Christ no Bible not esen an exclu
stvely reserved heaven or hell for any set of behevers  Hindursm
believes 1n the universality of God s love and grace and of man s
salvation  Such a religion caonot provide the ideological
fervour for fanatical defence of anything including itself  Hence
we find the evugencies of a religious self defence mechanism and
also probably inspired by the Chnstian and Islamic models the
nse of a dogma of infallibility of scriptural asthority within the
Hindu fold

Arya Sama; of Dayanand mspite of its progressive social
outlook 1 the field of caste and other aspects was an assertion
of mfallibility of the Vedas and a plea to go back to the Vedas
While 1t got engaged 1n a funous combat agamst Istam and
Christiansty 1t was dragging Hindwism to the level of those
religons not only in matters of practice but also mn certain
aspects of 1deology It may be recalled that Dayanand Saras
wati advocated even the obnoxious practice of Nypoga {(calling
upon else to p hild. through one s own
wife) on the basis of scriptural authorty There were others
who defended everything belonging to the past Bankim
Chandra Chatterjec s work the buography of Lord krishna was
a rejoinder to the criticism of Christran missionaries on Krishoa s
amours with cowherd girls and 1t was m defence of everything
that Krishoa did ¢ Simularly Smartas the followers of Sankara
declared that the whole of the mtualist system of Hinduism
comes from God that every detail of 1t 1s nght the dechine of
India 1s the direct outcome of the neglect of these rules that
recovery must be effected not by further doses of Protestant

revolt but by the p and patient end to observe
the functions and precepts of the ancient Dharma m ils entirety 17
The reft to P revolt 13 ot y to the reforms
16 Ibid P 136

1T Taranhar Afodern Reliowous Moremente s Indi » P AT
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imtiated by Brahmo Samaj and others

(5) Greatness Misused  Yet another ingredient to the
ego expansiveness in this drrectton came from the Western
or who discovered the ¢ richness and versattlily
of Sansknt language and Diterature and were thrilled by the
vision of a great civihzation unfolded through it Hodgson s
discovery of lterature of Buddbism Roths history of Vedas
Max Muller s text of Rigveda Iiterary contributions of William
Jones Cunmingham s revelation of Indian art epigraphy and
archaeology and many more contribatrons mcluding the excava
tion of Indus Valley Civihization provided a proud self image for
Indians as mherttors of an unbroken history and crvilizatton of
3000 years This knowledge when popularsed through the
English Iaid the found: of national
and the people became for the first time aware of their history
and natronal culture  The orthodox elements explonted this new
pride for the furth of revivalist 1deol: by overburden
ing the masses with the past at the cost of the present and the
future

(6) Scapegoansm  An awaliary behef along with fanth
1n the grandeur and glortfication of the past was the view that
the loss of character and greatness of Hindus was due to ibe
Mushm rule  The imphicatron 1 thus context of the greatness
of the past and the deceneration of the present apparently
constitutes an appeal to resusrect the past

(7) Testmomals and Reahty WeinIndia often attach
great importance to testimonsals from the West tins has been
the disposition of the people in India smce long  And people
1 the pudst of a religious self defence would patwrally cling to
any straw n support of their survival  This was the case when
India went whol~ heartedly for the Theosophical Socicty and s
leaders Madam Blavatsky and Dr Mrs Apniz Beasant who were
stout defeadrs of almost all Hindu customs aad insttutions
blkecaste system  polyth~ism  smag~ worship and the theory
of reincarnaton which were all subpet~d to criucism by
enlighten~d Hindus themselies  Madam Blavatsky also claim-d
that Mahatmas adept ia occultism still sed 1a the izaccessible
areas of the Himalayas and gusd-d the d~stinies of mankind by
thesr soul force 20d also mantaired that such Mabatmas exhibt
ted their astral bodies to her and she recened meswuapes
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from them®® This and her fantastic jugglenies of occultism
and equally fantastic theory of remncarnation by which she
claimed Jesus was the wife of Emperor of Southern India 1
the year 13500 BC and later father of Julis Caesar and
T Subba Rao were all to the liking of Indrans® Such stark
superstitions and jugglertes had indeed 1mmense testumonrtal
value to the ovthodox Hindu who now found that even the
Westerners were 1n support of s religious myth  Apart from
onentahist Max Muller who called us a nation of philosophers
Williams and Jones the praise came from far off quarters For
mstance the musogymst German philosopher Schopenhauer
declared that the Vedas were the frnt of highest human
hnowledge and wisdom and went on to predict that Io Indma
our religlon wiil never take root on the contrary Indian
philosophy  will produce a fundamental change 1n our know
ledge and thought © It 15 regarding such lavish comments that
Prof DP Mukerjee said that These scholars and lovers of
India s past claimed more than even the Risfius dared Their
panegyrics became the stock in trade of all the nationabst
obscurantists 1n search of self respect #*  This was yet another
feather 1n the cap of revivalism 1n India

Revivalism  From Swaray to Hindu Ra)

It 1s clear that all these developments had an undertone or

even overtone of national sentiment or at least Hindu nationalist

Often this persp loped as a function of

the then prevailing polmcal and soctal sitwation In fact one
could see the distinct growth of two broad peespctives Qne
which 15 narrowly patriotic and i d fence of the old order
aspining to go back and reclaim the past and sull usmg the out
fits of modern civilization 1n varying degrees  while firmly rooted
in fendaf and religious grounds  In fact there were great men

ke Swamu Vivekanand who combined both radical and reviva
Tist outlooks

18 R € Majumdar Op Cit Vol X, P 133

19 Farquhar P 275

20 Schopenhauer The Sorld as Will and Idea Quoted by Shanker Ghose 1
Renalssance to Miluant Indian Matlonalism P 61

21 D P Mukens, Dhersities P 175
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Oa the other side were those broadly Iiberal, patriotic and
understanding, reformustic and 1n favour of modernization of
.

cuiture and society dualfy developing nfo capitalistic and
secufar mould

However religrous nationalism seems to have got an upper
haod for sometime and 1 the heat of nationalist fervour Hindu
religron appeared 1n the garb of pationabsm and patnotism
became communal Whatever may be the ipspiration of
Hinduism as a religious ereed the educated Hindu made st a
rallying symbol for poluical unity The aspeation for self
government arrested all movements for social reform wheh
the early impulse towards liberalism had called forth among the
educated Hindus  Past history was ransacked for mew political
formulas and by a natural and nevitable process nationahty
and patriotism began to be assocrated wath Hinduism * *

The revnalist school was present 1 two major regtons of
Britssh cultura] contact 1 Indra namely Bengal and Maharashtra
It has been said that ualike 1n Bengal the militant nationalism 1n
Maharashtra was not 1 religious garb Though the number
aad quality of writers from Bengal were decidedly more 1mpress
wve and they were more religrous and philosophical 1n tone we
shall see that this 1s not exactly true  Let us examine some
typical examples In Bengal Ray Narain Bose who proctaimed

the superioraty of Hiadu religion and calture over European and
Chnstian theology and etvibizaton  and fouaded the Natiopality
Promotion Society did talk of Hindu medrcine and Hindu metena
medica Among many other things he also tried to msulate the
Hindu aganst Western etiquette and manners This trend deve
loped further when Nabagopal Mitra started the mstitution of
Hindu Mela which among other cultirral actnities orgamized dis
courses on the supertorty of Hindwismm  The national paper the
organ of the Mela propogated the 1dea that Hindus were a nation
by themselves Nabagopal also held the view that Hindus were
destiged to be a religious maton  Morc or less the same was the
posttion of Arya Samay 1t wanted to establish a Hundu nation by
estabhshing a common religton and culture 1n India by convertieg
others to Hindwism through the Shuddhi (converston) movement

om S lectedWinings and Speeches Maulana Mohamed Al Pp 6970
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Similar was the case with Bankim Chandra  Most of s plots
deal with Hindu Mushim fights and he does not hide the fact that
his nationalism was Hindu rather than Indian
However the most powerful advocate of Hindu nationalism
and also revivalism was Swami Vivekanand who earnestly believed
that the time had come for the Hindus to conquer the whole
world with their Vedantic thought and religion  He also be
hieved that India alone had a spinitual message whereas the West
was steeped 1n the depth of sensuality  Up India and conquer
the world with your spmituality *¢ he declared  His revavalism
and activism 1s umque tn the sense that he was also radical
his approach  He opposed almost everything normally associated
with Hindwism and assested  Who cares for your Bhakti and
Mukt1? Who cares what your scuiptures say ? I will gontoa
thousand hells cheerfully 1f I can rouse my cauntrymen immersed
o Tamas to stand on their feet and be men inspired with the
spint of Karma Yoga  This line of revivalist activism continued
through the leadership of Aurobindo Ghose and B C Pal m
Bengal and through Tilak and his assoctates 1n Maharashtra
But 1t cannot be said that all of them shared the radwalism of
Vivekananda At least Tilak did not The detertoration of Hindu
lism 1nto Hindu was a matter of time
Mihtant nationalism i Maharashtra centres round the
c 1p hty of Bal G dhar Tilak  His rel
a1d political attitudes can be judged from some of his crucial
conduct 10 relation to 1ssues of socio political nature  Tilak was
the strongest opponent of the Age of Consent Act of 1891 which
prohitnted consummation of marriage before the wife had reached
the age of twelve while the enlightened public opinion m India
wasall for 8t He sided with the Sansknt pundits and other
orthodox elements of Poona and opposed Hindu woman s right to
stay away from her husband A to his most
biographer s admission he carrted on an incessant campaign
against Mr Malabart (a Pars: social reformer who opposed child
marriage) and the social reformers Tilak s theoretical stand
was that society had a right to arraign offenders against sts time
honoured customs and traditions and if any change had to be

23 R C Mapmdar Op Cit Vol XPatt1P 50
24 Speeches and Weitings of SwamiVivekananda P 600
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brought about 1 them 1t should be brought about with the
sanction of religious leaders 28 If such were his views on soctal
matters his patriotism was equally rooted in religion  Either he
sincerely believed i what he was proposing or perhaps as a
strategy he decided to exploit the religtous sentiments of the
people in the cause of freedom A sympathetic writer says
that 1t wss Tilak who first stood out for the concept of harness
1ng social prejudices to the cause of national mndependence and
applied his ¢ derable talent to b these dices ™
In many cases he came forward as a champion of Hindutsm
Commenting on this the author of Indian unrest Sir Valentine
Chirol had referred to  Tilak s onslaught in Poona upon Ranade
his alliance with the bigots of orthodoxy his appeal to popular
superstitions in the new Ganapati celebrations the racral fapa
ticssm 1n the anti-cow kiling movements to the Maratha sentt
ment 10 the cult which he introduced of Shinap 27

Even though such comments were treated as unsympathetic
during British time they deserve to be considered afresh today
In fact an emment Indian fistorian admts even at the very
beginniog  the mtcoduction of Shiay festival and Ganapatt
celebrations instead of uniting the people agamst the Brtish had
the opposite effect of splitting the Mushms from Hindus *

The Hindu communal patriot sprang 1nto eustence with
swara) as his war cry He refuses to grve quarter to the Mushm
unless latter quietly sbuffles off his individuality and becomes
completely Hinduised * was a typical comment which characte
nised the reality of the situation  Whatever might have been the
value of such symbolism 1 the past today in the context of our
federal republic Shivay cult does not even remain Hindu reviva
fism but degenerates into regtonal jingoism 2nd an anachromsm
of the worst possible type In thiscontext a contemporary Maha
rashtnian writer s observatron deserves attention  In the hundred
years or so Shivaji—the symbol of the nise of Maratha power—has
become a great motnative force to Maharashtrians whenever they

25 J V Parvate Bal Gangadhar Tilok P 44

26 Narsajan Century of Social Reform P 65

27 V Chiro! quoted by Parsate P 20

28 R.C Majumdar Vol X PartII Pp 47778

29 Selected Briings and Speeches of Mokammed All P 70
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have had scute attacks of persecution mama or depressive fits
1t has always helped to rev:v: their grand dr:am of power
There 1> something dang Ty e and reg

m this atavism 1t means that Mabarashtrians hike most other
Indians eserywhere have lost the capacity to rationally face the
present and the future It 1s a difficult subject  Anyone trymng
10 say 5o 15 likely to be accused of beng a trattor an alien
The crowd wifl tear him apart for having touched them on therr
most sensitive point  But the only hope for a return to relative
sanity lies 1n analysing the pshchofogy of an entire socxe!)' 1ts
culture and its historical cond which t at
1 tts future progress 2 It s evident that such parochial and
religious symbolisms 1n the present instead of doing good will
only harm the nation

Tilak s ringing phrase freedom 1s our birth night has been
mstrumental 1 activising pohiics 1n India  However, froma
wider perspectise and from the viewpomnt of future Prof DP
Mukerjee has expressed the view that once the birth nght s
accepted independence becomes necessary because 1t is the land
of birth and from this point of view Hindu has the first hen on
1t Theshift according to um towards Hindu Mahasabha
politics 15 & matter of drawing the right coroflary  Above all
1S ann 1 n bemg g ded upon of the
dispossessed and the debarred  Birth nights always give strength
to the first national movement of colomal people but in the later
stages of any such struggle 1t veers towards Fascism and all that
W means The roots of German and Itakan Fas.nm are to be
found i the antt 1

1f we take a close look at RSS 1deology of loday with their
concept of Matribhumi Puribhumi Kormabhumy apd Pupyabhumi
and their anty 11 \! and we cannot but
see that the tradition of militant Hindu patonahism from Tilak
to Golwalkar and thsough Savaskar 15 a conptinuum, and no
wonder that RSS 1s a great admirer of not only Shivay but also
Tilak and many other symbols of this nature Prof DP
Mukeriee who gave expression to the above views 1n his book
published 1 July 1942 went on to make a prophetic statement

30 Dibp Chitre Ruse of the third Shivan  Hindustan Times 28 2 1969
31 D P Mukeree Modern Indian Culiure P 57
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when e surd swhat w feel ss that of it (1dea o{ birth nght) 1
born s sub hilosopher will 1 Iy seek for iy
progenitors 'xmong lhosc \\ho belteved in freedom as abirth night
and i nothing efse  The seeds of a cheap raciology are i that
outlooh ¥ This was & prediction made 28 years ago and for
2l the world to sec the demand for Indianrzation has proved is
salidity because Indiamzation implies dennal of nationality toail
those whose progenitors did not share the tdeology of militant
Hindu nattonalism wn the past

To sum up we may conclude that the Indian renassance
by 1ts very nature generated revivahsm A foreign government
pandenng to the Hindu sup~rstitious customs and strengthening
those abscurantsst forces the faslure to develop screntific outlook
due to absence of governmental encouragement and also because
of the slow progress of industry and technology the development
of national consciousness as a result of foreign occupation and
admmistration  chscovery of Indian cufture and the subse
quent exaggeration of self pride  were all exploited by classes
resistant to change to convert pattonalism into communalsm
and knowledge of cultvral hentage into ethnocentrism Thos
the Weltanschuung that emerged out of Indian renasssance was
rewivalism 1o the mamn rather than an onward looking world
view of modermity Thus had to be so because of the misdirection
given to the historical processes by the leadership of the orthodoy
section who did not want to change over to an apen seciety and
who cut themseles away from the traditional moorngs of a
feudal order  Thus revsvalism was the 1deological weapon of 2
class of counter revolutionaries agamst change 1o this case
change from feudalism to capitalista

2 bid PS8



CHAPTER 1IT

Historical and Cultural Models
of Indiamzation

(A) IbeoLoGy AND SOCIAL MOVEMENTS

The core of the social reform movement which began during
the time of Raja Ram Mohan Roy was a new 1deology 1ntimately
related to the changing social structure and Western education
The process of change was partial and the old society and 1ts social
forces were very much alive This dualism of the changing and

h g society provided the 1 basis for two diame
trically opposed 1deologies When the 1deology of change began
t0 express atself n the from of social reform movement
the reaction expressed 1tself strongly 10 the form of an anti
teform movement Like all other ideologies revivalism also
provides strong motivational force for soc1al movements or to be
more appropriate  anti social movements  Some of the advo
cates of orthodoxy though educated were expressing the
representative views of that section of society which was reluct
ant to change Anrd as an antidote to reform they turn d
back to the Hindu tradinons and took to not only blindly
Justifying  outmoded customs and practices but also preach
1ng revivalism of all kinds  Thus the ideology of Indian reviva
lism as a set of related 1deas was the manspring of the anti reform
movement and 1t continues 1o be 50 even 1o this day when 1t has
assumed the name of Indianization and 1s well supported by an
all India party and a huge volunteer core




42 SOCIOLOGY OF REVIVALISM
A sceial movement represents an effort by a large number
of people to solie collectrely a problem that they fecl they have
in common ! This really means the people must necessanily
have an understanding of their problem Such an understanding
perspectine of 1deology 1s the mspiring force behind any soctal
movement  We have already seen that perspectives are bound to
a lacation and intimately correlated with the eustentral basts
Who they are at what point of history they exist and what posttion
they hold in status hierarchy are rmportant m the forcqulation
of perspectives of people msolved 1n soctal movements  There
fore 10 und: d and the soctal ts whether
they are reform movements or revivalist movemnents one must
be able to relate the ideology of such movements with the
existentral factors of the people who are drawn 1nto those move
ments Ones belongingness to a definte evstential  basts
creates a certain predisposition to look at ssues

We have already pomnted out that the soctety which ¥as
changing as a result of Bruish contact did hase a Jarge nurber
of people who did not Jook upon the change favourably often
because such changes were injurious to the traditionally prvile
ged and status holding sections  The second smplicatron of the
approach 1s that such feching and predisposttion of any sectton
of people have to be expressed and a consciousness about the
same has to be builtup That too was done by the revivalist
teadership in the past  Thus the deology was born  The third
implication was that such a perception would normally lead to
the suggestton as to how the problem can be solved  Thisis how
social movements are born when ideologies are translated 1nto
group activity In the past we had such movements in the
Hindu Mela of Bengal Shway festnvals and cult founded by
Bal G dhar Tiak in Maharash the Sanatan Dharma
Sabha 1n North Indra the anti cow killing movem nts and the
all Indra Shuddhu Sabha ard other 1anumerable big and small
attempts which were all expressions of the same bichward ook
mg revialistc outlook  This trend became more comphed od
when one tme revolutonares and pespectable names like
Aurobindo Ghose and Savarkar Iater superimposed thesr cOUrEe
and patnotism with religion and sentimental outbursts of Hindu

1} Maes Tock The Sockal Poyehology of Soclal Moverent P §
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several such model movements of Indiamzation winch were 10
spired and 4 d by the gtcal 4 of the
present move o the exposition of $ndiamzaton and for the
correct appreciation of the vested interest it 15 necessary that we
cite some such example from the recent past  Moreover an
acquamtance with the former attempts at [ndramzation would
also provide us with a clue to know whether such moves are in
the 1nterest of our people today

Woman s possitton 1n so~ety provides an extremely useful
means of understanding the character of social structure
While Hindus worshipped Aak or Shaknr and called India
motherland thetr social institutions and customs revealed yet
another story  This was the story of child marrarge, of Son of
female wnfantcide of Agoga or the practice of compelling one s
wife to cohabit with some one else 1n order to beget children of
msufferable widowhood of deprivatron of property nights and of
almost unconditional slavery to husband after the dictum that
one s busband 55 God 1n reality  The 1deal womanbood of ours
namely the mythological Shilavat: goes to the extent of carryog
her deformed husband on her own shoulders to a prostriute s
place to fulfil her husband s wishes  In Bengal there were Kudin
Brahmins who married sometames even to the tune of bundred
or more wives and catried a personal diary which was mscribed
with fathers 1 Jaw s addresses so that during their connubal tour
the unusual husbands could go about collecting their levies from
the fathers i law?® Broadly speaking the revivalists and the
conservatives were defending almost all these mstitutions which
were absolutely cruel tu the female From the defence of Sarf
and child marnage to the demonstration opposing the provistons
of Hindu Code Bill orgamsed by RS S and Jan Sangh jtwasa

chain of ] ts which we come across

in fodia  This represents a histortcal trend a mixture of ortho
doxy conservatism aatt wtellectualism and obscucantism which
may be summed up as the residue of resistance to change

Movements in Defence of Child Marriage and Widowhood
Child marriage has been a curse of Hindu or even Indian
soctety since ages  The and the opp oftea

2 H H Risey The People of India P 166
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quote the religious texts to prove their case  Whether the religion
permits or not the custom continued since long and many upper
castes had accepted the idea of prepubertal marrages as a
religious custom  One of the old folk songs 1n kannada language
has this theme A Brahmin girl was discarded hands and feet
tied and blindfolded 1n the depth of the forest because she had
attamed puberty before she conld get marned. A low caste man
2 toddy tapper comes that way and hearing the cry of the girl he
rescues her The gul tells her benefactor of the Brahminical
custom of chuld marnags and explains how the Brahmins dis-
allow unmarnied daughters to stay at home after puberty and
abandon them 1n the forest The toddy tapper an elderly man
was shocked at this and condemns the cruel and uncvilized
custom of Brahmmns He tells her Luckily there 1s mo such
custom 1o other castes can there be such hard hearted people
who will dsscard their daughters once having brought them up to
be devoured by wild beasts 1n the forest The gul requests um to
take her to bus home aud also offers to marry the man At this
the toddy tapper feels amused and tells her that such elderly
men do mot marty young girls mn hus community—she was hike
2 daughter to him—and if she wants a husband she mav marry
Bis nephes, 2
This cruel msmunon of child marnage resulted 1n many
mjurions bers of a whole family
were excommuntcated for the simple reason that an renocent
2l 1n the family attained biological matunty before marriage
at the age of mme or ten. It produced a very large number of
child widows who were literally Ieft to rot and dissipate 1n 2
society where widows were mauspicious and condemned to live a
‘hed Lfe of ffe Some of them were bumt
o death somec out of d and ble b
urge jomed the ranks of prostitutes and a large number of them
sought refuge 1n widow homes run by missionanes and ultima
tely W d Ct Chid the a:ffi ~s of
findmg grooms and the exorbitant demands of dowry were also
at the back of the practice of female wafanticide  In the words
of Mr Justice Mitra Thousands of gl waves have to suffer
10 patience maltreatment like pnsorers under therr father 1n law s

3 L. w Pillay, Some Problems of Kerala History Vol L Pp 110113
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several such model movements ofIndlamzauon which were 11
spired and di d by the ideol of of the
present move To the exposition of Indxamzauon and for the
correct apprectation of the vested interest 1t 1s necessary that we
oite some such example from the recent past Morcover an
acquaintance with the former attempts at Indiamzation would
also provide us with a clue to know whether such moves are 1
the mnterest of our people today

Woman s possttion m sortety provides an extrem ly useful
metns of understandiwig the chacacter of socual structure
While Hindus worshipped Aalt or Shakn and called India
motherland therr soctal institutions and customs revealed yet
another story  This was the story of child marraige of Sarf of
female infantictde of Npyoga or the practice of compelling ont$
wife to cohabit with some one else in order to beget chldren of
msufferable widowhood of deprivation of property rights and of
almost d | slavery to husband after the dictum that
one s husband 15 God n reality  The 1deal womanhood of ours
namely the mythological Shilavatr goes to the extent of carrying
her deformed husband on her own shoulders to a prostttute §
place to {ulfii her husband s wishes In Bengal there were Kulm
Brahmins who marnied sometimes even to the tune of hundred
or more wives and carrted a personal diary which was insenibed
with fathers n law s addresses so that during their connubial tour
the unusual husbands coutd go about collectng their levies from
the fathersin law® Broadly speaking the revivalists and the
conservatives were defending almost all these institutions which
were absolutely cruel tu the female From the defence of Safl
and child to the d 1on the
of Hindu Code Bill organised by RS S and Jan S:mgh itwas a
continuous chain of reactionary movem nts which we come across
w India This represents a historical trend a mexture of ortho-
dovy consersatism ants iatellectuahism and obscurantism which
may be summed up as th» restdue of reststance to change

Morements In Defence of Chuld Marriage and Widowhood
Child marrag~ has been a curse of Hindu or even Indian
society sioce ages  The and the opy often
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quote the religious texts to prove their case Whether the religion
permuts or not the custom continued since fong and many upper
castes had accepted the 1dea of prepubertal marnages as a
religious custom  Que of the old folk songs :n hannada language
has this theme A Brahmun guel was discarded bands and feet
tied and blindfolded 1n the depth of the forest because she had
attained puberty before she could get marned A low caste man
a toddy tapper comes that way and hearing the cry of the girl he
tescues her  The girl tells her berefactor of the Brahminrcal
custom of chuld marnags and explains how the Brahmins dis-
allow unmarnied daughters to stay at home after puberty and
abandon them i the forest The toddy tapper an elderly man
was shocked at this and condemns the cruel and uncrifized
custom of Brahmins  He tells her Luckily there 1s no such
custom in other castes can there be such hard hearted people
who will discard their daughters once having brought them up to
be devoured by wild beasts 1n the forest The gutl requests him to
take her to his home and also offers to marry the man At this
the toddy tapper feels amused and tells her that such elderly
men do not marry young girls m his community—she was like
a daughter to him—and 1f she wants a husband she mav marry
his nephew 3
This cruel jpstitution of child marnage resulted 12 many

njurious q 5 bers of a whole famuly
were excommunicated for the simple reason that an nnocent
gul 1n the famuly attamed biofogical matunity before marriage
at the age of ninc or ten 1t produced a very large number of
child widows who were literally left to rot and dissipate mm a
soctety where widows were 1nauspicious and condemned to Ine a
wretched Life of inhuman sufferings  Some of them were bumt
to death some out of d and

urge joined the ranks of prostitutes anda large number of them
sought refuge 1n widow homes run by mssionanes and ultima
tely embraced Chnstranity Child marnage the difficurtses of
finding grooms and the exorbitant demands of dowry were also
at the back of the practice of female infanticide  In the words
of Mr Justice Mitra Thousands of gul wives have to suffer
m patience maltreatment ke prisoners under their father 1n law s

3 E k. Pillay Some Problems of herala Hidory VoL 1 Pp 110-113
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roofs mn consequence of their fathers tnability to meet unjust
demands  Placed in strange house for the first me the poor
gl wines sorely feel the absence of their father mother  brothers
and sisters they are constantly tormented by the abusive eprthets
heaped on ther parents and they are themsehes subjected to
1ntolerable personal il usage  These ewrcumstances drive us (o
the conclusion that tt would be far better to kil gurls as soon as
they ate born #

Such miserable results of child marnage did voke deep
sympathy and concern 1n the minds of social reformers during
the middle of the minetcenth century At the instance of
Pandit Iswar Chandra Vidyasagae an the year 1856 a law was
enacted to remove all legal obyections to the marnage of Hindu
widows  There were tnelie tunes more opponents to thus bitl
than the number of supporters  The orthodox Hindus were all
agawst this  The opposion agamnst him (Vidyasagar) reached
such an alarming stage that hus Iife was thought to be 1n danger ®
The first widow marriage was a very sensational and widely
talhed 1bout event in Calcutta®  The reacttonary forces opposed
widow marriage so much so that many of the Brahmo Samayists
who helped the widows had to suffer all types of opposiien
including even atiacks upon thewr homes ~ Similar was the oppo
sition to the Act of 1872 which was passed at the mstance of
Kkeshab Chandra Sen and which abolshed early marnages
made polygamy penal sanctioned widow remarriages and 1oter
caste marriages 7 Agun passing of this act was strongly
opposed by a section of Hindus and 1t gave an impetus {0
Hindu revivalist movement

Human reaction to social events often show ideologrcal
differences thetr interests and therr world view such reactions
are also useful matersal for evaluating historical personaltties and
groups  In the context of such roles of individuals and groups
they may also be judged as revivalists reformusts or radical and
soon We shall take up three sigmficant events and scc how
different people reacted to them Later we may examine the

4 H H Rnely The People of India P 169
5 R C Majumdar Op €t Pp 27778
6 Natray Saclal Reform ut tndia © 40
7 Siva Nath Shastrr History of the Brakme Samaf Vol 1 P 251
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India  He caried o agutation in England, brought constdes
able pressure upon the povernment to rase the age of consent 1o
twelve and forbid the consummation of marrage before that age
A good section of public supported Malabary The widows of
Surat sent appeals to seths of the community and the widows
of Nawsart petitioned to the Gachwar of Baroda Support
came from the Indian language press and the city of Bombay
was also wholly i support *® But the reactionanies made 2
concentrated attack on Malabari and raised the cry of religion
mdanger  In the meanwhile a tragic case of a Bengah child

wife pamed Phulmanr who died n Calcutta asa result of
forcible tnteccaurse by her thurty year old husband took place
This mcident gt the case for reform ™ In
the words of Max Muller this led to the demand from Enro-
pesas ¢ that the stroog arm of the Epglish law be not rendered
mfamous by aiding and abetting uanatural atrocities Too
thousand women of Bombay submitted a memorsal to Queen
Victorra¥* And at last through the eflorts of Malaban whes
the Bull rawsing the age of consent was brought forward 1t roused
country wide opposition The defenders of thts cruel custom of
chuld marriage rose in revolt all over the country

The Bengal scene n those days was described 1 the follow

ing words Never before within Lving memory had Bengal
been so agttated  Crowds of excited Hindus paraded the strects
all the day and far into the might yelling at the prtch of themr
vores ‘out seligion 15 w danger  Those who were still sane
enough to argue protested that the Bill was an rafringement of
the Queens proclamation of 1858 by which she pledged het
government to 2 policy of non taterference wih the religions of
her Indian subgects A monster meeting of protest was held on
the maidan the attendance was estimated at onme hundred
1housand  No such pubhic demonstration had ever been scen 1
Calcutts When st became apparent that the appeals to the
Government of India and to the Secretary of State were 10 vain

it was resolved as a last resort to make a supreme effortto
move Kali the partron Goddess of Calcutta to imtervene A

10 Natray Op Cur P 83
11 Farquhar Op €y P 397
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Mahapuja or whole day of fasting prayer and sacnifice was pro
claimed at Kalighat the great shrine of this popular derty 1 one
of the suburbs of Calcutta It was estimated at the time that two
hundred thousand rupees were spent on the ceremony Three
hundred pundits manoy of whom had been brought from
Benaras led the devotions One devotee wished to sacrifice
himself wpon the altar and was with difficulty restramed from
s purpose Others ke the priests of Baal cut themselves
with knnes 22 All these strange things were conducted to
defend chuld marnage
While thmgs were moving in this direction 1z Bengal the
opposttion to the Bill was mounting 1n Bombay and the champ-
10n of orthodoxy was none other than Bal Gangadhar Tiak
himself In the words of even his most sympathetic biographer
Tilak was the only public man of his day to be wholly against
the Bill and therefore he widely came to be Jooked upon as the
only champion of Hindu orthodoxy and comservatism He
addressed a number of public meetings at Poona Sholapur and
1n Bombay and led a butter attack agawnst Ranade Bhandarkar
and Apgarkar describing them as reformers m hurry In the
Kesart and the Maratha be carried on an ncessant campargn
agaiast Mr Malabari the social reformer and the government 4
Tilak was an orthodox man who held strange views on
moral and soctal problems  Though liomzed by pohtical
expediency his theoretical position was that  the time honoured
customs and traditions should not be changed without the sanc
tion of the religious heads 1% Thus 1nspite of the vigorous
altempt by the representatives of the most orthodox and revivalist
clements to perpetuate the human cruelties of child marriage
upon female children the bifl was passed i the year 1891 This
1s one model of Indianization which failed no doubt butits
leaders still are worshipped like heroes by the contemporary
conservatives who espouse Indianization
In Defence of Burmng Child Widows and Those
With Babes in Arms
Cases hase frequently occutred where women have been

13 heaneth Mcdonald Pp 1889 Sec Farquhar Op Cr P 298
4 T V Parvate Bal Gangadhar Tilak
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mduced by the persuastons of their next herrs nterested in therr
destruction  to burn themselves on the funeral pyres of their
husbands that others who have been induced by fear to retreat
a resolution rashly expressed n the first moment of greef of
burning with therr deceased husbands have been forced upon the
pyre and were bound down with ropes and pressed with green
bamboos untif consumed by the flames  that some after flying
from flames have been carried back by therr relations and burned
to death % This 1s how Ram Mohan Roy described Sai—the
most notortous of Hindu mstitutrons  He humself probably bad
witnessed the brutalittes perpetrated upon his elder brother s
widow In spite of herunwillingness at the Jast moment  the
relatives and others at the cremation held ber down with bamboo
poles and drowned her frantic shrcks with tom toms and
conches 17 Thousands of unfortupate widows young and old

were burned to death year after year in the name of religon

Within a radits of 30 mules from Calcutta no less than three
hundred cases occurred during stx months 1 the year 1804

Orthodox Hindu cultural background exercised great socral
pressure upon the widow to commt such suictde and often this
was d by the crowds bled on the
occaston by creating a psychosts 1n favour of burmng and to
this end drugs drums and religious cries and all other conceiv

able aids were used and the helpless widow mduced into a trance
and even then she was forcibly held on the funeral pyre  All
these barbaric acts were done in the name of religion and Hindu
Law Colebrook s Digest of Hindu Law—~an authoritatine manual
of Hindu Law prepared with the help of learped Brahmins—
says No other affectual duty is known for virtuous woment
at any time after the death of therr Jords except casting them

selves 1nto the same fire X

The British admrmustrators here and there tried fo prevent
Sarr but there was no law whereby they could do that  The
Government moved cautrously i the matter and at Jast during
the year 1812 to 18'7 they put certam restrictions upon drugg
ing  burmng of pregnant widows and those with babes 12 arms

16 R C Maumdar Op Cu Vol X PartII P 272
17 Natrat Op Cu P 29
18 R.C Maumdar Op Cy Vol X Part, UL P 29
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and also such of them who had pot attained puberty But the
orthodox Hindus of Calcutta sent a petitson to the Government
asking to repeal the orders!® In other words these Hindu
revivalists 1n their deep sense of religiosity wanted to drug and
murder the widows whether they were pregnant women with
babes m arms or even if they were chuldren below the age of
puberty ! Such was the sadism and cruelty of the revivalists
who claimmed to be the defenders of Hindu fanh They also
mvented authority 1n the Rigieda i support of Sari Orienta
hsts hike Wilson and Max Muller thought that 1t was a distor-
tion  In the words of Max Muller this was perhaps the
most flagrant mstance of what can be done by any unscrupulous
priesthood 20 Ram Mohan Roy who carried a wvigorous
campaign agamst Sarzand made representation to the govern
ment and educated the public on this 1ssue was opposed by the
orthodox Hindus so much so that for a time Ram Mohans
Iife was 1n danger

At last San was prohibited and made 1llegal by William
Bentinck on December 4 1829 But the orthodox did not give up
the fight ‘They sent a petition for the annulment of the new law
to Willam Bentinck The signatories included zamindars and not-
able leaders of Hindu Raja Radhakant and Mat
Kali Krishoa Bahadur and others  When they met William Ben-
tinck 1n a deputation they were told that they might appeal to
the king 1n councl!  On this the Dharma Sabha was established
and a deputation to England was organised to be led by an Eng
lish lawyer Mr Francis Batlis Mr Bathus took up hus task with
utmost professional optimysm his clients betog debarred by their
very orthodoxy from undertaking the sea voyage A rmshap to
the ship 1n which be sarled was taken as a providentral ard to the
cause enabling more signatures to be added to the 800 on the
petiion | 2! Ram Mohan Roy representing the Emperor of Delhy
took up the other side and in his presence the petition was
tejected by the Privy Councit

All these above mstances were hustorical models of India
nization because 1f this term were to be meaningful it must

19 Ibd ® 270
20 Natray Op Cit P 34
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1mply conversion or change of people to fevels of behaviour
which can be characterised as typically Indran  And all these
efforts which we descnibed just now were such attempts at
retaming or re introdpcing what was thought to be typically
Indian or Hindu Hence the question before the thinking
people of India 1s this can we subscribe today ta such 1deas
opposed to freedom and equality of women and other under
privileged groups and castes ? Can we today 1n our saaity daré
to advocate the varma or caste system? Is it feasible today to
advocate or believe m the fatahst theory of Aarma or 131
possible and pracucable for us to impress upon any ooe {0
accept blindly the 1dea of Suadharma and be condemned to the
postton of a slave or a memal in the Jowest rung of caste
system ? Will anyone advocate Ashrama system and thereby
deny Brahmacharya or a period of education to women ?

The absurdity of the list approach of Ind t
or Hinduization had been pownted out by M G Ranade m the
followsng sigmficant poser When we are asked to revise our
instrtutions and customs people seem to be very much at sea a3
to what 1t 15 they seek fo revive  What particular period of our
lustory 15 to be taken as the old 7 Whether the pertod of the F edas
of the Smris of the Peranas or of the Mohammedan ot moder2
Hindu times 7 Qur usages have been changed from tzme to time
The men and the gods of those old days ate and drank for
bidden things to excess 1n a way no revivahst will now venture
to recommend Shall we revive the twelve forms of 5008 ©F
eight forms of marriages which wcluded capture and recognt
zed mixed and illegiimate tercourse ? Shall we revive the
Npoga system of procreating sons on our brother s wives when
widowed ? Shall we revive the old hiberties taken by the rishis
and by the wives of the risfus with the marital tie 7 Shall we
revive the hecatombs of ammals sacrificed year s end to years
end and 1z which human bewngs were not spared as propitatory
offerings ? Shall we revise the Shaker worship of the left hand
with 1ts ind and f 1 debauchertes ? Shall we revive
the Sat and infantrcide customs or the finging of living men
mto the rivers or over rocks or hookswinging or the crushing
beneath Jagannath car ” Shall we revive the internecine wars of
the Brahmuns and KRshatayas or the crue] persecution and
degradation of the aboniginal population 7 Shall we revise the
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custom of many husbands to one wife or of many wives to one
husband ? Shall we require our Brahmms to cease to be land

lords and gentlemen and turn nto beggars and dependents upon
the king as in olden times ?

These mstances will suffize to show that the plan of reviv

g the ancient usages and custors will not work for our salva
tion and 1s not practicable 2

These words of Ranade are as much true 1 these days as
they weren his time  We bave already referred to the Jana
Sangh s campaign aganst the rights and privileges of women
conceded by the Hindu Code This movement agamst the Hindu
Code was mdeed very sigmficant because 1t has carned forth the
oldes and true traditions of the Hindu revivalists who were oppos-
ed to ail reforms and were the advocates n favour of burning there
own gisters of condemning them 1nto 1rredeemable widowhood

In Defence of Cow V1!l they Ban Vedas and Upamishads ?

Similarly the movement against cow killing which 1s hardly
a posutive show of love towards that ammal 1s more 1nspired by
the hostility towards beef eaters the Muslims and Christians
than anything else In 1882 Dayanand Saraswati founded
the Gorakhshami Sabha and the anti cow killing agitation spread
o many parts of the country During 1893 the activities of the
Gorakshant Sabha had led to riots 1n many places 1n Bihar when
Hiwdus used force to rescue cows from the hands of Muslim
butchers?® In the same year there were nots 1n Bombay
which again 1t was alleged was due to the same type of activi
11es  In the controversy about the cavse of piot that folloned B
G Tilak took side with the Hindus and yustified the participation
of Bombay Mill workers in the riot Under Tilak s leadership the
Toona Hindus be-ame determined and organised to assert their
nights The Gorakshani Sabha there held a public m-cuug
ang passed a of cow
Within few weels of the nots of 1893 cam- Ganesh Chaturtht
which was chosen by Tilak to build up Hindu umity and solida
nty The conduct of Tilak in general and the manner of
Ganapati eelebrations n patticular created sufficient misgnings

2 C.Y Chatamam nfan Soclal Reform Part 11 Pp 89 50
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tn the minds of social reformers and other hiberal secttons of
Hindus not to speak of Mushms They charged Tiak with
pugnacity and quarrel and he was widely 1dentified as
a communahst The fears came true when serious riots broke
out m Poona at the fag end of Ganapat: celebrations m 1894 2

The cow d to be the pr of Tilak Soon
after the Shivayt festival he publish d the following verses in
Kesari which were put in the mouth of Shwap  Itsad The
cow 1s taken daily to the slaughter house and mercilessly
butchered by the unbelievers How can I bear this heart rend
10g spectacle 7 Have all our leaders become like helpless figures
on the chessboard ? 2*

This cow tradition was recently resurrected by RSS in 1ts
ALhil Bharatiya Pratmidhi Sabha m 1952 when it dectded to
mobilise public opinon in the entire country and collect signa
tures on a mass petition requesting the President of India to ban
cow slaughter Akhid Bharanya Gohatya Nirodh Samtt was
formed 1n 1954 under the Presidentship of Prabhu Datt Brahma
chart  RSS people were i the forefront of the movement
organised by this Samiti on August 22 19542¢ And whenm
1966 the same forces mncluding the Sankaracharyas and the
Sadhus 1 the name of cows ransacked the Indian Caputal the
Central G t buddmgs the Parl, House, the All
Indsa Radso and the then Congress President Kamaray) had a
narrow escape  The then Home Mimister Gulzant Lal Nanda
had to quut for his musplaced enthusiasm for the cow

Evidently anti cow killing movement 15 yet another concrete
example of Indianwzaton The RSS the Jan Sangh and the
like minded elements want that all those who wish to be n the
mainstream of Indian ife should abjure beef and show venera
tion tocow I this s as the dard of lnd
then the Vedic gods the Indra who ate Jarge quanutics of beel
sage Yagnavalkya who was fond of tender flesh of cows and the
great Valm:ki the author of Remayona who had killed a fattened
calf 1n honour of yet another great sant Vasistha s visit to his
Ashram and almost all the ancient Hindus ll the ume of §00
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AD would have to be branded as un Indians  Vedas Brak
manas Upamshads Ultarammchama various sources of Buddhist
Iiterature and Mahabharata—all thece resp d sacred scriptures
of Hindus and Buddhists—make beef eating habits of ancient
Hindus as clear as day light The Brihadaranyaka Upamishad
prescribes eating boiled rice with beef and butter to husband and
wife 50 that they may get 2 vigorous progeny 2 Dr PV Kanes
monumental work History of Dharma Sastra the wnngs of
Ramesh Chandra Dutt Albert Schwietzer and of the famous
German sociologist Max Weber—all these authoritative works
make the fact of beef eaung pracuce of Hindus abundantly clear
, and arch lated by Prof
HD Smka)xa also proves the umversal habit of cow kihing
among the ancient Hindus 2 It 1s believed only after the 600
AD or so gradually under the influence of Vasshnavism and
Jaimism 1n the south and with the help of Vaishnava kings did
the cow become a sacred cult as it s today?® However that
the prohibition was not umversal even as late as the twelfth
century has been proved beyond any doubt 30

Now a question may be raised  Are the Pundits  Gurus
and Acharyas who claim to be great scholars and defenders of
Hindus unaware of the sacred literature of Hindus and the fact
that they contain references to cow slaughter 7 If they knew 1t
and even then they are 1gnoring and suppressing 1t 1 that case
what 1s the type of Indianization that they are preaching? Are
they not avoiding the true traditions of the Vedas the Upamshads
and the Puranas? Those who hold faith in the mfallibihity
of the ¥ edas must not plead for banning of cow slaughter and
1f they do 1t would be nothing short of double talk  One must
not run with hare and hunt with hound ~ Yet another dilemma
the revivalist will have to confront 1s that 1f cow killing offends
the Hindu our Vedas U hads and Puranas are
mdeed very offending to the Hindus because all those sacred
books are full of references and advocacy of cow killing and
cating ' Would Indiamization include a demand to ban such

21 Trodipto Roy also Vishnu Dutt Sce Semnar (93)
28 H D Sankala It Pp 1316

29 Vishnu Dutt Op Cxr P 35

3% H D Sankaha Op Cu P 15
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‘offensive literature of the ancient Hindus besides the prohib
tion of cow slaughter !

Perhaps 1t should be clear to everyone that in this case
Indtamzation does not seek to follow the authomtative Hmdu
or Indian tradition  What then 1s the function of these agita
tions ?  We have seen that whenever the cow has actively figured
10 any controversy there have been Hindu Mushim tensions and
its role has been that of an rnitant between these communities
Except nussing a new superstition by cultivating false sentiments
and communal feelings what problem does thus solve and how
would this help the people 7 Prohibiuon of cow slaughter would
adversely affect leather industry would also burden the agn
cultunsts with unwanted and worn out cattle making 1t
altogether uneconomic to mamtain them they ar¢ bound to
quahtauvely affect the dairy industry 1n the country  Hence the
plea can have only one function—that of !
tenston and thereby increasing the posstbility of certain parties
and groups attanmg the status of champions and defenders of
Hindu faith That even this narrow exploitative function of the
cow has not been achieved and 1s not likely to be achreved 1s
evident from the recent unpopularity and decline of Jana Sangh in
the Hind1 belt which at one time was thought to be a fertile
ground to sow the seeds of superstition

(B) HINDUIZATION BRAHMINIZATION OR SANSKRITIZATION ?

All those wnters who have cared to study the cultural
history of India from the Vedic days to the preseat nme
have noted a broad trend n the cultural process which has been
d h 1zed  as h Ar

Hmduxzazxon and Saaskeitization  Though using different terms
they all indicate basically the same thing Duaing the early
phase of the Vedic period there were continuous fights and
struggles between the immugrant Indo Aryaa tribes and the
catlier 1nhabitants of India  Attempt of the Deras to conquer
terntories and the Asuras defeating them at every turn conse
quent to this the Devas feeling the need for a strong leader and
the consecration of Indra as the king and stories of dsstruction
of the Indus valley cities by Indra 1 a way marked the mneal
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stages™ Even a the theory of Tarnas and the Brahminwcal
smmuntties developed there were mnstances of challenges 10
Brabminical postion from kshatuyas  Jo fact Jamsm and
ddk were such chalk to Bral s divine
ongm mmunittes and hierarchical order  However ascenturnes
rolled by the }arna system became ngid, making Brahmmn
supremacy unchallenged
Writing about the post Vedic peried Dr G § Ghurye
s1ys  This period sees a great consolidation of the posiion of
the Brabmin class while the degradation of the Shudras comes
out n marked contrast to the growing superionty of the Brah
mins  The discomfiture of the Ks/atrnas s complete and the
Vaishyas  at least the general mass hase progressnely approxi
mated to the Shudras  The three lower castes are ordered to live
according to the teaching of the Brahmm who shall declare
their duties while the king 1s exhorted to regulate their conduct
accordingly 3 Though such an absolute supremacy of the
Brahmin 1s denved from the Brahmimeal literature which was
likely to exapgerate their own class smage at Jeast a highly
exploitative society where the vaishyas and the swdras sustaimed
the productive activities  and bore the brunt of economic explot

tation was evident  Tax free land to Brahmins gifts and at
times  atmost lsory gifis to Brah

pumshments for others and o
of interests charged on loans to Brahmins and the maximum
from  sudras freedom from debt enslavement for Brahmmns
while all other castes could be enslaved on account of mon
payment of debts  All this had certainly become the practice
The Sudras accumulation of wealth should be for the benefit of
other Varnas Moreover a sudra was not permutted to amass
wealth because 1t would harm Brahmins and other high caste
people, and hence his property could be confiscated  This 1s
the nature of Brahmimical social order that emerges from the
sources ke hautlya Gautam Katyayana Manu and others 2

diser

31 onarcumstantial evidence Indra stands accustd for the destruction of
Indus Valey cities and ctadels says M Wheeler 0 Ancrent India
BT also S Piggot Prelustone India Pp 214-89

;2 G S Ghurye Caste and Class in India P 571

3 Ram Sharan Sharma, Some Economue Aspect: h
Arclent India TP 119 pects of the Caste System in
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zatoen reached the lowest of the groups by a process of percola
tion from top 1o bottom through intermediaries  Land onning
classes trustees of temples and those with hypergamous practices
were also often found to be sources of Sanskntization because
under the influence of such groups and practices the fower
castes were anduced to the acceptance of the way of lfe of the
upper castes

A Cultural Case Study

To know the exact nature of motivational forces of the
Sanskritizing process and how 1t worked and under what type
of conditions 1t s necessary to examine a concrete area where
this process had been taking place  Kerala 1s 1deally suited for
such a case study because the place is culturally well defined
and the Sanskritization process reached there comparatively
very late and therefore the etidence 1s more dependable An
outline of this process may be breefly stated so that 1t becomes
possible for usto understand the causal factors and condstions
of Sansknitization
The Aryan Contact and Change of Language

One of the major assumptions of this process 1s that there
1sa highly Sanskritized strata 1n the local culture so that the
transmussion of Sanskritized traits to the non Sanskrinzed strata
1s made posstble Now it 1s well known that Kerala was part
of Tamilakam or Tamil Jand and the language of the old
Cera kingdom (Kerala) was Taml®® The soctal life of the
region was also n common wuh the rest of the Tamil land
particularly the hill countries of the Tamul land Thus 1
olden days Kerala 1n terms of language and culture was
wholly Dravidian  There was hardly any Sanskntization or
any pronounced Aryan 1ofluence in this area till about the seventh
century A D Around this period there was a large mmigra
tion of Aryans from the north to the south  Apart from the

of strong 1 tradittons tn Kerala Tuluva
Karnatak and Maharashtra which indcate this southward move
the varwous temple 1nscriptions speak of the arnval of  companies
of learned Brahmuns 1n order to make the place pure free from

39 N Shastry Pandyan Kin dom P 25 Also Robert Caldwell A Compara
tive Grammar of the Dravidian Famly of Languages P 14
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sm and filed with ment® There were also instances of
Chalukya hings making grants of villages to such Brahmms His
toniaas of Kerala and karnatak both give ample evidence of
this tmrgration ¢ The North and South Canara Gazetteers
express the view that this movement of Brahmins from the
north may have been consequent on the destruction of Valabht
11 Gujarat by the Arabs 1n the seventh or exghth century A D &%
Duning this period the Arab attack and the subsequent trouble
m Sind 1 also well known Thus the large exodus of Aryans
(Namboodin Brahmuns) to Kerala was thought to be around
00 A D

Besides this hustorical evidence of acrval of substantial
number of Brahmins to Kerala the subsequent cultural changes
that appeared 1n the region around the eighth century AD 1s
indeed remarkable  New names of towns appear 11 many parts
of Kerala repeating the names of towns n Karnataka and
Maharashtra  The language begins to change altogether into a
mewone  Once the ancient Tamul grammartans considered this
area to be that part of the Tamm! country where chaste Tamil
was spoken This position changed when at the outset of the
ninth century the language began to branch off though till the
eleventh century A D 1t was the Tolkapian (Tamil grammatical
work) rules which were applied to the language of Kerala*
Dr Caldwell considered Malayalam as an off shoot of Tamil
differng chiefly at present by its disuse of personal terminations
and the Jarger amount of Sanskrit dervatives 1t has availed
iself of 4 Itisremarkable hesays that the Brahmtmiza
tion of language and Dterature should now have become so
complete  The Sansknitizatton process of Janguage was such
that a new script had to be evolved to facilitate the expression
of an overnheiming number of Sanskrit words in Malayalam
40 (a)Salatore Ancient Karnataka Pp 296 299 Ibud Footnote Pp 325 326

(W) E K Pilai Op €z Pp 61100

) Dr Fleet The Ind an Antiguary Vol X Pp 250258

(@K P P Menon History of Kerala Vol III P 29
41 (a) Morth Canara Ga etteer 1 P 117

(b) South Canara Ga etteer 11 P 60
42 E K Pillai Lan nage and Luterature through Centuries P 18
43 Caldwell O Cr P 18—R R Verma (Kerala Pammyam) and E k.

Piltar (Lan uage and Literature through Centuries) are the other leading
authorities who agree with this view
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Samlsltleation and Stratification

Stmuftancous to the changes 1n tanguape there were drastic
modifications 1n the socral hierarchy customs manners and
rehgion A o w aystem of c1te appeired which divided the
society anto two broad scgments  The one called Sovorna or
those who belong to the | arna system and the others known as
Ararnas ot those who are beyond the pale of the caste system
Naturally the Namboodins were at the apex of the Smarna group
After them came an iatermediary group of castes composed of
various small groups  Some of them were outeastes from
Beahnyas and the oth rs were those who got elesated out of
Nayars who constituted the major bise of the Smarna group
All these groups from Namboodins to Nayars were somewhat
integrated as a section of people enhisied to enter temples and use
the common temple tank for bath and also commonly served by
exclusive castes of washermen and barbess  This Savarna system
was governed by hypergamy and thus not only biologieal
ntegration but also the flow of culture from Namboodins down
to the Nayar caste directly and through intermediaries were
made easy  Hence we find in the tradional Kerala a very high
rate of Samskribzation among the Smarmas  Of course even
here the degree of Sanskriuization was directly correlated to the
proumity to the temples and 1hos ulimately nearer the
Brahminical contact  We shall see later that this Smarna system
has been mainly concenned from the point of the Namboodinis and
almost all regulatory principles were developed from the Brabm
mical angle  There are séveral instances of upgrading and down
grading of castes 1 ordvr to serve the Brabmunical cause  How
ever the socal distance between she Brahmin and the rest of the
intermediary and Nayar castes were very much prosouaced

The Ararna section contamned some of the promiment groups
of the pre Brahminical days who scem to have lost their post
tions—probably because of therr falure 10 make adjustments
with the Brahmmeal order  Still even this section came under
Sanskntization through a different channel  The carpenters the
medicine men and astrologers and such other occupational groups
belonging to this ssgment also became highly Sanskntized Their
training upto a requisite standard was essential for the upper

caste This and the exceptional scholars who broke the caste
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rules and let the knowledge percolate to the lower and prohibited
rungs of caste should explasm the phenomenon of Sanskritization
among the Avarna section of people particularly because they
were kept at great soctal and physical distances from the caste
Hindus especially Brahmins At one time not Jong ago the
Sansknitization process among the vanous castes of Kerala had
become so well established that people and their caste identity
could be easly recognized by their accent and conversational
style

Vegetanamsm and Religion

Drasttc changes ocourred 1n the field of religion and customs
and manuners of the people Vegetartamsm spread among various
castes 1n proportton to their contact with Brahmins Not only
human beings but even gods became vegetarian 1 place of
blood sacrifice red flowers and red iqmd made of turmenic and
Time were substituted 1n many temples  Gods who were chronic
non vegetartans made allowance to the Brahminical sentiments
and on occasions of 1mportant celebrations behaved like good
boys and practised vegetariamism so that the Brahmin priests
could enter the temples and presided over the ceremonies  Just
as the people began to adopt Sapskntized names in place of
strictly local names the gods also changed therr name-—proving
the dictum that gods are made after the image of man  In this
process the little tradition got merged with the great tradition
though not wholly because at the lower levels where Sanskntiza
tion was not pronounced the little tradjuon survived Besides this
nitual purity vanious ntes and religious observations manners
and speech systems of medicioe and magie—all these and many
more became Sanskritized

‘The Power behind Sanshritization

In short what happened subsequent to the arnval of large
number of Brahmins 1n herala 15 total e ordenng of society
enveloping all avenues of hfe  Call this process by any name—
Aryanization Brahminization Sansknitization or Indranization—
1t 15 our contentiun that the charge outlined above 13 1mpossible
m the context of contemporary democratic set up of m a free
contact sutuation of an open society  To etplain this we must
turn towards the social forces responsible for bringing about
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such changes  In this case 1t 15 nothng else than the Brahmint
cal power How could an immigrant munority become so
powerful 7 What were their sources of power? Just as the
capitalist class became the wrelders of destiny of any soctety
under capitalist system so also the landlords 1n an agricultural
ctvilization could be the pace setters But how the Namboodins
became such a powerful class of landlords 1s to be presently
examuned  Apart from land the second source of their power s
the Jegal and social codes made by them m defence of their
mterest Thirdly the Namboodiris were not merely temporal
they were a theocratic community and hence a very important
source of their power was religron which 1n the local context
means the hold over the rich and resourceful temples  These
three sources of power—landlordism legal cum social codes and
religion—n the feudal order of the olden society of Kerala were
not 1nd dent sources but y mnterdepend and they
all represented the class wnterest of Brahmuns and other closely
associated upper castes These were the powers which were
1nstrumental 10 making them not only models of Sanskritizatron
to others but also compelling others to follow that model with

utmost loyalty and devotion

The Rise of Landlordism
There 1s 2 mythological as well as a historical account of
the nise of Brahmtn landlordism n Kerala The mythologcal
account 1s found m Brah d like Aeralolpath
(onigtn of Kerala) Aerala Mahathmyam and Sankara Smriti
The last one 1s claumed to be of the great Sankara  Esen though
experts do not admit this claim 1t 1s universally accepted by
Brabmins as their authorttative lfegal cum social code  The
mythological story runs Itke ths  Parasurama after defeating
the Kshatriyas twentyone imes went to Gokarna and with a
view to exprate the sins of having externioated the heroes
d the and worshipped Varuna pard homage to
the goddess earth and made the sea to recede and thus created
the Jand between Gokarna and Kanyakuman and called st
Malayalam  He also :astalled one hundred and eighty gods to
protect this Jand and yet the tremble of carth did not cease
hence Shri Parasurama decided to have Brahmuns and brought
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them from varous places and the land was gifted to them * *¢
This 1s how Brahmins became owners of the whole of Kerala
according to their own tradition

But history tells us a different story Soon after the
Brahmins reached Kerala they gradually became a cfass of
landlords  How could they acquire land ?  This  especially 11
viewof the fact that they were prohibited from economic activi
ties meant to acquure wealth 1s mnteresting Professor Ek
Pillar has shown through a pamstaking study of mscriptions his
torical and archaeological evidences how therise of landlordism
took place 1n Kerala 45 The Brahmins became elected or nomu
nated trustees of temples and in course of tume they managed
to be hereditary trusiees The Sansknt term Janmam s the
present equivalent of free hold 1n herala Jammam means
Mterally lfe 1n other words property that can be enjoyed for
the whole ife  When trusteeship became not merely a life time
affair through reappointment or election, but a hereditary right
of the Brahmmn familes the Jammam or hfe ime began fo

assume the meaming of permanent ownership
time the phrase
Pproperty

In course of
God's property 1s the same as Brahminical
appears making no distinction between the two
There are evidences to show that vast areas of temple land
appeared to have changed hands from God to Brahmins 4
Some times people s counci! and kings taking action agamst such
trustees are recorded

The trustees had become so arrogant and powerful that
once having got the information that a former king of Travancore
Was to visit the famous Suchindram temple they closed the
temple earlier to spite the king and went away ¢ Though n
this particular case the king suppressed the trustees and brought
about reform 1 the admtnstration of the temple there are
temple 1nscriptions and other records which show that kings
were p nalised for baving offended the Aryans and made to
douate huge properties to the temples 4 Large quanuties of

44 Reralolpaity (Trichur) P 1

45 E h Pllu Landlordsm w Kerala  Mathrubfum Weekly Vol
XXXV No 50 51 52 (1958)

46 Ibid No 50 P 8

41 Bid No sa p 7

43 Ibid No §1 based on Rameshwaram (Quion) Temple Inscription
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gold gifted to the temples penalties realized for various offences
from the temple employees and huge sums specified for certan
pujas and chartties were misused by the trustees  and all these
exploits went to the strengtheming of landlords  In this process
lands donated to temples for religious purposes lands kept with
the temples by fake donations with the sole purpose of tax
evaston by the rich non Brahmins all disappeared 1nto thin air
and even genune properties of Gods got reduced by thousands
of acres  All these 1n addition to the usual gifts and donations
of land made to the Brahmms by both kings and commoners

Hence 1t should be clear that 1t was mot the mythological
Parasurama who gifted the whole Kerala to the Brahmins but
they themselves acquired 1t through a very worldly process of
begetting wealth by people placed in such circumstances  And

this proeess of Brahmins becoming fandlords as we shall see
later, 15 one of the major factors responsible for Sanskntization

It 1s significant because of the reversal of class position—the
pre Aryan landed class now became tenants and the Brahmns
became landed aristocracy

Sankara Smnt
This 15 the Brahmunical code 1oaway the local Mame
Smritr of Kerala Social and legal codes generally 1ndicate the
mterests of dommant class and also show the devices they
employ to keep themselves 1n position A casual glance at
Sanhara Smris would show the group interest of Brahmins 1t
d and the tech 1t d to keep up lhat
mtcrcst Tax p and non of
property as well as the 1njunction to kings to make gifts of lands
to Brahmins were parts of the prescription  Whle these were
clcarly locatcd m therr :conomlc mterest there were codes
to among the castes
and always uphold the sup of the Brat The
king should protect Brahmms no profit should be charged
from Brabmins while ‘ more may be exacted out of others
and the sudra should serve the Brahmin and hve by what the
former 1s pleased to give Sudras should not study Sansknt
Shastras and Vedas but they should not be illiterate  There
was yet another set of codes intended to mamntaw power and
domimation of the Namboodiris  Kang should keep Brabmin in
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forefront 1n all matters ‘Sudra should always work for
Brahmmn always obey him without exercising any discretion
“Sudra showld be always ready to please Brahmun even if the
former scolds he should mnot retort Sudra should obey
Brahmin m whatever he says ke should obsene all the taboos
imposed by the Brahrmun without any thought  ‘whatever duties
are prescribed by Brahmins should be done ¢

The presunption for kings 15 to treat the Brahmmns
exceptionally well m every respect and safeguard Brahmins
property 1 every possible way and also to take Brahmuns 1nto
confidence and be guided by them 1 all sigmificant matters of
state  And a king who follows all these prescnptions 18
guaranteed 2 seat 1n the heaven 5

Apart from this an order of sixtyfour rules called Kerala

which regul of cl ritual
punty procedures of bathing and many taboos regarding day to
day hfe 1s also a partof Sankara Smrus® In this way one
comes across regulation of life of all the castes who come under
the Samarna section and 1n all this the authority and interest of

Nambood,

118

p In fact there are many
unwrtten traditions which go far beyond what is contained 1n
Sankara Smritr For 1nstance there was almost an unwritten
rule 1n olden days 1n dominant Namboodir: areas of kerala that
men aud women should not cover their upper portion when they
appear before the Namboodii  Not only this one of the tradi
tionally learned Namboodins gave evid: before the Malat
Marriage Commusston that the Swmrir says  If 2 Brahmm
wished to have sexual intercourse with a Sudra's wife the Sudra
would be bound to satisfy the wish 52

The tyranny of this landlord class as indicated by evidences
available 1 history and sociology of the region seem to have
not really been felt by the people probably because of the power
of mdoctrination and of religious legitimization resorted to by

49 Sankara Smru: (Tnchur) Pp 181 191

50 Ibid Pp 181191 plus P 12

51 Ibid Pp 233237

52 Faper No 8 (Evidence of Ashtamoorthi Namboodutpad) Appendrx 11
of the report of Malabar Marriage Commussion
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the Namboodirs  Therefore the comment that “with all this
self assertion a Namboodiri who 1s true to the best traditions of
bis race i respect to unworldliness gentleness simplicity and
benevolence presents himself to the Hindu mund a model of
Hindu piety coupled with a charming nnocence and a noble
simplicity 32 1s not without substance

The d as found 1n conv between
Namboodiri and others also suggest that the social distance
between him and others and the prestige that he enjoyed even as
Jate as a century ago in Kerala was immense The census
reporter puts this o this way  His person 1s holy his directions
are ds s nts are p his meal 15
nectar he 15 the holiest of human beings he 1s the representa
tive of God onearth ' It was this model which inspired and
made a whole population to tread the path of Sanskriization

Temple Centrism

In therr dual posttion of Jandlords and temple trustees an
overwhelming majonity of people at once b.came dependent
upon Namboodinis as tenants and cultvators  Landlord tenant
relationship was not contractual 1n feudal society 1t 1avoled
many trad bl and sub to landk
The Namboodirt was the arbitrator of soctal and religtous life
Especially because of the trusteeship of temples enforcement of
ntual purity cleanliness and many taboos related to the conduct
m the temple premuses were al) in the hands of Namboodins
Temples 1n kerala were big affairs  There were hundreds of
people attached to lemplcs 1n the capacity of drummers must
crans flonists ) of p fireworks men
and other workers Morcover most of the important temples
held thousands of acres of fand which were let out for cultivation
thereby h ds of dependent tenants  Temples were
also places of recreation dance and drama  They also sold meals
1n the form of prasad and provided bathing tanks for the neigh
bourbood  The pricsts dispensed many medicines and also
practised some form of magic tuch as dniving away evil spints by
spnnkling holy water or even providing talisman and 50 on

353 Walliam Logan, Malbar Bol 1 p 127 (Madras 1837)
34 Traovancore Certsut Report 1874-38 P 191
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There were also educational establishments along with the
temples  In this manner temples Were carrying out functions of
modern factories schools restaurants swimming pools cinema
theatres hospitals rest houses all rolled into one  In fact the
culture of this region because of the great sigmficance of temple
at one ime was decidedly temple-centric 1 character  Most of
the important cities of the past grew up around temples 5

Thus religion and economic interests were inter woven  In
this complex life of temples the Namboodin was the supreme
authonity who decided the code of conduct for all and 1f not
S|mply because of religious reasous at feast due to economic

d the people employed or d with temple tn
any manner could not have afforded to disobey lim  So the
Sanskntization process in matters of conduct within the temple
premises the ntual purity and taboos 1o be observed as a pre
condition for the usc of temple tank and also at the time of
supplying tems hike milk, or even the requisite qualsfications for
taking prasad were the order of behaviour In this process
1deas of pollution ritual purity and cleanliness mode of conduct
speech and vegetanamsm became part of the Life of the newly
Sanskntized people  Those who failed to observe these patterns
of fife were prohibited from entering the temple or using the
temple tank and also sometimes excommunicated from the caste
Any one of these punishments put such people into serious dis
abihities such as the demal of the service of functionanes Like
barbers and washermen to them  Therefore the Sanskntization
process which took place under such circumstances had un
doubtedly an element of coerctor

From the above account 1t 15 obvious that the factors
maily ponsible for the Sansk pro ess were the
following

(1} A combmation of fandlord class and theocratic ele
ments 1nto one

(2} Thestate (hings) coming more or less compl telv
under their control and gumdance conceding to their
authonty and world view asf it were a part of the
state and hence not interfering with 1he working of
the system

55 E K Pillai  Landk m Werala  AMarhrubh Weekly Vol
XXXV No 50 P 8
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(3) A process of legstimization of the caste system In which
the Sanskriuization model remained at the apex and
the sceming inequahiies and injustices were hardly
made to feel—particularly under conditions of back
ward soctety with tts absence of mass communication
and public opinion

The peculiar temple-centric character of the culture
of ancient herala made 1t possible for all these forces
¢ landlordism religion and law (mostly in the sense
of unmnterfered social codes) to forge into a nucleus
from where the Sanshritizing process could radrate to
the whole society

(4

No More Sansknitization but Fascism
A process like this cannot be conceived without a strong
caste system sn which the upper castes must be all powerful and
privileged, not only 1n terms of mere ascribed status but in actual
economic and political superiority  In the case of Kerala all
these were there and the hypergamous alliances practised by the
Namboodiris and other diate castes was a spectal facihita
ting factor This apart from becoming a vehicle of Sanskritt
zation and vegetanamsm also enhanced the political puli of the
Namboodins since the rulers were sons and daughters of Namboo-
din1 fathers through such hypergamous marriages In a secular
democratic republic Like ours do we have any one of these pre
requisites necessary for Sanskritizing or Indamizing  others
Neither any caste nor amy group can afford to exercise those
powers 1n a democratic system  We have already seen only
under conditions of caste economuc and pohtical domination
Indiamzation of the kind can be spread None of the Hindu
castes enjoys that position today over other castes nor Hindus
as a whole over any other mmority—Muslims or others More
over the Hindu does not exist as a umform cultural model for
Indianization of others—the minorities  Secondly so long asa
system such as required by the
18 umpossble and P of the
size of minonties to be Indianized  Such a process 1s possible
1n modern times only through fascist techniques  Perhaps 1o
this context the concern expressed about the para military orga
nization of RSS and 1ts political wing Jana Sangh, 1s not without
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foundation The plea for Indiamization 1f st has to be matertalized
m any form must necessanly cut across the very foundation of
our democratic republic and lead to some form of the Hindu
brand of fascism This we have to presume because to bring back
the old landed system and caste dominance 1s mconcevable and
therefore a new system with those capacities of Sanskritization
or Indianization has to be thought of And such a system i
the context of today cannot be anything but a dictatorship



CHAPTER 1V

Golwalkarism

{A) AN OuTLINE

Rewvivalist trends were always marked in the Indian renass
sance The tradwon continued through those who may be
described as Hindu revolutiopanies and nattonalists  Tilak in
Maharashtra was a revivalist focus mn the national struggle  So
was Savarkar a 'y turned whose con
tnbution to such outlook 1s too well known In fact the
collapse of the Maratha empire and the defeat of the Peshwas
had given rise to some postalgic memories among a section of
people and this appears to be a source of the strong and mulitant
Huindu revivalist 1deologies which sprang up in Maharashtra
‘The contemporary phase of this ideology 1s basic to RSS and
1ts formulator m the present shape 1s M S Golwalkar who heads
that Knowledge of el y principles of what
we may call Golwalkarism ss essentral to the understanding of
the latest position of revivalism not only as an 1deology but also
as a social movement Moreover the ongin of most of the
communally oriented Hindu agg! 1deas n
Indian politics 15 traceable to hus thought Although \he Jana
Sangh has put forward the concept of Indiamzation 1t cannot
truly claim anything more than the role of an amplifier for the
RSS 1deology Hence we will deal with the mamn features of
Golwalkartsm as 1t 1s depected 1n the writings and speeches of
MS Golwalkar
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f Grand World Mussion of the Hindus

According to Golwalkar our ancestors had crossed over to
a realm beyond what the senses could see and had discovered
the ultimate reality—soul God truth reality or nothingness
“This knowledge 15 1 the safe custody of Hindus alone Itisa
divine trust we may say gwen to the charge of Hindus by
destiny Hindu society alone can fulfil this grand world s
sion and none clse ?

This knowledge of ours was no dry inteflectual speculation
1t was a living thought which drove our ancestors to reach distant
lands carrying the message of world brotherhood ~ Ourarms
stretched as far as to America on the one side—that was loog
before Columbus discovered America and on the other sidz 10
China Japan Cambodia Malaya Siam Indonesta and all the
South East Asian countries and night upto Mongolia and Sibena
i the north  Qur powerful political empire too spread over the
South East areas and continued for 1 400 years > The Rashtniya
Swayamsewak Sangh has resolved to fulfil that 2ge old national
musston by forging as the first step the pre ent day scattered
elerent of Hindu ociety into an organised and nvmeible force
both on the plane of <pint and on the plane of materal hife

Venily this 1s the one real practical world mission—if ever there
wasone 3

2 The Enlightened Aryan Hindus

- Golwalkar has his own theory about Hindus  In his view
sun and moon can be defined but the ultimate reality out of
which they merged cannot be defined Mushms or Chnstians
can be defined but Hindus cannot be defined  The onigin of
our people 13 unknown to scholars of history In a way we are
anad: without a begining or we existed when there was no
need for any name  We were the good the enlightened people
We were the people who knew about the laws of pature and the
faws of spiit - We had brought into the actual life almost every
thing that was beneficial to mankind Then the rest of humanity

! M S Golwalkar Bunch of Thoughts Pp 78
2 Wd?P 9
3 Iid P 10
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:,cre Just bipeds and so no distincttve name was given to us

1 trying to d. h our people from others we
were called the enlghtened—the Aryas—and the rest the
Mlechhas ¢ Among the vast mass of humanity it 1s the Hindu
alone who provides the immortal hope that all 1s not over with
the present hfe but there 1s efernal time before us to put our
shoulders to the wheel, hfe after Ife and reach the destination S

Aryan s an old and prond name no doubt but for the
past one century histonians have spread poison by propogating
the Aryan Dravidian controversy Hence he says, if we name
ourselves Aryans 1t would defeat our purpose  In the s2me way,
he says Bharatiya 1s often understood as Indian 1ncluding all
the people of India—Musiims Chnstians Parsis and others
residing 1n the country  This will also not serve our purpose to
denote our society  The word Hindu alone connotes correctly
and completely the meaming that we want to convey  Itis
mcorrect to say no man 1s born Hindu or Muslim or Christtan
but a simple human being  In fact we are Hmdus even before
we emerge from the womb of our mothers We are  therefore
born as Hindus  About the others they are born to this world
as simple unnamed human beings and Jater on either circum
cised or baptised, they become Mushms or Christians ¢

3 ¢ Hindu People 1s our God”
Golwalkar goes a step further and makes a deity of Hindus
The most fundamental aspect he says 1s the urge for realization
of supreme reality 1e God But description of God as
Nirakar and Nwguna ot the 1dol worship I ads us nowhere
All this does not sausfy us (RSS) who are full of activity We
want a ving God Some say man or humamty 1s our God
but such an idea 1s too much beyond our compreh=nsion To
the RSS ‘the Hindu people 1s our God A comparative
study—cven by the foreign historians and travellers of those
days—tells us that the average man (1 ¢ Hindg) of this country
was at one tme incomrarably supersor to the average man of
the other lands  We are presently degraded because among

4 il P 4547
5 DB P4y
6 BEP 10
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other things notorous film stars wallowing i depths of
moral depravity are included 1m our cultural del-gations
to foreign countries This 1s a Jund reflection on our
present degradation ¥

4 The Chosen Land An Expansiomst ¥iew

If Hindn people 1s God what to say of the land where they
stay? Golwalkar indeed dreams of an immensely glonfymg
picture of our land and commuts something more than a carto~
graphical aggression when he says that the men born in our
glortous mother land are more blessed than the Gods them
selves Our motherland 1s Jagan mata (mother of the world)
Adishakti (ongwnal force) Mahamaya (great illusion) Mahadurga
{great goddess of power) The expansive image of our mother
land according to him includ>s our ancient Upaganasthan
(Afghamistan) Gardhar (Kabul and Randhar) even Iran was
ongnally Aryan  Its previous hang Raza Shab Pehlavi was
gwided more by Aryanism than by fslam Zend Avestha the
holy semipture of Parsis 15 mostly Rig Veda Burma 1s our
ancient Brghmadesha Lanka (Ceylon) was never considered
as anything different from the main land It was ths picture
of our motherland with the Hrmalayas dipptag its arms in the
two seas at Aryan ([ran) 1n the West and Sringapur (Singapore)
m the east with Lanka (Ceylon) as a lotus petal offered at her
sacred feet by the southern ocean that was completely kept
radiant sn people s mund for so many thousands of years ®
This land of ours 1s AMathrublicom: (motherland) Dharmabhooms
(land of rehigion) Daabhoorn (Gods land) Mokshabhooms
(land of salvation) It 15 more than a chosen land here the
people have seen God face to face  Jesus Chnst came across
some angels and satan  The founder of Islam met only Gabriel
and heard some divine vowces that 1s all whereas 1n our country
Shn Krnishna spoke in the first person—I—as God  Sri Rama
Krishna Paramabansa and Vivekananda had also seen God face
to face * says Golwalkar

Mother concept such as the above attached to motherland

7 Bid Pp 24-30
3 D, pp 8283
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according to lum 1s a hugh state of human cvolutron A heart
fired with such a devotion can neser tolerate the shghtest affront
to the object of its devotion 1 ¢ the motherland it takes on a
ternble form and rests not till the aggressne clements respon

sible for the insult no more remam 1 a positon to commit
sachlege a sccond time A divine discontent to undo all the
past nsults and humibations burns in such a heart * Qur
history also bears witness to the fact that whenever our people
became charged with the conquening spinit then all those demonic
emptres of the enemy were reduced to shambles ¢ There are
some who fell us bygones are bygones what s the use of
raking up old dead issues?  ‘after all parition 1s now a
settled fact  How 15 this ever possible *  No true son can ever
forget orrest uill she becomes her complete whole  If partition
1s a settled fact we arfe here (o unsettle st Things get settled or
unsettled solely by the will of man  And man s will 1s steeled
by a spint of dedication to a cause which he knows to be righte

ous and glorious 1

5 Neither Democracy Nor Soctalism but Varna and Dharma

Golwalkar 1s a staunch advocate of the caste system  He
15 opposed to both democracy and socialism for that matter any
foreign 1sm  He feels sorry for the fall of Brahmin 1n Hindu
soctety which according to him was deliberately brought about
by the Briyshers Thus he presents what may be called the
Golwalkarian notions of socral structure in the following outline
The umique picture of our society 1s the diverse functional
groups The present day mund accustomed to viewing through
foretrgn 1sms and therr bigh sounding slogans of equality has
failed to grasp this umique feature and they talk of classless
society The glorious main feature which once distinguished
our soctety was the Varna Vymastha  But it 1s being dubbed as
casteism and scoffed at The feehing of 1nequality assocrated
with Varna Vymastha 1s comparatively recent The scheming
Britisher accentuated 1t Originally Varna Viymastha did not
imply any discimination  There are some who never tired of
propagating that caste system was responsible for our downfall

10 Ibid P 91
1 BUP 93
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This 15 not true, the so called caste ridden soctety has remaimed
undying and unconquerable whereas the so-called “casteless’
societies crumbled at the very outset of foreign conquests 2
Brahmins were held in great respect by the low castes who
considered 1t thewr duty to bow down before them  This gave
Enghshmen the sdea unless he ousted the Brahmins from that
position and occupied 1t himself the empire could not be lasting
With this end 1n view the British began to distort hustory  They
said India was a continent and not a country There were
aborigmnals Dravidians and Aryans here  The Aryan came
from the North and wnh theu' mnght conquered this land  The
Brtish ed d by M lay was to make the
Hindu mnsincere to his religion  The result of all this was that
the educated Hindu fell prey to the trap laid by the Brtish to
the extent that one of them said I constder st a result of my
past sin that T am born 1n the Hindu Brahmin family 13
Varna wequality Dharma and monarchy or in bref the
Hindu way of Ife 1s suggested by Golwalkar as a positive
solution to the challenge of the times  In his view slogans like
wndividual freedom sanctity of individual mght and equality
were raised as a reaction to the cruel western monarchy  Under
democracy common people were left high and dry and they were
now groaning under the heel of the new tyranny 1n place of the
old Asareaction to this tyrapny of capitalism communism
came up But commumsm as in Russia was not able to give
two square meals d and to their
people (') They have reduced mdmduals to depths of misery
and are false prop
Accerdmg to our philosophy dispanty is an indivisible part
of nature and we have to live with it Mot equahty but
harmony should be our motto and that can be attained when we
folfow Dharma It 1s like cooperation of a blind man with a
lame man The lame man gets a leg and the blind man an
eye What 1s 1mportant 1s mouldiog of man i the spinit of
Dharma  'That 13 why 1n our national tradition we do not
bother much about the external form of government and the
monarchy m our country was found to be a highly beneficial

12 Ibid Pp 89 120
13 Ibid Pp 138 141
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repeated themes :n the writings of Golwalkar He worships
force and wants RSS to be the most powerful force According
to lim  the basc rule of relation between nations is the faw of
the jungles—the strong feeding upon the weak and getng
stronger  Mutual fuendship of nations 1s a mirage I fact
to remam weak 15 to extend 1nvitation to aggression and depre
dation by stronger foreign powers  Jf s the weak who are res
ponsible for the disturbances of peace in the world When we
read the world correctly we are forced to arrve at the simple
conclusion that the only basis for our free and prosperous natto
nal life 1s 1nvincible national strength—a strength that will strike
terror nto the hearts of aggressive powers and make other
nations seek our friendship  Strength 1s the very elar of
national life Strength 1s virtue and weakness s sim~ Non
violence of the weak is mon violence of the imbecite  Oaly
strong can afford to be non violent  He alone 1s a man who
does not brook or forgtve mnsults one wbo remains cold and
tolerant 1n the face of 1nsults 1s neither a male por a female
Violence 1s positive and non violence 15 negative World
worships strength 27

In Bharattya culture martyrs are not held up as ideals
For after all they falled in achieving ther ideal and
failure 1mples some total flaw 1n them  Real greatness
lies 1 achieving total success in lfe  In our culture wors
ship bad been offered oply to such men who finalty
succeeded  Examples are the wcarnations  The true example
of philosophy of victory permits killing of women or shooting
the enemy from behind just as Shrt Rama killed the Rakshast
Tratika aud shot at Vah from behind a tree **  Vanquishing
rakshasas and hing the dom of Manavadh has
been our tradiron swce hoary tiumes Venly mans real
Purush 1 1 1 blyst his  superionty
over the rakshasa In the early daysof mankind the wild
amimals Iike the present day communists were fierce and
powerful but man conquered them and asserted his superionity
Good or bad depends upon the ultimate victory of forces of
establishing mighteousaess all over the world

Dharma and

27 Ibd P 23954
28 Ibd Pp 260265
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which has been our national Df. mussion since ages *

Consistent with his above viens 1n the context of the
Indo Pakistan war Golwalkar says Indeed 3t would have
been highly desirable 1f China had followed up 1ts ulimatum
and 1nvaded our country That would have given our
fighting forces a golden opporunity to make China hek
the dust and to wash off the stigma of defeat and dishonour
attached to our name i our last encounter with China
The world would then have witnessed the supreme heights
of our Bharatiya heroism for what fun 1s merely fightng a
petty power hike Pakistan In fact we should hearnly pray
Sfor such a war though we are traditionally ncurable lovers of
peace and not warmongers 3°

(B) A CrITiQUE

1 Revivalist Actiism and History

In the foregoing 1deas of Golwalkar two different but
nterdependent attempts have been made The first 15 of a
theoretical pature  whether he 1s awnare of 1t or not to create a
distinctive Hindu hustorical consciouspess It bas been said that
apart from curiosity and 1ntellectualized nostalgia the predomi
nent factors that create the consciousness of history have been
the search for identity and  the quest for meaning 3! By esta
blishing ones  1dentity 1t helps a people to hok therr past with
the present and by knowing the meaning they are able to
project the present mto the future Through such an effort
Golwalkar seems to be aiming at the creation of a powerful
partisan hstorical perspective which could be employed to mes
menze the people into an activist movement which would
transform the society nto a communal Utopia of his own
aspiration

The second attempt m huis writings 15 the one that concerns
facts of istory He seems to present balf truths and totally
wrong and ficutious facts as the basis for propping up the type
of consctousness of history that he wants to create  Let us first
29 Ibwd Pp 265 67
30 Ibd Pp 310 312

31 Jobn T Marcus History and the Indian World View (a Contemporary
India Ed B N Varma, P 2)
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examne his grand theme which provides the Hindus with the
sense of lustorical being

The first and foremost attempt 1s to create a fechng that
we have o specral world mission  a divine trust given to the
charge of Hindus by destiny ~ Then the people are glonified
as the all knowing enlightened Aryans compared to the remain
wng Mlechhas of the world  The greatness of the motherland 1s
romanticized and extended to include neighbouring countries of
Afghamstan Burma Ceylon Stngapore Iran and others Thus
an image 1s implanted of great and unparalleled people who
have recently fallen  The people responsible for our degrada
tion the Mushms the Briush and presently the Congress
leadership are porated out But our mmmortal country has a
capacity to survive and counter every apgressor  In presenting
such a hustorical picture of ours he uses frequent illustrations
from mythologcal stories and Jegends the ethos of our culture
15 di d as an activist agg; violent and unhesitating to
use any means for the righteous cause of ones country that 1s
Hindusthan and not India  World domination and extra tern
torial ambutions are projected as our destiny or world mission
Evidently the attempt s to create a distorted Hindu collective
consciousness on the basis of perverted history and to employ 1t
for the purpose of Hindwzation

Now 1t 18 well known that history can provide values as
well as goals It provides community with an ethos and
indvidual umts a place 1t explamns the origins of the group and

a ch. but ble identity through succes
sion of generations  Thus the sense of historical betng provides
umity 1o expenience and continuity m time %3 No doubt history
15 a signficant and effective instrument of manipulation of
human minds  And 1t can be used for the good of mankind
‘Unfortunately Golwalkar employs 1t not for unity ‘but for spht
In the name of Hinduism or Indianness each one of the categories
he employs for the advancement of a partisan hustorical vision
15 non Hindu 1ncluding the very use of history for this purpose
Hindus had no historical consciousness—history came to us
through Chinese travellers Mushms and lately the Westerners
The use of history as bemg and becommg 1n a tefeological

32 Id PS5
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sense 15 messtamc and western This bas been adopted by
Indians particulacly during the post British period as a device of
activism for the purpose of moulding the future  The ideas of
world mission and  exclusiyely chosen people and other
egoistic assertions are foreign to Hundus—at least not in the
mara current of Hindu thought The Hindus who recognized
the truth of all religions and tolerated them all could never be
that self nghteous as Golwatkar 1s to declare the world mission
of establishing their own Dharme  Hindus cultivated and
preached selflessness and subordination of onesego  Stumilatly
the actvist ethos the end justifies means morahty and intole
rance of others 1snotatall Indian Hence both his methodology
and facts 1n the main are pot true of Hindus moreover the
putpose far which he 15 employing these devices 1s thoroughly
questionable as we shall see Iater

The colonialists the racist Nazis who preached Aryan
supremacy and the aggressive religious movements whom Gol
walkar accu es of converting people at the pomt of sword had
all their own brand of wosld misston  The colomalists believed
that they were the chosen people to rule over the vast areas of
the world whereas the Nazis with therr nordic supestority had
assumed that the fittest thing was their survival at the cost of
elimnating the rest  In other words when he talks about the
world mission and pledges a para military organisatson like the
RSS to its fulfilment people will have every reason to be scared
about 1t All those who talked m the past abont therr world
mission 1n this fashion have brought rumn and bloodshed to their
motherlands

To fortify this oussion be tnes to bring about great awe
and mystification to our origm by calling ourselves anad:
nameless enlightened all knowing and djscovering Aryans
while others were Mlechhas and bipeds 10 the world  Thus 1s not
Iustorically true  There were great civilizations—the Egyptian
the Mesopotamian and the Chmese pot to speak of the Greek
Pyramids were built around 3 000 B C Hamurab s law 1 Baby
lonta dates back to more than 2000 BC  whereas Mohanjodaro
15 dated 2 900 B C and the commg of Aryans to 1 600 BC and
the onigin of the Jedas 10 1000BC to 800 BC It s a blas
phemy on the pople of the neighbouring crvilizations to say that
fhey were merely bipeds when we were callng ourselves Aryans
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and the rest Mlechhas It 1s an established fact of history that
several Aryans and other tribes came 1nto this country and that
we had a well developed Pre Aryan civilization 1n the Indus
Valley which was destroyed by the invaders And because of
this Indra has been called Purandar {destroyer of city) and m
the words of Whecler on circumstancial evidence Indra stands
accused  for the destruction of the Indus Valky cities and
citadels 3 Golwalkar has no value for all this although
historians and Archaeologists like R P Chanda Gordan Ciuld
and Piggot have all pomted n this direction

History archacology anthropology and ancient Iiterary
sources hate all established beyond a shadow of doubt that our
country 1s a racial mosaic composed of various tribes and races
some came from outside and some werc earher here This
composite nature of our culture and 1ts onigin 1$ an ncontro
vertible fact and yet Golwalkar makes a valtant effort to
suppress this historical truth and calls the whole of this country
Aryan  According to him even Dravidians are Aryans for he
says The people in the south were always considered to be as
much Aryans as those in the north Even if the concept of
Aryan and Dravidian were taken to mean as language culture
or race this assertion 1s absolutely false  Yet he makes another
such fantastic claim when he says that all Indian Janguages
are onginating from Samshmt  Golwalkar 15 a  talented
orgamser and undoubtedly a great dnll master but what
claim has he got to dabble with anthropology and linguistics 18
not known Tamil and other South Indran languages are not
Indo Aryan nor do the Austric and Smno Trbetan famuly of
languages spoken by the various people of India belong to the
Indo Aryan group Racism seems to permeate hus thought and
so he says referring to Iran (which he calls Aryan) that its
previous King Raza Shah Pehlav was gided more by Aryanism
than by Istam  The world knows only one Aryanism that was
of Hilers Germany and incidentally the concept of Aryanism
which Golwalkar equates with Hindwism or even Brahmunism 13
not at all different from that of the Fuerher s ideas

In furtherance of his scheme of creating a restictive and
parochial hustorical among the people Golwalkar
introduces peculiar concepts of nation God and national terry

33 S Pic ot Prefustors India Pp 260-62
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ory  He really wants to take the name of Aryan but he curses
the historians for lettng this name fall snto disrepute recently
and examrnes the term Bharatpa  This 00 15 pot good because
of the feching that all people belonging to Bharat are Bharatya
He does not consider that all people belonging to Bharat constt
tate the nation and hence Hindu alone 1s the natton  His
arguments 1 defence of thus theory are 1) Musluns and Christ
1ans are smvaders 2) Others Like Parsis and Jews are refugees 3)
Non Hindus mainly Muslims and Chnstians identify themselves
with foreign countries—their sacred places customs and heroes
are foreign 4) Such munonues do not share the traditional
customs and practices of India nor do they share the Indian
philosophy and accept the Indran heroes

Now the overwhelming majorty of Mushms are Hindu
converts and a microscopic few mught be d scendants of the
mvaders  Even this latter category has nothing to do with
mvasion they have been a part of the country for almost a
millentum and the charge that their forefathers came as invaders
could not be lad at their door If this charge 1s raked up it
could very well apply to all those 1avaders who came to this
country including the Aryan mvaders And to say that Chrst
1ans came to this country as invaders 1s nothing short of falsifica
tion of history  Christians had spread 1 this country during the
time of St Thomas in the first century and had been thriving
upon the generosity and help of the Hindus who had gifted them
large area of land and other propetties for the mamtenance of
church almost in the same fashion of gifting prop.rty to
Brahmuns and temples And people from the invading Christ
1an countries never came to settle down here The present
Christian population almost wholly are converts from Hindus to
Christianity  They had changed their relsgton for the love of
social freedom or economic benefits 1f not for the love of
religion  The force that drove them away to Christiamity was
the caste system and ifs indigmues and other obnovious
customs of the Hindus In other words the very iarma
system which Golwalkar prames skyhigh has rung the death
koell of Hindu soctety It has been shown by an emment
scholar that large scale conversion to Christianity took place 1n
Kerala only after the eighteenth Centary  when the tyranny
of upper caste Jandlordism began to deprive the status and
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and the rest Mlechhas Tt 1s an established fact of listory that
several Aryans and othe trib s came into this country and that
we had a well developed Pre Aryan civilization an the Indus
Vally which was destroyed by the invaders  And because of
this Indra has been called Purandar (destroyer of city) and in
the words of Wheeler on circumstancral evidence Indra stands
accused  for the destruction of the Indus Valley cities and
citadels 3 Golwalkar has no value for all this although
histortans and Archacologists Iike R P Chanda Gordan Child
and Piggot have all pornted 1 this direction

History archaeology anthropology and ancient literary
sources hase all established beyond a shadow of doubt that our
country 1s a racial mosaic composed of various tribes and races
some came from outside and some werc earher here This
composite nature of our culture aed 1ts origin 1s an incontro
vertible fact and yet Golwalkar makes a valiant effort to
suppress this historieal truth and calls the whole of this country
Aryan  According to him even Dravidians are Aryans for he
says The pecople in the south were always considered to be as
much Aryans as those in the north Esen 1f the concept of
Aryan and Dravidian were taken to mean as language culture
orrace ths assertion 1s absolutely false  Yet he makes another
such fantastic claim when he says that all Indian languages
are ongmating from Sanshnt  Golwalkar 15 a talented
orgamiser and undoubtedly a great dnll master but what
claim has he got to dabble with anthropology and Linguistics 18
not known Tamul and other South Indtan languages are not
Indo Aryan nor do the Austric and Sino Tibetan family of
languages spoken by the various people of India belong to the
Indo Aryan group Racism seems to permeate hus thought and
so he says referring to Iran (which he calls Aryan) that its
previous King Raza Shah Pehlav was guided more by Aryanism
than by Islam  The world knows only one Aryamism  that was
of Hitlers Germany and 1nadentally the concept of Aryzaism
which Golwalkar equates with Hindwsm or even Brahmunism 1§
ot at all different from that of the Fuerher s 1deas

In furtherance of his scheme of creating a restrictrve and
parochial hustorical among the people Golwalkar
mtroduces peculiar concepts of nation God and natronal tern
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ary  He really wants to take the name of Aryan, but he curses
the historians for Jettng this name fall into disrepute recently
and examunes the term Bharatha This too 1s not good because
of the feclng that all people belonging to Bharat are Bharatya
He does not consider that all people belonging to Bharat constt
tute the natton and hence Hindu alone 1s the nation His
arguments 1n defence of this theory are 1) Mushuns and Christ
1aus are mvaders 2) Others Like Parsis and Jews are refugees 3)
Non Hindus manly Muslims and Chrstians 1dentify themselves
with foreign countnes—iheir sacred places customs and heroes
are foreign 4) Such munonties do not share the traditional
customs and practices of India por do they share the Indian
philosophy and accept the Indtan heroes

Now the overwhelming majority of Mushms are Hindu
copverts and a microscopic few might be descendants of the
mvaders  Even this latter category has nmothing to do with
imasion they have been a part of the country for almost a
mullenium and the charge that their forefathers came as 1nvaders
could not be laid at thesr door If this charge 1s raked up 1t
could very well apply to all those invaders who came to this
country including the Aryan invaders And to say that Chrst
1ans came to this country as invaders 1s nothing short of falsifica
tion of history  Christrans had spread 1n this country during the
time of St Thomas in the first century and had been thriving
upon the generostty and help of the Hindus who had gifted them
large area of land and other properties for the maintenance of
church almost 1n the same fashion of gifung property to
Brahmins and temples And people from the mvading Christ
1an countries never came to settle down here The present
Christian population almost wholly are converts from Hiadus to
Chustiamty  They had changed their religion for the love of
soctal freedom or economic benefits if not for the love of
religion  The force that drove them away to Chrstianity was
the caste system and 1ts indignities and other obnovious
customs of the Hindus In other words the very harna
s;(yst]elm which Golwalkar prarses skyhigh has tung the death
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communalist who stood for the partition of the motherland and
the Hindu communalist who stands to undo 1t mernily sailing 1n
the same boat  In fact Golwalkar on the basis of s Hindu
natron theory has made it exphcit that his concept of nation
extends to all those areas with which Hindus had fustorseal and
cultural links or religious links  Since the mythological Gandahrt
was brought from habul and Rhandhar arca the pl.ce became
Hindu and siace our places of pilgrimage or places of mythologt

cal sigmficance are 1n peighbouring countries such places became
Hindu If we proceed in this direction we may have to claim
even far off places like Mexico because the offictal history of
that country refers to those who first arrived on the contment
later to be known as Amencans were group of men driven by
that mighty current that set from India towards the East It 1s
satd that there are 1mages of Ganesh Hanuman and Hindu temple
architecture with lotus inscriptions 1n that country 3%

Golwalkar also probably repeats the claim that Hindus
bad discovered Amenica long before Columbus reached there
If we go into such pre historic or even early historc movements
of people as a basis for any type of clum for modern nationhood
respective of the fact that such clams are made upor metgh
bouning countries or far off lands we shall place ourselves m
a vicions eircle of claims and counter claims  becavse there were
arnvals and departures of people all over the world Where
will all this lead us? To the war front or to the graveyard 7 Let
us hope that the Buddhists tn foreign countries do not show this
Golwalkanan propensity lest they might claim the whole of
Indra as their territory  The advent of Buddhusm was  1n fact
the only true commencement of Indian History

His marvellous concept of rehgious natronhood and oppo
siion to territoral nattonalism will not merit any <crutiny
because on the face of 1t it is quixotic irrational and mpractt
cable  Not only will st make mmtercontinental reliious nations
without boundary but will also put the sovereignty of states into
utter confuston and will make 1t an impossible exercyse

35 Chamanlal 1bho Discoversd America See Review by Kk KGm
Bharat Jyots 25 11 1951

3% T I'Wheeler India Fedic amd Post Fedic P 2
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2 The Drying and Drifting Malnstream

Another substantial charge of Golwalkar agamst the non
Hindus 15 that they do not share the traditronal customs practi
ces philosophy and national (Hindu) hero~s ? This 1s the only
pomnt 1n which Golwalkar can claim that there was an clement
of truth 1n hss statement  Dut the question1s  do the Hindus
share 1n all those 1tems ? There are drasttc differences among
Shawits Vaishnavits Sanatanis and Arya Samapsts  In fact
the declaration that Aryan cannot prefer the dommation of
1dol worshipping Hindus or cow slaughtering Mushms to the
cniightened and tolerant rule of England 37 had made this point
quite clear  When a large number o even 2 majority of Hindus
donot belteve in or justify the ngid caste system of its proscrip-
tions and prescriptions or even do not accept the Aarma theory
and 1ts fatalism now (there are many indications that Hindus
contrary to the Hindu view of Nishkama Aarma are working
hard to acquire wealth and are desirng profitable results 1n the
econonmie and other activities) how can anyone say to others that
they should follow the Hindu customs The matn theme of the
Hindu world view 1s renunctation and asceticism whereas in the
changing scheme of values this has become merely proverbial

The type of activism that Golwalkar advocates or the RSS
advocates 1s far from being typical of Hindus 18 almost forergn
to them  His sectarian attitude the 1deas thatit 1sa s to be
weak his stress on war agamst pece his mtolerance and the
burning desire to take revenge as well as Ius view that one who
does not retaliate 1s neither woman nor man ot his awersion to
extend his love to humanity and preference for the exclusive
worship of Hindus as a deity are all extremely revolung to the
tolerance and catholicity of Hindus to put it 1n 2 nutshell
Golwalkarism 1s anything but Hind! Is 1t not an irony that
the one who accuses others of not bemng m the mainstream of
pational 1 e Hindu) hife 1s himself far away from 1t !

From the above discussion one can get at the root of his
distrust of non Hindus and also his accusation of them of not
being 1n the mainstream  Furstly we have seen that he identifics
bimeelf with foreign countries 1a the name of Hindu sacred places
and historical memories and has an expanstomist scheme to which

37 Ram Munsh, Arya Samaf and Polities P 12
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he 1s pledged  Such a man 1s bound to suspect others of similar
intentions and likely to project his mental state unto them  This
explams his frequent concern and worry that the non Hindus
lack 1dentity with the mainstream and are not patriotic Secondly
he has adopted an activist aggressive and un Hindu approach
which 15 far from the matnstream of the Hindu outlook And
this outlook must necessanly clash with the tradonal Hindu
outlook which 1s bound to be a part of the mental lnggage of a
man of his age and scuptural knowledge

This dualism m him produces a sense of guilt because the

d list 1n him must y accuse the actvist—the one

who has drifted away from the mainstream and has become
Ahmdu in a sense  Thus the burden of guilt that generates 1n
the course of this dial of ble perspectives withm 15
easily transferred and projected to the non Hindus and a false
alarm 1s raised that others are not 1n the mamstream  Whether
others are or not 1t really means that the guilty one feels that
he 15 not 1n the mainstream  Moreover the extreme secrecy and
anti intellectual atmosphere of the RSS doss not purmit the
necessary avenues for the release of tenston through free and
frank d and  thereft thexwr or tonal structure
only heightens the Paranoid complex

So 1f Golwalkar and his RSS Jana Sangh complex s not 1n
the mawstream of the Hindu Lfe and the modermzing and chan
ging vast sections of Hindus who have denounced and broken
the traditronal caste restrictions and are no more believers i
their Swadharma and karma fatalism as they are on the way to
mobility and dynamism  where does the mainstream exist to
which the prodigal sons 7re to return to make it possible for
Golwalkar to celebrate 2 grand Dewal:' To ask the non Hindus
to follow customs philosophies death mites celebrations and
heroes which the Hindus themselves have given up or are giving
up 15 irrelevant i the extreme 1o the year 1a which we are
celebrating the one hundred and fifeth anmversary of Tswac
Chandra Vidyasagar  Hindus have gnven up the restrictions put
on widow remarnage abandoned sat1 and female mnfanticide and
many more outmoded customs and nites related to marmage
and family 1fe People are taking to electric crematorium
registered marniages and inter-caste marriages are becoming
common even completely secular self respect marriages are
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the welfire of the miw s—te 1t mtombization of banks or
abolition of penvy purse or any other mtter

Tehles of the Jungle
Golwatkars cthics s much more interesting  than his
polities and sociotopy  Often ones chore of words are
revelations of ones outlook  Hus phrases such as rhe so
called freed m fidt  incura¥le  livers of peace  what
Sun in fieltirg @ petty power leartily prin Sfir war world
worships the strops Stren=th 15 vitie anl weakress is nn
Arvanism and the frequent use of flundu alene to cte
afew cvamples  should thron Iight upon the working of
s mund  Next to this lus dllustrations and exampl s are
full of suggestine techniques which indicate his norms and
salues I properly understood his demons demonesses and

mlechhas tn the context are either non Hindus—especially
Brah I castes and

Mushms and other non
tnbes—or Congressmen and Commumists  His constant exhor
tations to fight these evtl forces by telling that vanquishing
rakshasas have been our tradiion since hoary times and
fies tn blish 7 over the rakshasas
and his justification that in the cise of fighting rekshasas
or evil forces any stealthy measure can be adopted such as
shooting from behind  or hiling women  are starthng to the
normal Hindus but that s in the game of activist ethics that
Golwalkar has developed and wants others to passitas the
message of Hindmsm ! This 1s how he wants to establish
nighteousness all over the world which he thinks  has been
our national life misston since ages ! Yet another technique
employed 1s to quote national leaders Mahatma Gandh: and
Nehrie withont naming them and abuse them as cowards and
trattors  For having suid  no swaraj without Hindue Muslim
umty Gandhi 1s called a trattor of course meanwhile
Golwalkar has reserved his right to accuse the minonttes for
not respecting the natronal heroes !
Communists and Socialists are accused of being materialists
though his writings betray his ignorance of what materialism
Yet his theory Hindus are our God s in the same

was
39 PA Sorokin Confemporary Soclological Theories Pp 463 80
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category of French Sociologist Durkbeims theory of collective
representation  according to which God 35 mothimg but 2
persomification of society and the power of God 1s the power of
the people  And 1t will be interesting to know that Durkheim
was authoritatively considered as a sociological materialist 13°
Moreover even though Golwalkar 1s cotical of those who
believe n the end justifies means approach he himself 15 a
strong follower of this dictum so much so that he justifies shoot
g enemies men and women from behind by ilustrating the
murder of demons and demonesses by Rama According to
Golwalkars own admussion when Shivaps Mushm artillery
cheef was serving him agamst Aurangzeb 1t was proper and
when Jaya Singh the famous Sardar of Aurangzeb refused to
betray the emperor by changing sides as requested by Shivap
and felt contented with his loyalty to the emperor and devotion
to God 1n the eye of Golwalkar 1t b d and
perverted notion of personal ntegrity and loyalty ' It may be
mentioned here that this line of communal ethies of the activists
1n India was propagated by Tilak in Maharashtra when he
founded Shivan Mela and stoutly defended the kilhng of Afzal
Khan by Shivaj m co to the d dard of
conduct mn war 4 We shall also see 1n the next chapter the fact
that Hedgewar the founder of the RSS was a devotee of Tilak
and was thoroughly frustrated after the death of Tilak when
Gandhiyt emerged as 2 new type of leader

Double standard of morality 15 writ large on the views of
Golwalkar He 15 a severe critic of the National Flag which he
thinks does not represent any basic principle of the real nation
Naturally according to hum it 1s Bhagawa Dhwaj  which has
been the highest the noblest and the truest symbol of our
nationhood  Though he denes any disloyality to the flag one
cannot but get the impression that he 1s disloyal to the Indian
National Flag  which he seems to think has created  an utter
vacuum mn our minds However he has no quah?ls n ques
tromung others of therr loyalty to the mation which surely must
include the loyalty to the flag  He 15 also opposed to the constr
tution of fodia because 1t 1s not genunely Indjan (Hindu?) he

40 Seenext Chapter and also Parvate Op Ce P 128
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condescendingly quotes the crtictsm that 1t does not refer to
Tilak s concepts Iike  swary) and  Dharma ra)  Whle the
gongs on this stde are Ithe this the RSS and the Jana Sangh have
no hesitation to accuse others who ate not 1n agreement with the
provisions of the Constitution  be they communists members of
the DMK or some others

1f any further proof 1s necessary to show his ethrcal qualt
ties  hus reaction to the clection of a Mushm candidate may be
cited  Inconcenable suicrdal  and  self obhvious of our
soctety  arc the words used by Golwalkar to express his shock
at the election of a lone Mushim from the Ambala constituency
1 1957—where all the voters except the candidate were non
Muslims  Indeed the democratic conscience of Hindu and Stkh
voters of that constituency must have been shocked at the depra
vity of a mind which seems to speak on behalf of a religion
which beheved in the principles of Vasudhana Kutumbakam
(the whole world 1s a famuly) and et Iight come from all cor
ners of the world  If the election of a mere Mushim legislator
were so shocking then one can only guess what could bave been
their atuitude towards the former President of our Repubhc
who was a Mushm  Could such people be loyal to a state
headed by a Muslm?

From the d so far the foll g things should
be clear
1 Golwalkar stands for greatmess glory world rus
ston  white heat of patriotism Dfarma rgy and all these
strictly confined to Hindus

2 In the total assessment of his views the Hindu shows
tendency to shrsk mto the confines of upper castes or Brabmini
cal caste
3 He preaches use of wiolence and destruction of the
trattors to Hindu society  The term trastor 1s broad enough to
1nclede Gandhiy Nehru and the bulk of all those who partict
pated 1n to use his own expression the so called freedom move
ment and preached Hindu Muslim unity besides communists
westernized Indians people associated with the Bhoodan Move
ment rmnoritics and tribal people would also come into its ambrt

4 His techmques of destruction permit employment of any
means provided 1t leads 10 the success of the Hindus who are
variously described as Devas  Aryas  Mamas o as the people
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who have been charged with a mission to establish righteousness
all aver the world

In this connectton 1t 1s interesting to note that Golwalkar
13 a worshipper of success No nonsense of Nishkama Rarma
here Hesays  Real greatness hes in acheving total suceess i
Ife 4 He also expresses the view that omly such successful
people were the object of worship according to our tradi
tion or in other words the Himdu society was achievement
oriented  May be the world will laugh at his views but that 15
what he says s ethics neatly fits in with hus :dea of success
for the worshippers of success how one succeeds 1s immaterial
all that matters 1s that nothing sueceeds like success At last
the glonficatton of Hinduism has led to this pitiable state of
American brand of Hindu activism because 1t 1s 1n that country
that the worst form of achievement orientation 1s to be found

Gandlusm vs - Golwalkarism

It has been made clear that Golwalkansm does not repre
sent the main current of Indian thought Its immoral activist
ethics 1t s narrow outlook 1ts non humamtarian anti democratic
feudal world view lacking i catholicism of the traditional
Hindus and 1ts manrac hike craze and prayer for war and vio
lence 1ts egoism aund power hunger are proofs which clearly sugg
est that Golwalkartsm 1s un Indian At best 1t represents a
minor strain of India s contemporary aberration—the making of
which began 1n the context of the British occupation and the
antt reform movement In this respect Gandhism 15 1n striking
contrast to it 1t represents the major ethos of our culture and
carnes forth the historical consciousness of a people who were
varied 1 race and religion and had long drawn struggles and
strafes out of which they had developed a compos:te culture and
1ts 1deological derivatives of tol 1fl and
simphicsty  But for this world view the diverse elements which,
were the constituents of our evolving nation 1n that ancrent past
could not have had their survival in the context of vagaries of
man and nature Hence this wasalso the sustamming force of
our national survival And therefore Gandhips views were
essentially 1 tune with our history and ethos of our culture,

41 MS Goelwalkar Op Cu P 262



100

tdeclogical kins of the East and the West

S0CIOLOGY OF REVIVALISM

A comparative acco

unt of the salient features of these systems may be indicated below

2

%

HITLERISM
1 eltansch A

GOLWALKARISY

i
and totalitarian which accor
ding to Mein hampl 151
tolerant and cannot permut
anotbher to exist side by side
with 1t It imperiously de-
mands its own recognition
as unique and exclusive and
a complete transformation
n accordance with tts views
throughout aff the branches
of public ife 7

Parhamentary  democracy
Political parties 1n paclia

el 1z Aggressine to
talitarian  Believes that ancient
Hindu way of Iife—its customs
rites beliefs and heroes as 1n
terpreted by Golwalkar—is the
only legitimate way of lfein
India No other pattern tole
rated those who differ from
1t are traitors

Parliamentary democracy  Po
litical parties 1n parliamentary

mentary d make
compromiscs and are oppo
rtunists

§ olk Staat Only the Aryans
are real folk or community

governed by arstoeratic
principles within the com

muany The ordinary con

cept of State based on ecco-
nomic and politkal n-eds of
people including all  the
peop ¢ of the State terntory
3¢ absurd  Race 13 th foun

datron of the stat-

Germer at n Trus Ger
marization s possible only
i that proceys could
chargs the tlcod of the
feop'e ™ Simer this s 1M
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and are opportunists

Hindu Matton  Hindu (Aryans)
governed by the principles of
caste system are the ratron and
none ¢lsc  Terntoral matio-
nalism which looks wpon all
the people~refugees like parnis
and envad s ke Mushms and
Chrnisuans as part of the nation
—is absurd  Hindu 1 the post

tive content of pationhood

Ind uri utlon or Mirdat 2t0n 18
possible because itisaratt o
of changing of Lifes outlook
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possible and muxture of
blood would lead to debase

ment of superior race 1t 1S
opposed

Aggressneness and Scapego

tism  Jews have undermined

10t

and hence 1t must be don~

Aggressneness and Scapegoa
nsm  Mushms Christians and

the German civilization Commumists ctc are undermu
Ideas like democracy ming the country Ideas lke
majority of internat equality
the world world solida world umty  coexistence
rity  world peace etc dis  peutrality Hindu Mushim
ntegrate our race conscrous  umty  peace non violence

ness and breed cowardice

Vengeance Jew has to be
made powerless Germans
cannot be friends to traitors
‘We demand vengeance 4?

Population Control ~ Oppo-
sition to  practical preven
tion of procreation among
millions of our best people
while 1t 1s possible for the
most depraved degenerates
to propogate themselves
Ractal Efies An ethical
1deal has no night to prevail
“1 1t endangers the exis-
tence of a race that is the

are damaging the Hindu nation
and making us a naton of
imbeciles and cowards

Vengeance ~ Minonities  espe-
cially the Mushms are not to
be pampered lest they might
harm the nation a second time
They should be told that
Moghul Badshahi 1s over We
cannot forget or forgne the

msult to the motherland ~ We
are  here to unsettle the
partition

Population Control Opposition
to population control among
the Hindus while the Muslims
are propagating themselves
mdisciminately and thus en
dangenng the Hindu nation %

Ractal Ethies Ethical 1deas hike
personal character and Dharma
should ke made sutordinate to
tke cause of Hindu socsety  If

Adolf Hitler My Mew Order P 45

Ibud P 45

The theme of a speech delivered to RSS audience by a provincial boss
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standard bearter of a higher
cthical ideal  For in a world
which would be composed
of mongrels and negroids
all 1deals of human beauty
and nobility and all hopes
for an 1dealized future for
our humamty would be lost
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1t were 1o the service of Hindus
anything can be done irrespec
tve of moral standards lke
truthfulness and loyalty 'The
Rakshasas Mlechhas and tray
tors should be destroyed by any
means to establish righteous
ness all over the world ©

for ever 8

Thus we see that Golwalkarism 1s not Hindwism but it 1s
Hitlenism under the Hindu garb It has grown under different
conditions and naturally makes use of Indian history and culture
as 1ts instruments of propaganda  As the country becomes more
and more ndustrial and technological Golwalkarism 1s Iikely to
grow fangs and 1ts probability of dragging the nation to most
pernicious adventures 1s very likely  knowing this propensity of
the RSS Jana Sangh sdeology and the social movement they run
those forces—internal and external—interested 1n obstructing the
path of progressive development of this country and 1ts democra
tic and socralist asptrations might lend a helping hand to
Golwalkarism so that their vested interest may be protected at
the cause of the emergmg people of Indra and therr future

51 Adolf Hitler Mem Rampf P 321

52 MS Golwalkar Op Cu P 376 and many other pages

All the quotations attributed to Golwalkar appeanng i this
chapter and wukout reference are also from his Bunch of
thoughts  1dcas of hus appeanng  within mverted comas are 10
summary fore

Nore



CHAPTER V

The RSS-Jana Sangh Complex

Ideology and Social Circle

So far we have dealt with the vanous deological tenets of
Golwnalkanism But a proper appreciation of an ideology 1s
impossible unless we know the socul circle with whichat s
Linked up The men of hnowledge and their products (1declogtes)
can hardly be ascessed without 2n acquaintance of the circle to
which the creators of such 1deologtes belong ~ Esery social role
presupposes that between the mdividual performing the role
and a smaller or larger set of people who participate 1n bis per
formance and may be term d his so~al cucle  there 1 a
common bond constituted by a complax of values which all of
them appreciate postttvely * This approach will help us to
know the thoughts of a manin th= context of his public or
organization or even cultural segment to which he belongs The
nner aircle to wh ch Golwakar belongs 1s the RSS and the outer
one s the Jana Sangh  The RSS and through RSS rhe Jana
Sangh has a common pedigrez that apparently 1s the militant
activism generated n Maharashtra after the fall of the Pcshwas
Shiv S=na also d rives inspiration from th~ same source of
Shivap colt vet born under an entrely diffrrem setting and
1 adershrp 1t may more appropriately b~ considered an dl~gtt
mate offspring of that revivalism

1 Tloman Znatsccks Seerdd Fole and the § ctal Cirele Ccer ard
Rosenburg—Soc Lo =31 Theory—P 347
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The circumstance sn which Dr  Hedpesar found~d the
RSS gives a signifi ant msight 1nto th source of the movement
and its deology fledp wWar was 1 thoroughly frustrated man
after the termenation of the Swaray mosement  He found that
the long cherished ambition of frecdom was not so casy lo
achieve and lost faith 1n the m thod of the movement and its
capabilities to secure freedom  Added to this was the fact that
after the death of Lokmama Tilak the leadership of the move-
ment passed tnto the cxp nmentatne hands of Mahatma
Gandht who w1s 1 Gujaratr In fact the tendency of Mahara
shtrian militant Hindu revnalism s evident m the ongmnal
prayer of the RSS couched in mixed Marathy and Hindi lan
guages endiny, Samarth Guru Ram Daski ju Gura Ram
Das was the teacher of emperor Shinap? One of the six fastivals
which the RSS celebrites in /findu Samrajya Dinotsma (Hindu
Cmpire Day celebration) This 1s 1n memory of the coronation of
Shivay  Hedgewar wasa devotee of Shivapt and  his regard
for Lokmanya Tilak was so deep that once in a meeting a
speaker made some indecent remark about lim (Tilak) he got
up and quickly gave a resounding slap in his face ?

This strong aflinity of RSS founder to Tilak 1s not only
personal but much more 1deological  Hindu militant activism
at least 1n Maharashtra was centered around Tilak  He was the
founder of the Ganapati festival Shivay Mela and 1t was during
Shivajt Mela that he and his associates propounded a new code
of militant activist morality with regard to Shivay s killing of
Afzal Khan Tilak declared Let us even assume that Shivajt
deliberately planned and  executed the murder was the act goot
orevtl The laws which bind society are for common folk
like you or me No one seeks to trace the geneology of 2 Risht
or to fasten guilt upon a Maharaja Great men are above the
principles of morality It wasin a praisevorthy object that
he murdered Afzal Khan for the good of others ¥ We have
already referred to Tilak s oppostion to social reformers and hrs

2 SB Saxena Rashtrpa Swajam Sevak Sangh 1n Soclologist Vol

T 1960
1 SB Saxena A Study of RSS—Thesis (Unpublished) P 16 Agra

University
4 Quoted by TV Parvate Bal Gangadhar Tilak P 128
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orthodox outlook towards soctal change ® Tilak b longed to the
Chitpavan Brahmin caste to which the Peshwas belonged and
ruled the Maratha Empire for a century At this stage a brief
reference to Chitpavan caste would help us to understand the
geuesis of revivalism

The Clutpavan Bachground

The Chitpavan Brahmins were a small group of farmers
and priests settled 1n the Ratnagirt district A history of the
Bene Israchs who settled 1n the Colaba district of konkan claim
Chstpavans as fellow Jews who became sepatated from the ship
mates ¢ Tradimonally Chitpavans explain their origin on the
bass of the story in Safipadrt Ahanda which goes like this at
that time the bodies of fourteen shipwrecked foreigners were cast
vpon the shore of the sea  Parasurama purified those corpses
by burning them on a fuoeral pyre or chita restored them to
Iife and taught them Brahmin nites 7 Hence they became Chut
pavans  This Brahminical tradition 1n 2 way corroborates their
probable Jewish origin  Predominance of blue eyes fair com
plexion and other physical features have made the anthropologists
and historians think of their foreign onigin  The konkan was
known for 1ts trade contact with almost all countries of the west

ftis this stretch of coast 100 which receivad at one time or
another such emmugrant groups as the Bepe Israel Paruts
Kudald Brat Gaud § and Chitpa
van Brahmns each of these groups has been an mtra
swve group physically and culturally and differentiated from the
others as well as from the population 1ato which they came
The Chitp wvans were apparently the last to arrive 8 However
they were an unknown and obscure group until about 1707
AD when one of them gradually got the favours of the Maratha
faog Shahu (grandson of Shivayr) and finally rose to the position
of a Peshwa or Prime Mimster The appointment of Balapt
Vishwanath Bhat as Peshwa was a turning point 1n the history
of Chitpavans their fortune changed from obscunty to himehght

5 See Chapter 11T

6 Linda Cox The Mlustrated Vi cekly of India 222 1970 Chupavans

7 L P Maureen Patterson n Structure and Change i Indian Soctety
Editors  Swnger and hobn P 299

8 id P 399
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rather than genwine desire to contribute towards history  More
over contribution to history n this case also means establishment
of scif identity and drawing a favourable meaning out of history
mtermsof one sownrole  In both ways 1t amounts to the same
meaning of denving ego satisfaction

Thus the 1deological trend which we call activist revivalism
had develop~d 1n a specific socio cultural setting  The contnbu
tory factors 1n the sttuation which gave birth to 1t are

(1) A small minonity rather s gregated from the rest and
only forming one fitth of the local Brabmins and one per cent
of the total population in Mabarashtra

(2) The nise of such a class into almost the usur pation
of power and status in Maharashtra and this was not at all to
the liking of others

(3) Rebellion and revolt of Chitpavans against the British
when they lost thetr power and freedom

(4) To the above objctive situation we may add a
subjective require ment of strategy to nvolve more and more
people n the fight against the British under the changed cond:
tions  For this purpose communalist and revivalist appeal was
naturally found handy as Tilak and others employed 1t Because
of this the deology ach d an all India d as anti
Briush Hindu revivalist activism and subsegently 1t showed a
capactty to float away from 1ts native soil in search of new areas
where 1t could get easily rooted

White the core of the Chitpavan ideology nas activist
revivalism 1t would be huighly unfair to the great men who came
from the verv same stock to say that it represented the whole
commumty Famous men like Mahadeo Govind Ranade Gopal
knshna Gokhale Agarkar Mahanshi Rarve Achyut Patward
han and Acharya Vinoba Bhave stood for change m varying
degrees from Iiberal transformation to revolution  They mdicate
the medern and the dynamic phase

From Hindu Mahasabha to the RSS

The course of activist revivalism 1s on the foltowiag Tines
The reaction developed among the Chutp found its expres
sion as acentrfugal force mn the person of Tilak later 1t
descended upon Savarkar as the :deology of Hindu Mahasabha

The strictly regional and caste character of this ideology was
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elevated to the national level as 1t was also inspired by the
1deas of Bipin Chandra Pal of Bengal and Lala Lajpat Ra1 of
the Pumjab  Thus the Mahasabha leadership as a whole had
close relationstup with the Lal Bal Pal trio of the pre
Gandhian Congress However The Maharashirian group
clamed political descent from Tilak This group included
Moonje Jayakar N C Kelkar and most important Vinayak
Damodar Savarkar  Like Txlak most of the Mabarashtrian

gent were Ct and indeed as will be
seen many of the leadcrs of RSS also belong to this commu
oty ! Yt 15 not only a queston of caste or regiomal
association that prevails between Mahasabba and the RSS but
m terms of ideology and programme there 1s great affimty
between them The 1dea of organizing Hindus attachment to
gymnasta  defence of Hindu interest through every means popu
Ianzation of Hindi and celebrating Hindu festivals® are but a
few of the common factors which ink up RSS and Fana Sangh
with Hindu Mahasabha

The RSS Jana Sangh Complex

It 15 peedless to say that the RSS represents an 1deological
continuity of revivalist activism which was brought up and
nursed by such men ke Tilak Savarkar and others Basically
Maharashtrian  Brahmimcal and  partictlarly Chitpavan 1n
character 1t conld not have spread to the wider realms as 1t has
but for the adjustments 1t had to make to develop 1t mto an alt
India orgamzation mainly by feeding upon the communal
prejudices of Hindus and also catering to the primary interests
of young men for physical exercises and brotherhood

The obvious purpose of the RSS1s firstly to indoctninate
the younger people 1n the irrational and sectarnian 1deas of
Golwalkanism and secondly to impart to them a para military
traming and thirdly to retain them as an ever growing orgauniza
tion ‘They try to influence the society 1 the manner of a
concentric circle and spread out to wider and wider realms

12 Ceag Baxter The Jana Sangh Philadelphia 1969 P 18

13 See the programmes of Hindu Mahasabha at Calcutta Session of 192§
under the Presidentship of Lala Lajpat Rai A Review of the History
and Work of the Hindu Mahasabha and Hindu Sangathan Move.
ment by Indra Prakash. 1 37
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Peripheral  organizations Iihe  the Gohanya  Mrodh  Samul
Shishu Mandirs  Bharthva ¥ idyalasas which hold therr gnnual
camp under huge posters of Shisay and other pantheons of the
RSS the AMul Bhartiya Vidhyarthi Panshad the Akhd
Bhartiya Mardoor Sangh and news agencies like Hindusthan
Samachar are reported o be RSS anaillaries  And of all
the organzations run by the RSS the biggest and the widest 1s
Jana Samgh itself  Investigattons have found that common
people now do not differentiate between the RSS and the Jana
Sangh  Though sometimes the Jana Sangh seem to shua m
public too much closeness with the RSS 1t 1s understood that
Shyama Prasad Muherjee had close consultations with Golwalkar
before he founded the Jana Sangh In the 1952 General Elec
tions the whole machinery of the RSS was geered to the
election work of the Jana Sangh Once when the former
Jana Sangh Prestdent Pandit Moul: Chandra Sharma resented
the tendency of RSS workers to dominate the Japa Sangh at the
Jodhpur session of the Jana Sangh (1954) a resolution was passed
condemmning his view Many pracharaks of the RSS have become
important oflice bearers of the Jana Sangh ** A sincere research
student who at the time of collecting the data was himself an
RSS man says that It has also been learnt that RSS leaders have
often declared amongst its workers that Jana Sangh 1s 2 mouth
organ being played mn political field by RSS and till 1t 1s played
Iet them play with 1t or otherwise 1t will be destroyed 1%
There 15 so much of evidence to show that the Jara Sangh was
founded with the mitiative of the RSS  after the ban followng
the assasination of Mahatma Gandhi was [ifted At that
Juncture many promunent RSS men felt the need for a political
front Hence there appeared a number of artcles 1n Organiser
commonly known as the mouthpiece of the RSS  Sangh (RSS)
must give lead to the country in regard to the political and
economic problems of the country as well wrote Balray Madhok
The editor of Orgamser K R Malkant wrote that the only way
to restore dharma was by puthing the shouider 1o the political
wheel There were also articles pointing out the futility of the
then existing parties and suggesting that 1f they failed the RSS
mught heed a call from the mation Agamm editor Malkam

14 SB Saxena Op Cv Pp 190 193
15 Ibid Bp 193194
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writing during this period on the programe for a new party based
on Hindutva clammed that Communism can be combated and
conquered 1n Hindustan by the Hindus only through Hindutva  *
Malkant also proposed that the Swayam Sevaks should man such
aparty?® Golwalkar admutted this when he said that I choose
some of my collegues staunch and tried workers who could self
Jessly and unflinchingly shoulder the burden of founding the new
patty 17 Thus shows that the Jana Sangh 1s nothing but the RSS
under a political mask and the claim that the RSS 1s a cuitural
organization 1s never seriously made even by Golwalkar !

The indoctrination process of the RSS 1s techmically
perfect It works through narration of stories and games often
pohtically oriented such as Kashmir aur Goa kis ka har Pratap
ka Chetak and soon  Baithaks or mectings are an important
channel of communicating the RSS ideas to the members It
15 f that 1n such taking notes 1s not allowed
and wherever this rule 13 broken such notes are recovered from
the Swayam Sevak and torn off Particulary 1n officers camps this
15 observed with utmost vigilance  Secrecy prevails everywhere
whether 1t 1s regarding collection of funds through Guru Dakshina
activities 1 the catps or announcement of a meetings  Great
secrecy 1s mamtained 1n camps where only on the basis of uttermng
pass words entry 15 permitted at night Once m one of the camps
a member fell seek and died The matter was kept away from the

ledge of other par of the camp as a secret
Snmlaﬂy there 15 a practice of orgamsing sudden attacks
upon the camps without the knowledge of defence officer of
the camps or the guards In one such mstance at Lucknow the
RSS men dressed as Muslims attacked the defence officer and over
powered him and tied him to a tree The guards were taken
unawares There are also provisons of a court martial 1n cases
of indisciphne 1 the the camps Officers traiming camps are a
a big affawr to which the largest number of swayam Sevaks are
attracted The Swayam Sevaks are subjected to three year officer
tramming course which combines both physical and 1deological
traming 1ocluding trammg 1o public speaking  The O TC 1s of
three years annually held at different places though the third

16 See for more details—Craig Baxter Op Cit Pp 54 60
17 Quoted Ibid P 69
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year course 1s always held at Nagpur In these camps in the
second year according to the RSS terminology Iath: (shatpatts)
11 hand javehne 18 hand sword 31 hand kmife 19 hand and
fighting techniques are all taught  Sword training 1s given even
i the first year  Prior to the assassination of Mahatma Gandhi
nifle traiming also used to be grven 12

The RSS claims that during the process of partition among
other services rendered to the Hindus in Pakistan was ncluded
the use of hand grenades gun powder and nifles wherever necess
ary m saving the Hindus They also claimed to have trained
people 1n the use of modern arms and ammunmnition and sent RSS
troops on trains carrying Hindu refugees  Saving of the Kashmir
Maharaja from a coup planned by Mushms collaborating with
the Indian Army 1o the early phase of the war in kashmtr libera
tion of Nagar Haveli and Dadn by Vishnath Narvane (a former
student of Lucknow Umversity) with a band of 90 RSS boys
drawn from Bombay are cited among the exploits of the RSS 1*
At a recent press conference to refute the allegation that the RSS
was behind communal nots Golwalkar asked a counter question

How 15 that there are no riots in Nagpur where the RSS 1s the

strongest ?  But according to the RSS sources it cif the story s
shghtly different  The year 1927 was a landmark 1n the history
of the RSS 1t held its first officers camp the first Gurie Dakshina
was started and the Sar Sangh Chalakh was appointed  This
year also saw the Nagpur Hindu Mushim riots  The Sangh put
new spinit in the Hindus and they turned the tables on Mustims ¢

The RSS definttely wmstils discipline and good conduct in
accordance with (heirown notions of goodness and discipling
among thetr cadre  But from all accounts 1t discourages thinking
and reasoning  The youth are indoctrinated to fit into an authori
tarian system tn which the top most man the supreme leader s
nominated  The common belief among the RSS men about their
supreme leader Golwalkar as revealed in a study of the RSS
shows the strength of mdoctrination and superstitious bent of
their mind

1 Gurujtisthe only man of hs type in the country e

ts a superman and the breath and soul of RSS

138 ‘-nexu O _Ce Pp 93101
19 ' P 137
~ ! P oo
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2 They have utmost love for hum and believe that they
can never be musled by um  He 15 1nfallible

3 Gurup can foresee the future and so 15 called
Yugdrashta

4 He never reads newspapers He 15 able to know the
news through meditation

S His chest 1s as hard as stone because he observes

Akhand Brahmacharya

He has personally contacted the largest number of

ndividuals 10 the world

7 He has the finest and the strongest memory

8  Hehas command over Vedas and has read 26 000 books

9  He takes Dittle rest and never cares for pain

10 He 15 one of the best orators  *

o

No wonder members of an organization who entertain such
fantastic superstitions are the natural followers of Golwalkansm
It 15 apparently an nterdependent phenomenon while the feader
speaks for the followers the followers choose the 1deologies and
the leadership of their iking In this context we may quote a
comment for 1ts own mtrinstc menit which says Hence the RSS
youth given more favourable circumstances can be 1o India what
was Hitler youth 1n Germany Fascist youth 1n Italy and what the
Mao youth 1s m China today If disciplin  organised centralism
and orgamc collective consciousness means Fascism the RSS
15 not ashamed to be called Fascist The silly 1dea that Fascism
and totalitarianism are evils and parhamentarianism and Anglo
American types of democracy are holy should be got rid of from
our minds 1f we Want to approach problems realistically and bring
solutions for them 22 Irrespective of this comment we have
already seen theamazing stmulanty of Nazism with Golwalkarism
If Golwalkar s view that The non Hindu people mn Hindustan
must either adopt the Hindu culture and language or may stay
1o this country wholly subordinated to the Hindu natton claim
1ng nothing deserving no privileges far less any preferential treat
ment—not even Citizen tights ** 15 put to practice then what

21 SB Saxena, Op Cu Sociologist Vol. I 1960

22 Anthony Eleyumittam  The Philosophy and Action of the RSS for the
Hind Swara) (Quoted by Craig Baxter Op Ci Pp 148.49)

23 MS Golwalkar We or Our Natwnkood Defined Pp 55 56
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follows 1n thts country cannot be any different from Fascism
or Nazism

How do We Explam ?

One may ask what dre those vanables which explan the

presence of an 1deology and movement hike the RSS Jana Sangh
plex 1n the p g Indian cond ? In fact the appeal

of this 1deology 15 presently more intense elsewhere than in its
place of ongin -~ Why did 1t float away like this ? What could be
the reason that this 1deology 1s more popular in certamn areas of
the country rather than in other places ? Of course until and
unless a thorough field study 1s made no defimite answer could be
gwen to this question  However 1n the meanwhile certan tenta
tive explanations may be sought

(1) In which part of socal structure do we locate this 1deo
logy 7 Knowing as we do the characteristic caste onentation and
rehigious bent of revivalist activism we may ask the question how
far the higher incidence of Brahminical caste m a region 1s assoct
ated with the greater appeal of this ideology to the area

(2) How does the rate of hteracy among people affect the
degree of appeal of revivalista ? What specific correlation do we
come across between d of 11 'y and ncrd of revt
valist ideology of the Jana Sangh? 1n different regions 1n India?

(3) What are those posstble elements of culture with which
this revivalist 1deology 1s linked up ? Remnants of feudalism ?
Lack of political ? Or general backward
ness ? What 1s the pature of correlation with such factors m an
area and the prevalence of revivalism

Brahmimcd Factor

If election results and the votes cast in favour of vanous
parties are taken as an ndex of 1deological predisposition of the
population then what 15 commonly called the Hidi belt seems
to have some special attraction for the RSS Janz Sangh :deology
Broadly speaking this also happens to be the traditional Brahm:
nical region of India  Herbert Rusley in The People of India
(1915) has put the Brahmins as 10 per cent of the populatton 1

24 Here 115 assumed that ideologcally RSS and Jana Sangh are the

same Votes cast in favour of (he Japa Samch are taken s the
measure of their ideclogical appeal -
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Uttar Pradesh (Umted Provinces) Central Indsa and Rajasthan
(Rajputana) He also expressed the view that they were stron
gest 1n the onginal centre that 1s Uttar Pradesh ® A contemporary
sociologist Dr Yogendra Singh comes to the concluston  though
shightly differently, thatin Northern Indiz a strong peasant
class 1s emerging which does not favour radical ideology It
often tends to be attracted by militant nightist 1deology of Jana
Sangh  He classifies the Southern and the Eastern regions of
India as ideologically radical and the Northern region including
Maharashtra Gujarat Punjab Haryaoa and probably Rajasthan
and Western UP as |deolog|cally nghtist  This view of hus 1s
based ona )i to st 1on system of
these regions 2* However 1fvotes cast 1 favour of the Jana Sangh
1s taken as index then Maharashtra Gujarat and to some extent
Pupjab have no claim to be 1ncluded among the areas of conser
vatvism
(a) The percentage of votes secured by the Jana Sangh m
the 1967 election speaks eloquently of its 1deological appeal to
Hinds speaking electorates In Uttar Pradesh the Jana Sangh
secured 21 6 per cent of the total votes polled during the Assembly
election and won 98 seats m Madhya Pradesh 1t secured 28 2
per cent of votes and won 78 seats in Haryana 14 4 per cent
votes and 12 seats 1n Bihar 10 5 per cent votes and 27 seats
and 1n Rajasthan 11 7 per cent votes and 22 seats
(b) As aganst this in the Eastern part of the country i
‘West Bengal 1t got only 13 per cent votes and 1 seat 1 Assam
2 per cent votes and no seat and 1n Orissa 05 per cent votes
and no seat
(c) Simularly the Southern part of the country showed no
appeal to this ideclogy In Andhra the Jana Sangh secured 2 |
per cent votes and 3 seats 1n Tamil Nadu O 1 per cent votes
and no seat 1 Mysore 31 per cent votesand 4 scats andin
Kerala O 9 per cent votes and no scat Among other things 1t
may be noted that i both Eastern and Southern tegrons Brahms
nical population 1s sparse  According to Risley they are 3 per
cent 1n Bengal 2 per cent mn Assam and 3 per cent in Madras

25 HH Rsley The People of India P 125

26 Yogendra Singh Polmical Modermzation 1n India—Concepts and
Process  Paper read at the Golden Jubilee of Department of Socto
logy Bombay University (Unpublished) P 19




116 SOCIOLOGY OF REVIVALISM
which 1n 1915 means almost the whole South

Education

(a} Not only do higher incidence of Brahminical caste and
revivalist 1deology seem to be coinciding 12 the Hindi area but
there 1s also a possible correlation between the educational back
wardness of the region and revivalism  All the states of the
Hind1 regron are glaringly at the bottom of the general hteracy
rates n Indta  In fact all those states which have shown any
appreciation for the Jana Sangh are predominantly illiterate
According to 1961 statistics the ranking of these states
terms of their Iteracy are thus Bihar 18 Uttar Pradesh 20
Himachal Pradesh 21 Madhya Pradesh 22 and Rajasthan 23
And Niteracy rate 1n the area 1s ranging from 152 per thousand 1n
Rajasthan to 184 per thousand 1n Bihar

(b) Meanwhile the Eastern states where the Jana Sangh
1deology has no hold rank thus i terms of hiteracy rates West
Bengal 10 Assam 11 and Orissa 15 Their hteracy rates per
thousand range from 217 i Orssa to 293 1n West Bengal

(¢) When we go to the Southern states the correlation 1s
more pronounced Kerala comes 2nd 1n rank 1n the whole of
the country Tarml Nadu 5thand Mysore 12th and Andhra 16th
The teracy rate 1n this region ranges from 212 per thousand 1n
Andhra to 468 per thousand 1n Kerala®” Among the major
language groups the position of the Hindr speaking people 1s the
lowest 1n Iteracy In a descending order of Iiteracy rate come
Malayalis Tamils Gujaratis Maharashtrians Bengalis Kauna
das Punjabis Onyas Telugus and then the Hindi speaking people

Fendal Bachground

The amount of compensation payable on account of zamun
dart abolition 1f taken as an index to the extent of fendal chara
cter of the respective areas give us the distinctive preture of feudal
1nfluence or the comparative absence of 1t 1n these different regions

(a) In the Northern region of Uttar Pradesh Bihar Raja
sthan and Maddya Pradesh the total compensation payable ta
zamindars was Rs 476 90 crores

(b) In the Eastern area of Assam Onssa and West Bengal

27 S-cAppendix VIII  The Ga ereer of India Vol T
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the amount was Rs 85 18 crores

(c) And in the four states of the South the amount payable
was only 3139 crores 2 This reveals a very positne correlation
between the revivalist deology of the Jana Sangh and remnants
of feudalism  Even after making allowances for the differential
size or population of the regions the Hindi region would prove
to be highly feudal

Pohtical Consciousness

(2) The next question 1s about the level of political cons
ciousness of people who beheve in this 1deology 7 What 1s the
nature of association between political consciousness and geviva
lism? Percentage of valid votes polled m the General Election to
the State Assemblies 10 1967 1f accepted as an sndex of political
consciousness of the people 1n various states shows a differential
map of political conscrousness of varous states of India  Such
2 map would wdicate that n UP the percentage of valid votes
cast was 508 1n Rajasthan 1t was 55 1n Madhya Pradesh 497
and i1n Bihar 1t was 48 9

(b) In the case of Eastern region i Assam this percentage
was 571 1 Ornissa 41 3 and 1n West Bengal 1t was 62 8

() IntbeSouth 1twas 73 61nTamil Nadu 73 in kerala,
594 1 Mysore and 66 in Andhra Thus 1n order of degree of
pohitical consciousness first was Southern regton second Eastern
region and third and the last the Northern Hindi region  And
the fact that this 1s the area which has shown receptivity to
revivahism of the Jana Sangh indicates that revivalism and lack of
political are nterdependent factors which coevist

Economic Poverty

Lastly while d g the general backward
we may add that i terms of per capita mcome all the above
referred four Hinds speaking states fall far below the all India
average and on the whole constitute the bulk of India s economi
cally backward areas

(2) According to 1961 statistics the per capita mcome of

UP 1s Rs 297 Madhya Pradesh Rs 285 Rajasthan Rs 267
and Bihar Rs 221

28 Caleulations from India 1959 P 130
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(b) In the Eastern region tn Assam 1t 1s Rs 333,
Onssa Rs 276 and in West Bengal Rs 465

() In the Southern states ;n Madras 1t 15 Rs 334 1n
Kerala 1t 1s Rs 315 and 1n Mysore Rs 305 and Andhra Rs 287

How callous and rrresponsible 1s the governmental leader
ship 1n the major Hindy states 1s borne out of the fact that the
Government of Uttar Pradesh spends only Rs 13 53 per head on
educatton medical and health facilities 1n the state  In Bihar the
amount 1s still less—only Rs 9 75 per head  The expenditure in
Madbaya Pradesh 15 Rs 1855 per head The comparative
figure for Kerala 1s Rs 3304 per head for Tamil Nadu Rs
2518 per head Assam Rs 2141 and West Bengal Rs 20 61
The all India average 1s Rs 19 20 per head **

The Gestalt of Backwardness

From this analysis we find the presence of a gestalt of
vanous factors mnseparably fused into the sttuation in the Hind:
region which consequently has become a receptive ground for
revivalism  Even a cursory survey reveals a wcry suggestive
coincrdence of a higher p ge of 1 mthe
population extremely poor lteracy widespread feudal back
ground a comparative absence of political consciousness as well
as economic backwardness 1n this area A higher occurrence of
Brahmuas 1n the place should be viewed not so much as a caste
1ssue but as something to be equated with the hold of conserva
tive and superstitious religlous mythology and to that extent as
resistance to change The ¥ arna system fcudahsm Hlteracy lack
of political and dness are 1nter
dependent and mutually complementary in the situation  The
caste system with i1ts sharply divided status groups and aversion
to manual labour among the Brahmins 1s impossible 1n non
feudal socteties  Swmularly illiteracy has been a functionat device
of the caste system to keep away the common people at a safer
distance from the sources of power and prestige  The same 15 the
case with political consciousness 1f 1t 15 understood as the know
ledge of power structure 1n soctety then it is a functional pre reqn
site for both caste system and feudalism to keep people at a fow

29 The datareferto 196768 S ¢ Report of the Finance Commission
1969 P 173
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Tevel of political conscrousness so that the upper strata may be

d against the onsl of the underdog  The bigness of
the big depends upon the smallness of the small 1s nowhere so
crudely expressed as 1n a caste ndden feudal order  And religt
ous mythology and world view has always been instrumental to
the upper castes to legitimize the sfatus quo  Thus we find the
social structure m this region due to various historical reasons
provides an existentral basis for backward looking revivalist ideo-
Jogy of the Jana Sangh  Sumlarly the contrary social conditions
found 1n the Eastern and Southern regions and the comparative
absence of Jana Sangh influence 1n those states also proves though
negatively, the same point

In the discussion so far we have left out Maharashtra and
Gujarat These two states are just the opposite of Hindi
fegion 1n s0 far as their lugher hiteracy political conscicusness,

absence of 1 higher per capita mcome and

even lower d of \ 1 el 1n the popnl;
are concerned It cannot be an accident that the Jana Sangh has
failed to create any impression in those states The example of
Maharashtra 1s especially instructive because though the found
1ng fathers of modern revivalism as an orgamized force belonged
to that state the fact that the ideology could not gain much
favour 1n that area (with the exception of Shiv Sena) 1s a positive
proof of the relationship between 1deology and soctal structure
In this context the following statement becomes meaningful

The Jana Sangh has pracucally no strength in Gujarat Maha
rashtra Andhra Mysore herala Madras Onssa Bengal and
Assam  Its populanity 1s then confined to the Hindi speaking
states and mostly parts of UP Rajasthan and Madhya
Pradesh  The sceial structure and the cultural tradition of the
people of other states will not allow the Jana Sangh to take root
there  There are greater chances of DM K. becoming a
political force 1n the UP and Madhya Pradesh than the Jana
Sangh becomung a political force i Madeas or herala! ¢

Whom does st Serve

Having seen that the Hindi region has a structural weak
pess for the backward looking  obscurantist ideology of the

3 KP L *State Politics (Reg sm) Semurar (8NP 23
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Chieftatn 1n his harem ¢

Now thys 1show Shivajt was symbohzed dunng the Shiv
Jayantt celebrations  According to Indsan practice beth celebra
tions of great men ore solemm oceasions when at Jeast momentarily
people display a mode of conduct befitting to the nature and
quality of such heroes  For instance Gandhi Jayants 1s celebrat
ed by spinning  holding Bhajans doing social service preaching
communal harmony non violence and peace  Such a celebration
symbohizes Gandhiyi as he 15 1n the minds of those who commem
orate his greatness  So how does Shuv Jayantt depret Shuvap ?
QOne who 15 ford of musmg communal sentiments d:sturbmg

ying and enjoying

dramas l
The Leadership

To a great extent the urban chaos and the regional frame of
reference was responsible for the nise of the Shiv Sena leadership
as well as its capacxly to cxploxt the sitwation A few references
to the p { of Bal Thack would throw some
hghton the Shiv Sena dersh Thackeray was 2 ¢
1n the Free Press Journal of Bombay which lke most English
newspapers has a large number of South Indians on 1ts staff
Like cartoomsts all over the world he has had clashes with news
editors and sub editors over the quality of hs cartoons  Unfor
tunately Thakeray being just average came to the conclusion
that there was antipathy to him only because he was not a South
Indian  That such clashes take place in Marathi Newspapers also
never struck him  Nor did 1t ever strike him that he owed his
prommence as a cartoonst to a South Indian the late Sadanand
who gave bim a big boost by tramming him to think politically
He also overlooked the fact that the best rdeas for his cartoons
were not hts own but were given to him by South Indian News
Editors That 1nspite of such conflicts the Free Press Journal
never employed any South Indian to keep him down was never
appreciated by um 7 Afier the death of Sadanand a number
of journalists of the Free Press Journal resigned tostart a co
operative daily Thackeray also resigoed along with them but

6 Prem Shankar Jha The Lessons of Bhuwandi  The Timesof India
Maga ine 3151970
7 A Bombay Journalist How did 1t Grow ? Mainstream 641968 P 13
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he soon left the daily to start his own Cartoon Weekly called
Marmuk  His leaving had oo regional undertope  His grouse
agamst South Indians became more pronounced durmg this
period  His Weekly a famuly affair ran mto difficultes in gett
g advertisements  Thackeray uced to complain that because
the agencies were dominated by South Indians he was not being
given advertisements It was explained to hum that this was not
so  Advertisement ag Iike most 10ns
on a commercial basis  If hus paper built upa bigcirculation
then advertisements would come in ® With his regional frame
of reft could Thack accept this expl: ?No he
&1 not

In his desparate attempt for survival he tried maoy techny
ques ¢ In the beginming be tried out being antt Mushm  He
rtade 2 big play about the mnfamous Usha Bhargava case of Jabal
pur ¢ Asthis did not click he tried other ways such as oppos
1z Maratht crosswords and finally when he began to use a
techmque of propaganda which had already been used and perfect
ed dunng the Samyukta Maharashtra movement there was a
dramatic change m his favour Once he began to revive the
paranord feclings of his readers his readership increased and a
populist political movement began 1*  Thus Shiv Sena was born
on June 19 1966

Divisise P and ‘Nen-) C ?

The very regional frame of reference was accentuated and
exploited by the Shiv Sena 1n the context of the already described
urban chaos of Bombay and through which the Chauvinist move
ment was bwlt up It all started with the laudable 1dea of fight
g the gangsterdom 1n Bombay which 1n the beginning appealed
to all Then Bal Thackeray launched a campargn agarmst the
bootleggers of Bombay He claimed that the gangland was
domrnated by South Indians  Though this was mostly 1ncorrect
1t could not have been particularly difficult for bis Marath; readers
and listners to believe this  He raised a question Why the gang

land should be d d by non Maharash 7 And behum
self ausw:re} that 1t was because the political parties and trade
8 Ioud Pp 1314

9 Ibd P 14

10 Dulip Chutre, Op C¢ The Hindustan Times 28 2 1969
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unions were controlled by the non Maharashtrians  Agamn this
was not true but whatever might be the arguments and facts
agmnst this line of appeal 1t was Iikely to provide a satisfactory
cxplanation to the average Marath: reading public at least for
the time being since they have been subjected to regional propa
ganda for Jong He declrred that all the lungiwalas are
criminals gamblers iflicit iquor drstillers prmps  goondas
beggars and commumsts ' [ want the tlhert iquor distiller to
be Maharashtrean the goonda to be Maharashtrian the Mawali
to be Maharashtrian 2 This line of propaganda must yreld
good results when we realize that there are always i alrtes among
goondas and bootleggers of various groups No wonder if the
Maharashtrian goondas and bootleggers found a godfather 1n Bal
Thackeray and his Shiv Sena  This must have added to his
strength and a n*w dim nsion to the movement he 1attrated

In the same manner Thackeray proceeded against Udipt
Hotels and the Taxi trade The demand was Idli  Sambhar
must stop These hotels are depriving the Maharashtrians of
business and employment It was argued that this state of
affair 15 made possible because of the dommation of hotel unions
by non Maharashtrians  Similarly the taxi trade 1n Bombay
city 15 owned by non Maharashtrians—mainly Pupjabis  This
agaw according to the Shiv Sena  was because of non Maba
rashtrian tax: trade union controlled by George Fernandes This
was not at all true  because the trade was in the hands of non
Maharashtrians—Punpabis  Parsis and others—ever since 13
beginning and long before the present trade union leaders were
born

The next p was very ding for Thack

This happened when Shiv Sena took up the plea that non Maha
rashtrians should be sent out of Bombay For the first ime on
October 30 1966 the Sena impinged on the public mind mn 2
bigway  Atarally at Shivaj Park the venom and vitriol that
was poured out was directed against non Maharashtnans

But the princspal target was Shri George Fernandes who by then
bad pitted himsell agmnst Shu § K Patl and was vigorously

11 Quoted by Prabhakar Waidya Shiv Sena The Fascist Menace P §
12 Bd PSS
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canvassing for his own election to the Lok Sabha At theend
of the meeting some of the more inflamed members of the crowd
stoned Udips hotels  The slogan they shouted were  Madra
shana Haklum Lma (Dnve out the Madrasis) and  Idh
Sambhar Bandh Kara (Stop Idl: Sambhar) ** Thiswasata
tune when recession m Bombay was at its peak  Unemployment
was increasing and the educated youth was frustrated  The plea
that outsiders should be driven out of Bombay might have meant
many things to the ployed and the dated It
can eastly mislead such people to the belief that jobs and shelters
would be found through this method

The South Indian office goers were accused of depriving the
Maharashtrian of his job opportunity Thackeray went on to
publish balf truths about statistics of persons employed 1n various
offices 1n Bombay and showed how the non Maharashtrians were
monopolisiog jobs in Maharashtra at the cost of Maharashtrians
One of the Shiv Sena publications came to the followng con
cluston 1 this regard after making one such so called surey

Though outwardly Maharashtra appears growing rapidly
industrially one cannot overlook the fact that the industries are
being manned by outsiders  They also find that in this Iand of
their birth they cannot get a smitable opeming  while an outsider
of comparable ment gets one for the mere asking because he has
a godfather to lookafter his interests where Maharashtnians have
none The truth s that the selection to these posts were not
at all made on the score of ment ' Buta Maharashtrian
scholar 1n a learned paper has expressed altogether a different
view on this 1ssue  She says on the strict adh
to rational pnnciples of selecuon 15 fully justified  However
there 15 a Jurhiog fear amongst the Marathi people that even if
the rational principles are strictly followed they stand hittle
chance of surpassing the South Indians 1n white collar and profe
sstonaljobs  Ininterviews and opinions published 1o the Maratht
press at that time  Marath, officers and employers had acknow
ledged the South Indran s skili in stenotyping  his better know
ledge of English and hus industriousn 55 In basiness  mdustry

mn and fic fields South Indians

13 G N Acharya The Growlng Tiger Mamstream 64 63
14 Kapilacharya Shiy Sena Speaks Pp 13-14
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have earned nfluential positrons by menit and hard work 3
Whatever might be the truth the unemployed and the
frustrated Maharashtrian youth would find easier to believe the
Shtv  Sena line rather than taking pains to know the facts
Men placed under such circumstances can hardly think of
the fact that Maharashtra has about 22 per cent of India s total
capital investment and at the same time has only 9 per cent of
Indias population  On the other hand the four Southern states
with a population of 25 per cent of the total population of the
country has only 15 per cent of the total caprtal rmvestment
The capital m; per head 1n Mab htra1<Rs 135 where
as 1n the four southern States 1t1s only Rs 33 per head 18 Again
UP with a population of 16 65 per cent of the total population
has only 7 25 per cent of the total investment
May be these facts do not attract the unemployed Maharash
trans  While capital flows to Maharashtra from other parts of
India naturally non Mabarshinians also will flow to Maharashira
1n search of employ If this1s p d and if people n
other states decide to boycott goods made 10 Maharashtra what
will happen to maharashtra and the country ? How will the Shiy
Sena Ime of dniving away the non Maharashirians affect the
d four million Mah 1n other States of India 77
It 15 1nstructrve to know that 1n every 10000 people 1 Maha
rashtra only 275 are Hind: speaking whereas in Madhya Pradesh
alone there are 266 Marath: people 1n every 10 000 of the popu
latton  In Maharashtra there are 159 hannada speaking people
1n every 10 000 population while there are 488 Marath: speaking
people in Mysore 1 every 10 000 of the population ¥*  It1s futile
to think in these Iines for those who have accepted the truth of
Indian natiochood However tiis shows how Chauvinism can
boomerang and what damage it can do to those whose cause 1t
15 Sudha Go.ate Rise of Regionalism in Bombay City  Paper read at
the semmar on Regionalism and National Integration  (January 25 to
28 19 0) under the auspices of National Integration Council and the
Unverstty of Rajasthan  See Mamnstream 28131970 P 23 Also
Gangadharan and Sudha Gogate The Shiv Sena Phenomenon P 19
16 The data as per Annual Survey of Industries 1961 Vol T quoted by
Prabhakar Waidya Op Cr Pp 16-17

17 16d P 16
18 Ga etteer of India Vol 1 Appendix VII—~Proportion of persons speaking

major languages in ¢ach of the States 1961




IRE SHIV SENA 135

15 pretending to plead  Evidently Thackeray s sympathetic listners
and readers do not bother To them the simple solution offered
by a man obviously out to exploit the musfortune of people around
him look very attractive

In all this propaganda there has been a conttauous under
current of the 1dea of non Meharashtmn conspiracy against the

1ans  Non Mat htrian d trade umon

against Mat htrian South Indian conspiracy tn

the job marke=t to heep out the Maharashtrians Udipi p=ople s
against Mat rians taxiwalas pira~y and so

on and so forth This scapegoatism 1n the background of cultu
rat factors already stated awakens in the mind of Maharashtrians
strong o group feelings as well as the spint of Shivajt to dnve
away the alien and fight agarnst the imagmed njustice  More
over 1t helps to console ones pusfortune—unemployment 1n

p or wh 1t might b d shifts 1t all to the
conspiracy of others The accusation that the present Unton
finance Minister Shri Y B Chavan was a concealed supporter of
the movement was rassed by some of the crities of the Shiv Sena
In a typicnl ethnocentnic style Shiv Sena explosted this 1 two
fold ways  First, this was cited as a typical example of non—
Maharashtnians conspiracy to oust the only Maharashtrian leader
at the all India level Second the Shiv Senas defence of
Chavan brought handsome dividend in the form of Chavans
sympathizers who are large 1n number 1n Maharashtra coming
closer to 1t 1 It may be recalled that the Shant: S na chief of
UP after his vistt to Bombay immedrately after the 1969 riots
observed that the Shiv Sena supporters genuinely b lLieve that
Union Minister Y B Chavan 1s sympathetic to them

Imported Bossism

Take an octopus Shiv Sena became powerful as it had
spread 1ts les to various th the
d youth the the ruling circle and even some

of the opposition parties came under its gop due to different
reasons By defeating a politician of Knishna Menon s standing
twice during 1967 elections to the Parhiament the Shiv Sena
demonstrated 1ts unmistakable potentrality as an institution of

19 A Bombay Journalist Op Cv P 37 Manstream 5 6 1968
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political Bossism and attained a notortety and status that brought
1t closer to seats of power—both political and economic—in the
city of Bombay S K Patil s local man theory became effective
only when 1t converged with the sons of the soil cry of the Shiv
Sena to defeat the ‘Lungiwala and crypt This
brought recognitton to Shiv Sena from various sources opposed
to the leftist 1deology and the trade union movement

The frequent announcement from the police authorties
that the Shiv Sena has nothing to do with this riot or that riot
the common belief 1n Bombay that the police do not deal with
the Shiv Sena the way they should the 1dea that the Government
1tself 1s partisan the admutted fact that the Police Commissioner
made an unscheduled stop of former Finance Muinister Morarjt
Desar s car on the way from aerodrome to facilitate the presenta
tion of a dum by Shiv S an incident which led to
the unprecedented riots of 1969 1n Bombay—are all facts which
gave the Shiv Sena an image of being powerful and resourceful 2
Duning the 1969 nots Bal Thackeray who was put behind the
bars was allowed to confer with pohtscal party leaders and issue
statements Moreover police vans were used to broadcast his
statement

Then comes the propaganda of deeds such as preventing and
permitting of cinema shows stoning and looting of shops protec
ting and condoning of shopkeepers who pay their mute to the Shiv
Sena to buy security of business and safety of their skin social
services such as establishm nt of Shuv Sena stalls preventing sale
of Municipal shops to non Maharashtrians and threats of prcket
1ng of teashops unless rates are reduced  These deeds must have
proved very remunerative to the Shiv Sena the earlier practice of
certain goondas collecting Flafia from petty shopkeepers for
providing them secunity thus got elevated to the level of a social
moiement whose Jeadership hasap hes to the State M.
police officials pohitical parties and captains of industry Al
these gne an mmpression of imported American bossism of the
Tammany Hall type

Though tn some respects the Shiy Sema Jooks fo be
American in conception there ts more of Hutlerism in ats approach

20 KK, Ganpadharan  Shiv Sena—Anti Social Movement  Mainstrean
A B
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Shiv S na m etings 1re big affawrs carefully planned to build up
the Senapatt (Commander in Chief Bal Thackeray) His entry
to the stage accompanted with the coternie of subordinates the
saffron flags the garlanded bust of Shinay smging of martial
songs (Pmadas) that speak of Maratha glory in the battleficld
and the blast of Twfars to the martial notes of which Shivap s
legion galloped to battle and the fact that the orgamsation s no
democratic noncense deserse special mention The Pramukh
that 1s Senapati has several Shakka pranukhs who take ordets
from lum  There 1s no committee no election nothing of the
Lindg ?
Tt1s interesting to note the following words of Bal Tha~karay
Yes Tam a dictator why should we have so many rulers? [t s
a Hutler that 1s needed 1 Indin today 3  Why should India
want democracy ? We must have a Hitlerhere  + In his Marmik
he published the blessings of a reader who says Be famous as
Hitler be a Chhatrapat: a hing hike Stuvap and rule over us *°
This reminds one of Nazt Germany where national pride became
chauvinism  suspicion of non Germans turned 1nto consuming
hateed and faith in leadership became blind dependency

Shuy Sena in the Interactional Setting

A soctal movement does not grow in 1solation 1n a demoracy
Iike ours 1t has to compete with other movements their appeals
and 1deologies Then how could Shiv Sena grow in a situation
m which there evsted strong trade unton movements Communist
and Socialist parties the Indian Natronal Congress with its
professions of secular democracy and socialist pattern the Jana
Sangh with 1ts ext dinary sense of and 1ts advocacy
of unitary government and patriotic fervour and also the wdeology
of free competition of the Swatantra type ? Apparently the
Chauvimist fascist type of Shiv Sena has not cven the shightest
chance to survive in the company of these powerful forces which
by therr professed ideologies have to be in opposttion to Shiv
Sena But the fact 1s entirely different Each one of them 1n
actual practice nursed the Shiv Sena with varying degrees of

22 HR Pardwwala The Shiv Sena Bhy ard Why Not? Pp 89

23 Nawg Kal (19 8 1967) Quoted by Prabhakar Waidya Op Cr P 4
24 Quoted Ipid P 4

25 Quoted Itud P 27
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affection

When one set of trade unsonists were attached by the Shw
Sena the mval trade uniomssts did not mind  And at last 1
the heart of the working class 1n Parel the Gienf Ramhar Union
office was attacked by the Shis Sena and Bal Thackaray issued a
statement I am proud of the Shwv Sainths who fought the
reds ™ Communists and other progressive elements who
opposed the Shiv Sena were inhibited by their regard for mass
appeal  They probably thought they should not offend the feel
ings of the masses even of they were nrong  So the normal
fendency was to disagree with the strategy and tactics but to agree
with the grievances of the Shyv Sena

The Maharashtra Congress and the BPCCof § K Patl had

nvalry of fong standing  So it 15 believed that the leadership of the
Maharashtra Congress found an instrument i the Shiv § na to
Maharashtnanize Bombay and nuihify the non Maharashtrian
domwated BPCC and us leader S k. Panl  The BPCC
liked the Shiv Sena on two counts  First for the help it wanted
to defeat Rrishna Menon  Second the anti trade umon and
anti Communist stand of the Shiv Sena was to the liking of the
captalist financrers of the BPCC It may be recalled once
when S K Patil was embarrassed by the Shiv Sena he told the
Sena to make use of the money they were geting for the purpose
for which 1t was given  Simularly the PSP with its chromic
hatred to Commumists beeame comrades m arms of the Shv
Sena 1nd together fought the Municipal elections It 1s believed
the PSP has lost many of 1ts workers to the Shiv Sena 1o the
process

The Jana Sangh too liked Stuy Sena to defeat Knshna
Menon  Morcover ant; Commumism was very much to us
taste So abo the Swantantra Party found a very effective
weapon of strike breakers and trade umon breakers m Shiv
Sena Thus Bal Thackaray s exploitatton became the function
of explotability of a situaton  And i all this Chauvinism
that was whipped up with 1its Iustorical background and the
present exustentral basis was such that it almost inhibited the
other parties 1n calling a spade a spade and directly opposing 1t,
even if they wanted to

26 Free Press Journal 30 121967 quoted Ibid P 7
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Amoral and Hirable Instrument

In the context of these social processes and forces 1n the
urban life of Bombay and the neighbourhood one may ask what
1s the function of Shiv Sena ? And whom does 1t serve and how?

1 As we have already seen Sena has activized strong
regional and etk 1c feeling—a type of
atavism towards the Maratha impenal days which s not enly
irrelevant and unrealistic today, but posttively harmful for
the nation

2 It has employed this heightened regional frame of
reference to create a split between the Maharashtrians and
non Maharashtrians

3 On an wurational and lingwstic basis 1t has wrongly
educated the people to misunderstand the urban chaos and the
musery that ewsts in the city by making scapegoat of outsiders
Thus by diverting the attention of the people to the wrong
direction 1t plays the role of a shield to all those agencies—the
Government of Mat shtra the capital ployers who
fail to provide amemties and accommodation to their workers
and also to the local admimstration

4 Under the pretext of driving out the outsiders Shiv
Sena s pseudo social service of slum clearance actually hits the
poor Maharashtrians  The fact 1s that the biggest and the
most important single Imguistic group 1n the million hutment
dwellers 1s Marath1  Thackaray s demand that * demohish and
burn allthe hutments 1f implemented the first and foremost
victims will be the Maratht people 27 Hutment dwellers
associations are mostly Left oriented bodies Attacking them
serves the dual purpose of weakening the Jeft and providing the
land thus cleared of hutments to the rich class of speculators and
blackmarketeers of luxury flats 22 Simufarly the drive agamst
street vendors under the pretext that it was agamst loon
giwalls would really hurt the Maharashtrrans because among
the vendors the biggest chunk are the Marathh next come
Sindhis and Ulttar Bharatiyas and last come the Tamilians and
Keraliyans °

27 Prabhakar Waidya I6id P 23
28 Ibid
29 Ibid
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5 The Shiv Sena s mam role has been to breah the trade
union movement—by disrupting meetings playing the role of
blacklegs attacking trade unton offices and even allegedly
attacking and murdering trade union leaders

6 It persistenty opposes the Communists and all shades of
lefusts and promises to keep the Bombay city safe from the
Red menace

7 It 1s closely allied to the Swatantra Party and the
reactionary elements 1 the Congress party or presently the
Congress parties  Shiv Sena had been actively campaigning for
many 1 y C during the el

8 The Shiv S=n chiel Bal Thackeray has openly declared
that Tatas and Brrlas were the Bread givers and friends of the
Marathi people %° S K Patil once commanded Shiv Sena

to utihze the financial resources received by it from certain
soutrces for the purpose for which they are received 3

One may safely conclude from these activittes of the Shiv
Sena that the and ! that
1t whips up 1s only an effectine yet unscrupulous form of
mass appeal which has nothing to do with the welfare of even
the Maharashtramns except that it helps the Sena to grow
The power 50 gathered by the Shiv Sena goes to the making of an
amoral institution of Political Boss which objectively speaking
becomes a hirable mstrument or a sword arm to defend the nch
capitalist class and ther collaborators m poltics  This 1s
because revivalism which has no social bass today and if at all
1t has any that basis cannot be that of the masses would
naturally be an nstrument 1n the hands of the upper classes to
confuse and confound the forces opposed to them

30 SG Sardesar Causefor Concern Malnstream €563 P 15
31 Bid P15



CHAPTER VII

Modernization, Not Revivalism

The analysis of revivalism made m the historical back
ground of Indian social structure reveals varrous dimensions
Tt 1s intimately connected with 2 vague and 1magmnary reference
group of the past constructed partly on the basis of details
drawn from the ancient scriptures and partly as a matter of
projection of revivalists current 1nterests and world view 1ato
the past

Dimensions of Revivalism

1 Racial  The major stram of revivalism as 1t 1s traced
back to past becomes racism  which mvokes a process of un
pleasant and nival memories 1n the racial mosaic of India

2 Lingwstic  ‘The fallacious claim of the revivalist that
all languages of India are of Sansknitorigin had its repercus
stons  For mstance according to Dr S K Chatterjee Brahm
meal orthodox scholarship  sought to find 1n Tamul just a dialect
of the Aryan kind of Drawid Praknti And
now owing to politcal and other reasons the pendulom has
swung to the other end and some ardent Tamilophils are trying
to denve Sankmt and the Aryan speech from the old Tamil 2
In the multilingual background of Indian culture revivalism 1s
bound up with hnguism

1 The Ga.etteer of India Vol L P 369
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3 Cultural  Invocation of mythological stories and
cultute heroes of the past with reference to group rivalries suc
cess and defeat 1 a style likely to arouse group consciousness
and 1dentification with opposite camps by the present generayion

In the context of and
lism some of the culture heroes becurnc regional and communal
symbols and lose their symbolic value as integrating forces
Shuivay 1s a rather recent example to this effect

4 Intellecrual Revivalismus basecally anti iatellectua
lism and theines on sentiments  Its self defence falsifies history
and culture and 1s an obstacle to objective self evaluation and
change

5 Soctal The soctal outlook of revivalism 1s obscurantist
and 1t tries to defend all outmoded mstitutions Iike caste
monarchy and other elements of feudal social order and 15 oppo
sed to the 1dea of equality of sexes

6 Poliical  Polttically revivaltsm 1s chauvimstic  paro
chial, ant1 liberal and expansionistic

7 Economic  The revivalist outlook on social structure
1f read along with 1ts economic view would amount to a plea 1o
defence of the sectarian 1nterest of the upper castes or classes
The orgamsmic view held by the Itst permuts the expll
of the small fry for the benefit of the ig brothers silently and
for the common good as 1t 1s said of the totality

8 Etmical The actvist ethics of revivahism is highly

b and 1 and ad: double dard of
morality It 1s anti humanttarian
The r \} rather than and h
the nation promotes racial and ngu;suc nvalncs causes counter
often list in Y of mytho-

logy and symbols of the past such as the frequ:nl teference by
G lies 1n blishing his snperiorty
over the mk:lmsa: and vanquishing rekshasas has been our
tradition since hoary times  might prove disastrous 1n a country
where there are ten crores of scheduled castes and tribes How
such attempts at invoking communal or even racial consciousness
among a section of people are bound to recoil can be understood
Jf one can think of the reaction to such 1deas among the people
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The Three Phascs of Reviralism

Tn the course of our treatm=nt of srsnalism ne found that
itwas born in a peculiar confrontation of cullures ~a nituation
comprisng of feudal India a foreign ru'e and a forespn language
and aspects of modern administration and chang  introduced at
the instance of the Butish At that juncture for th= conservative
and the anti<hang= clements tevivalnm became the of olegy of
defence  And because of the presence of foreign ruls whih was
also the agent of change revnalism gol muted up with natona
lism when such clements jomed the freedom struggle

But duning the Gandhi Nehru era when under the ampact
of mass movements of non violent activism and secularization of
national struggle along with the propagation of social equalty,
the main body of revivalism got s=parated out of the marnstream
Thereafter resnalism went £ d drawing 1nsp
from aggressise religious activism and also from the fast of the
Hindu empires 1t went on orgamzng ull 1t erupted 1n

Gandhi Murder

As the political power was passed onto Indiansand a
democratic polity began to function revivalism was found handy
for the furtherance of group tnterests representing Jandlords
rich peasants traders and also bachward scction of capitalists
Modern mcans of communication tcchnolog) rancn:l org:\mza

tion proy and parl, 'y
became useful instruments in the hunds of revivalists  With the
melas and

result  superstitious
congregations of yogis and gurus  became unprecedentedly wide-

spread and popular  Fake sadhus and Babas began to receise
natsonal publicity which helped to cultivate their national image
Astrology palmustry omens of all kind auspicious numbers and
occasions were also widely publicised through newspaper

This sn a country of tlliterate and backward millions

columns
proved to be more effective mass education 1n orthodoxy than all
other efforts (o (he contrary Thus 1n a developing situation of

religious propaganda

mixed ¥
and secular state and of science and technology urbanization

and industralisation there appeared certain chaotic and con
tradictory conditions which could give a new lease of life to
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reynalism  Such conditions m contemporary India may be
briefly mentioned

1 Linkage betireen Politicians and Spiritealists

Religrous and revivalist clements—sadhus gorus and astro-
logers—and the ruling circle estabhish mutual Iinkage for the
benefits of each others  The ministers whose fortunes fluctuate
frequently satisfy their superstiious needs of knowing ther
future besides makung a democratic imvestment of their image
among the 1gnorant masses and devotees of such religious men
On the other hand such fake sadhus and gurus secure an amount
of Gosernmental protection which they are often badly in need
apart from serving the need of publicising their superstitions
through igher circles even to the extent of mfluencing the
government 1n many ways

2 Democracy and Preservation of Status quo

The mass awakemng and structural changes 1n society 1s
disturbing the upper segments and their vested interests At the
same time the society stands on a subterranean mass of primitive
superstitions and ignorance  Such of those who wish to oppose
change find it easy to exploit this unfortunate situation and
make use of democratic mstitutions and modern mass media for
the furtherance of revivalism which 1n fact for them 15 resistance
to change or preservation of status quo
3  Seculansm and Mult religious State

Secular state in India has been completely under the sway
of the mults rel society  C of mults
teligious existence 13 equated as secularism m Indiz  This reality
when translated through the ballot box becomes a state depen
ding upon multi relig votes and th a multr rel
state This may be a truism cheapest and easiest to practice
However 1nstead of the state reflecting the religiously divided
and superstiton ridden social structure the opposite process
could also have been possible—the secular state and 1ts leader
ship could have 1nitiated change 1n such a manner that seculansm
could have got an upper hand over religious and revivahist
elements 1n society In the absence of this latter process religtous
orthodoxy often secured state patronage and protection for therr
propagation of superstitions customs and celebrations
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4 Spintual Trade and the Infra structure of Revivalism

Gods festivals celebrations and yogus are trade and com
merce for many n a comp titive socrety Hence there 1s com
mercial and occupational interest deeply mixed up with all such
religiosity and revivahsm  There are gods and babas speciahsed
in giving protection to criminals right advice to punters mudha
nalas and lotteryticket holders  For the blackmarketeers smug
glers and speculators who ride the high tide of uncertainty tn the
ocean of success Gods and saints are a week end recreation of
casing their nerves so that they may start afresh with a clear
consctence  Increasing such uncertainities and msecurnities of life
is helpin,, to multiply their trbe  particulacly in chaotic urban
centres  Such men and women and therr 1nstitulions constitute
the infra structure upon which the orgamized and politicalized
revinahsm thrives at present

5 Monolithic Revivalism and Federal Structure

Indian revivalism with the aid of rehigion and culture has
been attempting to build up 2 monolithre society  Since there
are many cultures and relitons and also the federal state 1t 15
imposstble for revivalism to be monolithic  Hence revivalism 1n
reality becomes regionalism m India  Ethnocentric appeal as 1t
works through the federal Indian state politics can easily degene
rate into regronal chauvinism of the DMK brand or Punjabi
Suba pattern and not to speak of Shiv Sena regression which 15

aclass by ttself  Cultural and | basis and porary
poverty and unemployment become inextricably mixed up at the
hands of political —and 1n a ph like Shiv

Sena this happens even at the instance of 1ts financiers and  food
givers who make use of the mstitution of political Boss for the
furtherance of their sectarian interests

6 The Absence of Radical Social Reform Movement

Ubless sertous efforts are made to reform and educate the
people democracy 1 a highly traditional socicty may mean
revivalism or democratization of ignorance and superstitions
After a p nod of social reform moyement when there was a real
debate and an attempt to change the outlook of the people the
country parti ularly after independ.nce seems 0 hase given up
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that imtiative At present the conscious sections of our people
confine to pohitical parties and there the democratic compulsions
of vote catching seems to mhibst them from entering into a
debate on sensitive rehigious and social issues  Thus the absence
of a mass movement or even a determined well orgamzed public
opinion against obscurantism leaves the field free for revwalism
without any social constraint  Masquerading sanyasis make
h upon h temples appear suddenly
on road sides and block (hc traffic mimsters display reluctance
to take oath during nauspicious days Babas \mdcr the patronage
of bure and t ate the
muracle of producing foreign made watches and rings out of thin
arr—and all this in the secular republic of India go on uncon
tested 1n the absence of a radical socral reform movement one
that 15 oonscmusly rational and scientfic 1n approach  In the
midst of tradit hism and back d to preach the maxim
of vo¢ popult 1s vox der 1 matters of social hfe and outlook
becomes a political quackery and the least line of resistance

Mod, 1on and Not Ind,

Revivalism or Indramzation 1s helpless for the integration
of Indian society Ths 1s obvious from the analysis made so far
Its backward looking ap h and tect and
antagonize many religious groups and castes and tribes and also
deprives them of their hustorical dentity  Its antediduvian and
obscurantist world view 15 dysfi 1 m the ary
society except to a microscoprc section of political religious and
economic explorters of the commonman It 1s alo noticeable
that ethnocentric revnalism m the federal structure of Indian
nation easily degenerates 1nto regonal chauvimism  Moreover
there 1s greater danger from revivalism 1n the context of a capita
listic democracy under which both lhe advantages of demoeratic

and the technol are hkely to be
misn ed for the fusthamense of evmalism  wvp veliy v e dae
tion of religious oriented fascism  Thus if revivahst model 1s
unsustable for India what else 1s the alternative?
Modermization

After more than a century of modern ¢ ence and techno_,
logy m this country now there 1s hardly anyr:sxsrahte fo modera.

.
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tools and other material cultural traits  Tn the days of first
railway travel (rom Bombay to Thama people were afraid of
brealing therr bones by sitting in the ratlway carmiages  But
today Indians arc well adapted to jet travel  That 1s the
measure of our acceptance of modern matersa) culture  Material
equipments and items have a capaaity to conncingly demons-
trate their utility and quality so that the people from traditronal
cultures do not find st difficult to change over  Butin the field
of deas athitudes and institutions this 1s not true  Mainly
because  mental dispositions of people are conditioned by the
traditional culture at an early stage of thewr personality develop-

ent
It 15 1n the field of outlooh or perspective of Indians moder
mity 1s generally laching and marked contradictions exist  This
of course means we have a concept of modern man from whom
Indians as aclass differ  Here for this purpose we accept the
concept of modern man as formulated by Alex Inkeles as a part
of a study of modermzation process among workers and peasants
1n s1x developing countries ® The modern man 1s charactensed by
(1) readiness for new expeniences innovation and change (2) a
disposition to form opinions on a large number of problems not
only 1n his immediate environment but also outside of 1t (3)
orientation to the present or the future rather than to the past
(4) Belief and involvement 11 planning as a way of handiing hfe
(5) Efficacy—belief that man can learn to domnate his environ
ment to advance bis own purpose and goals rather than bewng
dominated enlirely by the envitonment  (6) Calculability—does
not agree that everything 1s determined either by fate or by the
whims of others belief i reasonably lawful world under human
control  (7) stress on dignity and respect of others (8) faith
1n science and technology  (9) belief 1n distributive justice or
satronal distribution of rewards
Even if these characteristics are relative and vague—it
would not be 1ncorrect to say that the overwhelmmg majority of
Indians are far from this configuration of qualities Though
science and technology 1s spreading the hold of tradition is
hardly waming  With the result there s pronounced contradic
f10n 1n the behaviour of our people In the areas of customs
5 Alex Jnkeles Modernization of man  (fn Moderni ation—The
Dynamics of Growrh Ed by Myron Weer) Pp 141 pCE)
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beliefs and nituals assoctated with traditional hife even those who
are educated and scientifically trained go on playing the time
old and fossilized roles as 1f they were unaffected by their trainng
and kuowledge Hence we have the South Indian scientists
working in a meteorological institution who are known scrupu
lously to avord anything important during the time believed to
be presided over by the p Rabu ¢ Recently after
the split a very important and urgent meeting of Congress
(0) at Delht was reportedly put off with due regard to Rahu
kala A wide range of our educated and occupationally
modernized people believe 1z stark superstitions about omens
auspicious numbers and dates and magical performances of all
kind  The impact of science and especially the scientific out
look has not been long or intense enough to brning about
radical changes in vast areas of life other than the occupational
or offical roles  Indian renaissance was pame sake and short
Tived and hence reason 1s yet to enter into our social outlook

In this there 15 a real possibility of integration of
Indian society—and that has to be around the concept of
modern man as we have described one who believes in the
present and the future and accepts the 1dea of material progress
and human capacity to conmtrol his destiny  The revivahst
attempt at integ: through Ind splits the people
because of 1ts atavistic focus  In fact not only Hindu religious
attempt but any religious attempt of integration in the contem
porary soclety—particnlarly 1n a multi religious sitnation s
bound to split the national conscrousness 1nto contending and
mutually suspicious group consciousn=ss The Hindu revivalists
1 their folly by advocating Hinduization or Indiamization have
made themselves and the commumty which they claim to
represent a negative reference group 1n the eye of the minonues
This has made integration almost a repelling word for the
migorities

Integration therefore s possible only when the various
sections of Indians move forward to a new ground--a ground in
which sectanian past and 1ts identities are replaced by the
factors of modernity Such a process will involve a radical
movement calculated to clean up the superstitious irrelevencies

6 M N Snmivas Semunar 128 P 12
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tools and other material cultural trats  In the days of first
railway trave] from Bombay to Thana people were afraid of
breaking thewr bones by sitting in the railway carrtages  But
today, Indians are well adapted to jet travel That 1sthe
measure of our acceptance of modern matersal culture  Material
equipments and 1tems bave a capacity to convimcingly demons
trate their utility and quality so that the people from traditional
cultures do not find 1t difficult to change over But mn the field
of 1deas, attitudes and institutions this 1s not true  Marnly
because mental dispositions of people are conditioned by the
traditronal culture at an early stage of their personality develop-
ment
It 15 1n the field of outlook or perspectve of Indians moder
mty 1s generally lacking and marked contradictions exist  This
of course means we have a concept of modern man from whom
Indians as aclass differ Here for this purpose we accept the
concept of modern man as formulated by Alex Inkeles as a part
of a study of modertuzation process among workers and peasants
10 s1x developing countries ¥ The modern man 1s characterised by
(1) readiness for new experiences wnnovation and change (2) 2
disposttion to form opimions on a large number of problems not
only 1n his immediate environment but also outstde of 1t (3)
onentation to the present or the future rather than to the past
(4) Belief and mvolvement 1n planming as a way of handling hfe
(5) Efficacy—beltef that man can learn to dommate his environ
ment to advance his own purpose and goals rather than being
dominated entirely by the environment  (6) Calculability—docs
not agree that everything 1s determined erther by fate or by the
whims of others belief 1n reasonably lasful world under human
control  (7) stress on dignity and respect of others (8} faith
1n science and technology  (9) belief in distributive justice or
rational distribution of rewards
Even 1if these characteristcs are relatnve and vague—it
would not be 1ncorrect to say that the overwhelming majority of
Indians are far from this configuration of qualittes Though
science and technology ts spreading the hold of tradition s
hardly waning ~ With the result there is pronounced contradic
tion 10 the behaviour of our people  In the arcas of customs
$  AlexInkeles “\foderntzation of man  (In Axdernl ation—The
Dyramics of Growth Ed by Myron Wainer) Pp 141144
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beliefs and ntuals associated with traditional Life even those who
are educated and scientifically trained go on playmg the time
old and fossilized roles as 1f they were unaffected by their training
and knowledge Hence we have the South Indian scientists
working 1n a meteorological 1nstitution who are known scrupu
lously to avoid anything important durtng the time believed to
be presided over by the iausprcrous Rahu ¢ Recently after
the split, a very important and urgent meeting of Congress
(0) at Delhi was reportedly put off with due regard to Rahu
kala A wide range of our educated and occupationally
modernized people believe 1n stark superstitions about omens
auspictous numbers and dates and magical performances of all
kind  The impact of science and especially the scientific out
look has not been long or ntense enough to bring about
radical changes 1o vast areas of life other than the occupational
or official roles  Indian repaissance was name sake and short-
lived and hence reason 1s yet to eater nto our social ontlook

In this situation there 1s a real possibility of ntegration of
Indian society—and that has to be around the concept of
modern man as we have descibed one who believes in the
present and the future and accepts the rdea of matenal progress
and human capacity to control his destiny The revivalist
attempt at integration through Indiamizattion splits the people
because of its atavistic focus  In fact not only Hindu religious
attempt but any religious attempt of mtegration in the contem
porary society—particularly m a mult religious situation 15
bound to split the pational consciousness into contending and
mntually suspicious group conscrousness  The Hindu revivalists
in their folly by ad g Hind or Ind have
made th Ives and the y which they claim to
represent a negative reference group in the eye of the mimonties
This has made integration almost a repeling word for the
minorities

Integration therefore 15 possible only when the various
sections of Indians move forward {0 & new ground—a ground 1n
which sectanan past and its identities ate replaced by the
factors of modermity Such & process wul imvolve a radical
movement calculated to clean up the supersttious irrelevencies

6 M N Snmvas Semmar 128 P 12
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from all preups of mirsties and mont e i d at gt
building up of a new sovial structure. Ard only sich arerosat d
sttucture couhd prosid the necessary support for v really seculie
state and only th n and there d mocracy could be m annpful
In this process it would not be paessary (0 advacats accep 1rce
of any bodies reliprous heroes  customt and festvals as the
tallying pornts of n3tionalem  Tiecommon tond of natioral
commumity would automatically emanate from th~ secular state
and its cultursl economuc sowial  recreatne and symbolic Nife
Thus the rew socicty so deseloped will be renter Hindu ner
Mushm or of any other religion Th refore an such 1 secularly
ntegrated and modern Indin non- of the groups would have any
feeling of compirative depevation  and on the other hand all
will hase simlar sense of belonpingness
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Rukhmabai episode 47

SADHU SAMAJ 17

Samyukta Mabarashtra Move
ment 123 131

Sanatan Dharma Sabha 42 43

Sankalla HD 55

Sankara Smrtt 66-8

Sankaracharya 7

Sansknitization 56 58 71
Kerala 6071

Sasaghar Tarka Chudamany
31

Sastn HP 144

Sati 8 83 50 51
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Savarkar Gan sh 106

Savarhar  Vinayak Damodar
39 42 59 106 109

Schop~nhauer 35

Schwietzer Albert 55

Seculanism 147 148

S*n Keshev Chandra 28 29
32 46

Sharma Mouli Chandra 110

Shishu Mandirs 109

Shiv Sena 16 103 122 131
40 actnties of 138 40
birth of, 131 factors res
ponsible for the gronth of
123 124 126 growth of
131 6 leadership of 130
131

Shivay  Chhbatrapat: 15 16
95 128 129 symbolic
value of 1n Maharashtra
128 129

Shivay Mela 42 95 104 122

Shuddh: Movement 36 43

Shuddiu Sabha 42

Sikhs 3 4

Singh Yogendra 115

Smartas 33

Sunivas MN  on sanskritiza
tion 58

Sudras social status of 57

Swatantra Party 120 138

TAGORE DWARKANATH
32

Tamul Nadu (Madras) literacy
n 116 per capita income
i 118 votes cast for Jana
Sapgh 1 1967 elections
115



166

Thackeray Bal
136 137, 138
Theosophical Society 34

1302, 134,

SOCIOLOGY OF REVIVALISM

115

VAISHNAVISM 55

Tilak, Bal G. dhar 16 37
9,42 49 104 1068 145
conservatism of 49 festt
vals started by 524 72 79
104 stand taken on Phul
mam incident 47  on
Rukhmabai episode 47

Tylor, EB, 3

UTTAR PRADESH Brahmin
population 115 Interacy
in 116 per capita imcome
1 117 votes cast for Jana
Sangh 1 1967 elections

Varnast system 5 9 14
99 118

Vedas 1,7 144 viewsof HP
Sastrzon 144

Vidyasagar Iswar Chandra 25
46

Vivekanand Swamt 35 37

WEST BENGAL Itteracy 1n
116 per capita income 18
118 votes cast for Jana
Sangh 1n 1967 elections
115






